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PREFACE.

As it was considered useful to give a treatise on Faith as an
introduction to ‘¢ The Creed Explained,’ and a treatise on
Law to ‘THe Commandments Explained,” I have written
as an introduction to the present volume a treatise on Grace.
The first 97 pages of this work are devoted to an explana-
tion of the Catholic doctrine of Grace. In the spiritual life
there is no new plan to suggest as to the essential means of
conversion and of sanctification. The one essential means
is, as we know, the grace of God. The Reformers of the
sixteenth century taught numerous errors on the subjects of
justification and grace, and the Church of England has con-
tinued to the present day in error on these subjects. No
one section or school of that body can be said to have
correct Catholic knowledge as to the doctrine of justification
and grace, and this is true even of the highest of the High
Church party, who pretend that nothing separates them
from the Church of Rome but the Petrine claims. The
whole sum of Christianity may be comprehended in two
things, namely, in knowledge and in obedience. The one
is conversant about things supernaturally revealed or
inspired, the other about duties to be supernaturally per-
formed. They are not entirely distinct, as one will always
fall into the other, and supernatural revelation prepares the
v
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way for, and leads up to, supernatural obedience. There-
fore the Apostle, speaking of the whole Christian religion,
calls it the mystery of godliness* and the truth which is accord-
ing lo godliness®—that is, a truth wrapped up in mystery
because discovered only by Divine light, a mystery of godli-
ness because it is a truth that inclines the will and raises the
affections, and so directs the actions and conversations of
men unto godliness and obedience. It is time to do and
to act rather than to continue to argue and to dispute, and
it is therefore most important that men should know how to
act properly when they set about the work of their conver-
sion and sanctification. This work, as I have already said,
can only be effected by the grace of God, and all other
means are only instrumental in obtaining this. It is through
it alone that supernatural obedience can be exercised, and
it will help much to this obedience and to the supernatural
life if we always have and retain correct knowledge as to the
operations of Divine grace and our dependence upon it.
The better it is understood, the more will it be valued, and
the more earnestly will men seek to obtain and preserve it.

The necessity of authoritative teaching on this subject,
both for Catholics and non-Catholics, in the present day
appears from the recent Encyclical of Leo XIII, ad-
dressed to Cardinal Gibbons, from which I may quote the
following words on nature and grace :

¢ Assuredly, the assistance of the Holy Ghost is necessary
above all else in the pursuit of virtue ; but those people who
are so eager in the pursuit of new methods attribute
altogether too much to the natural virtues, as if they
responded better to the customs and needs of the present
time, and as if it were better to possess them because more
calculated to dispose a man to strenuous action. It is diffi-

! 1 Tim. iii. 16. 2 Titus i. 1.
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cult to understand how those who are informed with
Christian wisdom can prefer the natural to the supernatural
virtues, and attribute to them a superior power and fruitful-
ness. Will nature supported by grace be weaker than if
left to its own strength? Have the holy men whom the
Church reveres, and to whom she pays public honour, shown
themselves weak and unfit in the natural order because they
excelled in Christian virtues? Now, although it is right
enough at times to admire the wonderful achievements of
natural virtues, how few in fact are the men who habitually
possess these virtues? Who is there that is not open to the
violence of passions? Constantly to overcome them, as
well as to conform one’s self to the natural law, it is neces-
sary that a man should receive assistance from above. The
isolated acts [alluded to in a former part of the letter] often
on close examination offer only an appearance rather than
the reality of virtue. But let us even grant that it is real:
what help can the natural virtues be to anyone who wishes
not to 7un in vain and to forfeit the eternal happiness which
God has prepared for us unless there is added to them the
strengthening gift of Divine grace? St. Augustine has
given the answer: They have endurance, they have speed,
but they are off the course (Psa. xxxi. 4). For just as the
nature of man, which by the fault of the race has been made
prone to vice and shame, is raised, clothed with new nobility,
and strengthened by the help of grace, so also the virtues
which are practised, not by the aid of nature alone, but with
the help of grace, become fruitful tokens of everlasting hap-
piness, and stand forth more sturdily and solidly.’

The principal means of obtaining God’s grace are the
Sacraments and prayer, according to the teaching of our
Catechism. Jesus Christ was not content with meriting
grace for us by His labours, His sufferings, and His death,
but He instituted and taught us the means by which we can
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obtain, preserve, and increase His grace in our souls. This
volume, after the treatise on Grace, is confined to the Sacra-
ments, and is intended as a companion to two volumes
already published—one on the ‘Creed,” the other on the
¢ Commandments.” In the three compendious volumes a
complete course of instruction on the Christian doctrine is
intended, which may serve as a help to the readers to know
God by a lively faith, to obey Him by keeping His Com-
mandments, and to use those means which Christ has insti-
tuted for obtaining His grace here and His eternal beatitude
hereafter by frequently receiving the Sacraments.

When treating of the Sacraments in general, reference had
to be made to ceremonies, rites, and rubrics, and explana-
tions to be given as to their use and meaning in the
administration of the Sacraments. It will be seen how care-
fully the Church directs her children in these matters, the
importance she attaches to their observance, and the
authority and distinctness with which she makes known her
laws, in the manner expressed by the Bishop of Newport in
his Lenten pastoral :

‘It is needless to say that rites and ceremonies must be
carefully watched by Church authority. Ritual is capable
of being both foolish and misleading; it may minister to
superstition on the one hand, and to misbelief on the other.
It must always rest on doctrine ; it must always be suited to
the needs and opportuneness of the hour. Hence it varies
and alters from age to age. It is sometimes suppressed
altogether when the Church is persecuted; it is often cur-
tailed when means fail; and it is at other times gloriously
amplified when Faith holds her rightful place. Without a
governing authority ritual must lose its opportuneness, as
doctrine must lose its distinctness. Without the authority
it must be by turns redundant and defective, sometimes a
mask without a face, at others a needless challenge and
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defiance. For us who believe and obey there is peace and
joy in the thought that we are as the flocks of the Psalmist,
who are led into the places where the pastures are, and
guided by the rod and the staff of the Good Shepherd.
Therefore should we welcome instruction, study the Church’s
open book, love her festivals, and attune our hearts to enter
into her Divine and salutary life.’

All that concerns the Sacraments I have endeavoured to
embody in the work itself according to the method followed
by standard books of theology, and an inspection of the
table of contents will enable the reader to understand at
once the order followed and the subjects treated of in the
various chapters.

In this place it may serve some good purpose to call
attention to the Sacramental system established by our
Lord, and as it is understood and practised in the Catholic
Church. In all the solemn covenants which God ordained
for men, under the unwritten Law and under the Law of
Moses, there was always some visible or sensible sign or
monument set up to commemorate them and to be in per-
petual evidence of them, as, for example, at the creation the
covenant with Adam, after the flood the covenant with Noe,
the covenant of the Lord with Abraham, and the covenant of
the Law. These were all kept in perpetual remembrance by
some visible signs, or monuments, or ceremonies, such as
the circumcision and the various Sacraments of the Old
Law. Under the New Law Christ our Lord established the
covenant of grace according to His Gospel, and He insti-
tuted visible signs and ordinances to be for a perpetual
remembrance of His promises and of our Christian duties
towards Him, and which also should be the means of enabling
us to fulfil all those duties. These are the seven Sacraments
of the New Law.

Through these sensible signs or Sacraments God acts
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upon human souls to-day as He has done ever since their
institution. Without them our souls cannot of themselves
and according to our own views establish a full and perfect
union with our Lord by direct and personal means, such as
by subjective acts of faith and of trust in His power and in
His love. We are warned by the words of Leo XIII. in
his recent Encyclical against the temerity of supposing
‘that the Holy Spirit sheds abroad in the souls of the faith-
ful His gifts more abundantly now than in past times, teach-
ing and urging them by a secret instinct” without any inter-
mediary. It is, indeed, no small temerity to wish to calcu-
late the method by which God communicates Himself to
men, for that depends on His will, and He Himself is the
free Giver of His own gifts.” He has chosen to establish the
Sacraments as the means of His grace, and this His will
He has clearly made known to us through the teaching of
the Church. We cannot but suspect that the men who
reject those visible means and signs of sanctification are
they who, as Bishop Hedley expresses it, are content with
far more scanty, far more fragmentary, worship of the
Almighty Creator than Catholics have been taught to think
His right.

Since the foundation of Christianity and the institution
of the Church we are living under the guidance of the Holy
Spirit Whom Christ promised to send, and Who descended
on the Apostles and disciples on the Day of Pentecost.
Our Lord, before departing out of this world to His Father,
taught and clearly indicated the form of His future dealings
with human souls, which was to be Sacramental in character.
What He personally did when living amongst men by the
touch of His hand, or by breathing on them, He has
continued to do in His Church by His Sacraments,
making them the vehicles for imparting His life to our
souls.
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It is certain that these visible signs or Sacraments suppose
a visible Church, duly constituted their guardian, and a
central authority in that Church with which the promised
Divine assistance always remains. The Sacraments also
imply a Divinely instituted and a valid priesthood to which
Christ entrusted their right administration. No society can
be regarded as the Church of Christ, nor be truly said to
have within it the means of Christian virtue, which has
rejected the Sacraments or which cannot claim to have the
power of validly administering them. The English Church
at the time of the Reformation deprived the Christians of
England of five of the Sacraments, and she has retained
no sound doctrine concerning the others. Her ministers
of the purely Evangelical School hold that the Sacraments,
so far from being immediate channels and means of grace,
are merely outward signs of certain inward spiritual trans-
actions, and therefore of secondary importance. High
Anglicans, whilst endeavouring to restore the Sacramental
system, labour under a perverse delusion, against the
authority of all the theologians and Churches in the world,
as to the validity of their Orders, and trust for the mainten-
ance of their spiritual life in purely figurative and symbolical
acts which convey nothing definite to the soul,! and,
though continuing in erroneous teaching themselves, they
condemn the Evangelical doctrine as tending to deprive
men of the gifts and graces necessary and essential to
salvation, and as a fatal and dangerous perversion of the
truth. ?

In constrast to the uncertain and erroneous views of non-
Catholics, it has been my earnest desire in the pages of this
volume to explain the true and constant doctrine of the
Catholic Church, as taught by her theologians and defined

! See a work entitled ‘ Ten Years in Anglican Orders,’ p. 29.
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by her Councils, having in view especially the twofold
declaration of the Council of Trent, namely, (1) that which
defines that the Sacraments of the New Law are not merely
external signs of grace, but that they actually confer the
grace which they signify, and confer it of themselves (ex
opere operato), and (2) that which declares that through the
Sacraments all true righteousness (justitia) begins, or,
having begun, is increased, or, being lost, is repaired.

I may conclude by the reflections that God instituted the
seven Sacraments as the ordinary means of the sanctifica-
tion of souls; that He has entrusted them to the safe
custody of the Church; that they have to be administered
by men rightly ordained and duly authorized; and in
accepting this economy of the ways of God, let us recall the
words of the recent Encyclical of Leo XIII., reminding us
of our dependence on the ministrations and directions of
men both in the paths of ordinary sanctity and in the paths -
of the higher spiritual life. It is according to the general
law, by which God in His providence, as He has decreed
that men should for the most part be saved through men,
has similarly determined that those whom He calls to a
higher degree of sanctity should be led to it by men, so
that, according to St. Chrysostom, * we learn from God by
means of men.” We have an illustrious example of this in
the very beginning of the Church. Saul, though, whilst
breathing out threatenings and slaughter (Acts ix. 1),
he had heard the voice of Christ Himself, and had
asked Him, ZLord, what wilt Thou have me to do? was
sent to Ananias at Damascus. Arise, and go into the city,
and there it shall be told what thou skalt do. There is this
consideration, too, that those who seek perfection, since
they enter upon a path not trodden by most men, are the
more exposed to error, and so stand more than others inI
need of a teacher and guide. This manner of acting has
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]NTRODUCTORY TREATISE ON GRACE.

CHAPTER 1.
GRACE : ITS DEFINITION AND DIVISION.

1. Preamble, showing the relation of this work to former ones.

2. The need of grace in the different states of human nature.

3. The meaning and various acceptations of the word ‘grace.’

4. Definition of grace in its true theological sense.

5. Why grace is said to be granted through the merits of Jesus Christ.

6. The definition makes known: (1) The efficient cause of grace.
(2) Its meritorious cause. (3) Its final cause. 5

7. Division of grace into: (1) External and internal. (2) Internal
grace into (i.) grace gratis data, and (ii.) grace gratum faciens.

8. Enumeration of the graces gratss date, and their nature explained.
- 9. Grace gratum faciens explained, Its division into actzal and
habitual grace.

1. IN" this work I have to treat of the #4ird part of the
Christian doctrine, namely, on grace and the Sacraments.
In two former works I have explained the first and second
part of the Christian doctrine. The ¢ Creed Explained’ is
devoted to the first part, which relates to the dogmas or
truths of faith which we are bound to believe. The
¢ Commandments Explained’ is devoted to the second
5!



2 THE SACRAMENTS EXPLAINED

part, or that which regards morals—that is, the laws which
we are bound to observe, the virtues which we are called
upon to practise, and the vices which we should overcome
and avoid. Having already dealt with the doctrines of
faith and morals, we naturally come to the consideration of
the means offered us by God, to enable us to believe
His truths and to observe His precepts to the end, that
we may faithfully serve Him as our Lord and Master, and
merit to be united with Him hereafter in His heavenly
kingdom. These means are prayer and the Sacraments
which constitute and include the whole system of Catholic
worship. As it was thought useful, and even necessary, to
give a short treatise on Faith as an introduction to the work
on the Creed, and a treatise on Law as an introduction to
the Commandments, it will be, in like manner, useful, and
in a sense necessary, to prefix a similar short treatise on
Grace to the following work on the Sacraments.

2. The first question that naturally occurs to the Christian
mind before inquiring into the means which God has ordained
for our sanctification, is concerning the need which we have
of the Divine aid, or whether of ourselves and by our own
natural powers we are able to believe with salutary faith, or
to keep the entire moral law. Our Catechism answers that
this we are unable to do. Without grace we can do nothing
to merit heaven, and it is in this sense our Saviour speaks
when He says, Without Me you can do nothing! We are
weak and helpless creatures, and, whilst we may be inclined
to unduly consider the dignity of our nature as surpassing
all other creatures in this lower world, we should not be
forgetful of, or insensible to the weakness of, the human
reason and the human will. The blind need a guide to direct
them and save them from falling into the ditch ; the sick
need medicine to enable them to recover their strength ;

1 St. John xv. 5.
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the tree planted on stony ground requires rain and moisture
for its nutriment ; and in like manner man, in this state of
fallen nature, needs supernatural help to enable him to
avoid evil, to do good, and to obtain his final destiny. He,
in a word, needs the succour which God communicates to
him by His grace. :

Man, though feeble in himself, becomes strong and
invincible when assisted by God. Through the Divine
aid of grace there is no duty which we cannot fulfil, no
sin which we cannot avoid, no virtue which we cannot
acquire, no passion which we cannot overcome, and no
victory which we cannot obtain.

This doctrine will appear more clear, and appeal with
greater force to our minds, as we examine the various
questions concerning grace and its action on the souls
of men.

3. Grace.—The word grace is derived from the Latin
gratus, agreeable, and in its ordinary acceptation it signifies
(1) benevolence, which inclines a man to do good, e.g., to
be in the good grace of another; (2) a favour or benefit
received at the hands of another, as when we ask, Will you
do me this favour ? or say, I should esteem it a great favour
or grace ; (3) gratitude for a benefit received and a giving
thanks for favours ; (4) personal excellence, or any quality
that recommends the possessor to others, eg., beauty,
embellishment, or as when we say a speaker delivers his
address with grace, or, a man performed his part with grace.

In theological language, however, grace has a definite and
distinct meaning which we must adopt in our treatment of
the subject. Even in theological language, according to
the use and meaning of the word in English, it is not free
from ambiguity and uncertainty ; thus, it is said to be: the
free, unmerited love and favour of God, the spring and °
source of all benefits men receive from Him; or the

1—2
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favourable influence of God—Divine influence or the
influence of the Spirit in renewing the heart and restrain-
ing from sin; or the application of Christ’'s righteousness
to the sinner; or a state of reconciliation to God, etc.
Grace may mean all these things as it may be viewed under
several aspects, but it will be necessary to confine ourselves
to its strict and admitted theological meaning, as it is
defined in our Catechism, and in the sense in which it is
used and accepted by all Catholic teachers.

4. Grace in this sense is defined : ¢ A supernatural gift of
God, freely bestowed upon us through the merits of Jesus
Christ, for our sanctification and salvation.” Let us explain
this definition. = Grace is a gift which God bestows upon
us freely or gratuitously—that is_to say, something which
God gives us out of His pure liberality, to which we have
no right whatever. It is true that all that we are and all
that we have come to us on the part of God, freely and
gratuitously. He was not bound to create us, or to pre-
serve us in existence, and we neither had nor have any
right to the one or to the other ; and although these natural
gifts may in a very general sense be called graces, inasmuch
as they are favours of God, and not merited by us, the
grace of which we here speak is limited to the super-
natural, or those gifts above nature or superadded to it. It
is for this reason that grace is called a supernatural gift—
that is, a gift that raises us above ourselves, and enables
us to live and act in a divine and holy manner.

It is a supernatural gif? of God—that is, a gift granted by
God, and a gift which God alone can grant, as He alone is
the Source of all good. The Angels and Saints can pray
for and obtain it for us, and we ought to pray to them and
. obtain their intercession ; but none of them can give grace:
this belongs to God alone. He alone can bestow it and
that out of His infinite liberality and mercy.
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5. It is said that the gift of grace, to which we have no
right of ourselves, is granted to us through the merits of
Jesus Christ.

In the state of innocence in which Adam was created,
grace would be imparted through the pure liberality of
God ; the merits of Christ would have no part in obtaining
it. In that state, besides the gifts of nature, God endowed
our first parents with many supernatural gifts ; and had they
persevered in innocence, we should all have been born
into this world with similar gifts. Our bodies in a state of
innocence would be immortal, and not subject to death or
to any pain or suffering, and they would be entirely under
the dominion and control of our souls. Our souls would
be endowed in all their faculties with supernatural gifts.
The intellect or understanding would receive a clear and
exact knowledge, not only of those things that are natural,
but also of those thing that are Divine, such as the mysteries
of faith. Our wills would be endowed with a habitual
proneness and inclination to all good, and our affections
would also be holy, and all of them subject to the will, and
the will itself in perfect submission to the holy will of God.
Our first parent by his fall and disobedience lost all those
supernatural gifts of body and soul ; and not only that, but,
as a result of the loss, he became injured and wounded in
all his faculties in his state of fallen nature.

The state of fallen nature is that in which we are all
born by reason of original sin, or the sin of our first parent.
In that state we are subject to sickness, sufferings of all
kinds, and to death. Our souls are not only deprived of
the supernatural gifis bestowed upon Adam in the state of
innocence, but-they are wounded in all their powers, as in
the parable of the man who was going from Jerusalem to
Jericho, who fell among robbers who not only deprived him
of his possessions, but inflicted injuries and wounds upon
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his body. He may be taken as a figure of the human race.
In this state of fallen nature the wounds or injuries are
ignorance in the intellect, obstinacy in the will, and the
revolt of the passions against the dictates of reason and the
control of the will.

We were rendered, therefore, by the fall incapable of ever
raising ourselves from that state of ruin and misery, and as
a consequence we should have been for ever lost, were it
not that the Eternal Word, moved by an infinite compassion
towards us, offered Himself to His Father to satisfy His
injured justice in our place, to merit our pardon, and to
purchase for us once more the grace we had lost, and the
right to our everlasting inheritance. God, foreseeing the
merits of Christ’s life and sufferings, and having accepted
His infinite atonement, consented to pardon us and to
receive us once more into favour and to restore us to a
state of grace, and from that moment we were raised from a
state of fallen nature to the state of »¢paired nature. Thisis
the state in which Adam lived after his sin, and the state in
which all his posterity has lived, and will live, until the end
of time. It is for this reason we say that all supernatural
gifts which have come to us from God have been granted
through the merits of Jesus Christ, and this is true in the
case of those who lived before His coming as well as of
those who have lived since that time. The former were
able to obtain grace and salvation only through the foreseen
merits of Christ, just as we can obtain grace and salvation
through the same merits already offered for us by our
Divine Redeemer in His life, sufferings, and death.

Nevertheless, according to the just judgment of God, even
in the state of »¢paired nature, man is not restored to all the
graces and privileges lost by original sin. He is re-estab-
lished in the right to aspire to heaven, and to make himself
worthy of it, by good works, and, as a necessary consequence,
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God will grant him all the graces he may need for this end.
But in all that concerns sufferings, sicknesses, death, ignor-
ance, and the revolt of the passions, from which Adam
in a state of innocence was exempt, God has wished and
ordained that we should remain subject to them and have
to bear them in this state of »epaired nature.

Grace is granted to us for our sanctification and salva-
tion—that is, to enable us to live and die in a holy manner,
to work out our salvation, and to merit eternal life.

6. We may now clearly understand what grace is in its
theological sense, and in the sense in which it is employed
in this treatise. ‘A supernatural gift, freely bestowed upon
us through the merits of Jesus Christ, for our sanctification
and salvation.” This definition contains all that it is im-
portant for us to know in this place. It makes known to
us (1) the efficient cause of grace, who is God, according to
the words of the Psalmist: For God loveth mercy and trutt ;
the Lord will give grace and glory! (2) The meritorious
cause of grace, in the present state of fallen nature, who is
Jesus Christ, as St. John tells us: Of His fulness we all
kave received, and grace for grace. For the law was given by
Moses, grace and truth came by fesus Christ.2 (3) It makes
known to us the final cause of grace, which is eternal life,
as St. Paul writes in his Epistle to the Romans : Z%e grace
of God, life everlasting, in Christ Jesus our Lord®

In the definition of grace, some theologians, instead of
the words bestowed upon us, substitute the words lestowed
upon intelligent creatures, so as to include the Angels as well
as men. It is sufficient to note this point without develop-
ing it, as we only need to know that even the Angels of God
are not saved by their own natural powers, but they, like
men, needed the grace of God in order to obtain eternal
beatitude.

1 Ps. Ixxxiii. 12. ? St. John i. 16, 17. 3 Rom. vi. 23.
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I have made mention of three states of nature, namely,
the sfate of original justice, the state of fallen nature, and the
state of repaired nature. A fourth state may be referred to
as possible, namely, a stafe of pure nature, in which a man
would be adorned with all the gifts of nature, but without
the gifts of grace. In it he would be without sin, but
would never obtain a supernatural end, or come to the
possession of God’s heavenly kingdom. - Such a state of
human nature, though possible, never existed, since God
created our first parents in a state of original justice, and
there never will be such a state, because the present state
is to continue till the end of time.

7. The Divisions of Grace.—Theologians distinguish many
kinds or species of grace, as above defined and explained.

(1) Grace is divided into ex#ermal/ and internal. By
external grace is understood those aids from without which
enable a man to serve God, such as the Divine law, the
preaching of the Gospel, miracles, the example of Christ
and of the Saints. These means of salvation, which Divine
Providence multiples, are called external graces, inasmuch
as they are occasions in which God acts upon the soul, but
they are not, properly speaking, graces, because they are
not in themselves supernatural, neither are they sufficient in
themselves to enable us to act supernaturally. True grace
is a supernatural and interior gift, and an effect of the
immediate action of God on the intellect and will. Internal
grace is that which affects the interior soul, either by inherit-
ing or dwelling in it, as in the case of habitual grace and
the infused virtues, or intrinsically moving it into action,
as in the case of the actual grace of the intellect and of the
will.

(2) Internal grace is divided into grace gratuitously given
(gratia gratis data) and grace which makes man pleasing to
God (gratia gratum faciens): not that this is not also
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gratuitously given, but to distinguish it from the former it is
designated by the principal effect of grace, whilst the
former is designated by the lesser effect, or lesser name, in
the same way as we call a brute an animal. Grace grafui-
tously given is that which is primarily ordained for the good
of others. It is a gift granted by God to procure the salva-
tion of others.

8. There are nine species of this grace as enumerated by
St. Paul in his first Epistle to the Corinthians: And e
manifestalion of the Spirit is given 1o every man unto profit.
T one indeed by the Spirit is given the word of wisdom ;
and lo another the word of knowledge, according to the same
Spirit; to another faith in the same Spirit ; to another ihe
grace of healing in one Spirit; to another the working of
miracles ; to another prophecy ; to another the discerning of
Spirits ; to another divers kinds of tongues ; to anolher inter-
pretation of speech.! i

The gratie gratis dale are: (1) the word of wisdom ;
(2) the word of knowledge; (3) the grace gratis data of
faith ; (4) the grace of healing; (5) the grace or gift of
miracles; (6) the grace of prophecy; (7) the gift of dis-
cerning spirits ; (8) divers kinds of tongues ; (9) interpreta-
tion of speech.

These gratie gratis date are given for this end, not that
he who receives them may be justified by them, but rather
that he may co-operate in the justification of others. They
are not so excellent as the grace grafum faciens. The grace
gratum faciens directs a man immediately to union with his
ultimate end, but grace gratis data only directs men to
certain preparatory steps towards their ultimate end; as
by prophecy and miracles, and other things of this kind,
men are led to this, that they may be united to their

1 1 Cor. xii. 7.
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ultimate end, and therefore the grace gratum faciens is
more excellent than the grace gratsis data.

Benedict XIV. suggests the question why the Apostolate
is not enumerated with the graces gra#is date, and also the
Priesthood, and the other holy orders, for all these are
from God, and given for the benefit of others. The answer
is that these are gifts of God, and bestowed for the benefit
of others, but are not called graces gra#is dale, because it
is of the essence of a grace grafis data to be sensible and
evident in its effects. The whole subject is explained at
length by Cardinal de Laurza when he gives this definition
of grace gratis data: ‘It is a supernatural gift bestowed
upon man without respect to his merits, not of itself making
him who receives it pleasing to God, principally directed to
the benefit of the Church, making manifest by some out-
ward sign that the Holy Ghost is working by it.

The same learned Pontiff and Doctor, Benedict XIV.,
tells us in further elucidation of the nature of these gifts,
that the graces grat#is datz are common to sinners and just
men, which he explains and proves as follows, according to
the words of the Apostle: Jf 7 speak witlh the tongues of men
and of Angels, and have not charity . . . and if I should have
prophecy, and should know all mysteries . . . and if I should
kave all faith, so that I could remove mountains, and have
not charity, I am nothing) We read to the same effect in
the Gospel of St. Matthew : Many will say to Me in that
day, Lord, Lord, have not we prophesied in Thy name, and
cast out devils in Thy name, and done many miracles in Thy
name? And then will I profess unto them, I never knew
you. Depart from Me, you that work iniquity? The
account of the whole matter is this : That works relating to
graces gratis date do not in themselves belong to the will,
and do not require it to be right ; and as, therefore, they do

1 1 Cor. xiil. 1, 2. * St. Matt. vii. 22, 23.
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not depend upon grace grafum faciens, they may be
separated from it, and if God will they may be done by
sinners. Neither is there any inconsistency or impropriety
in this, as Suarez correctly argues. Viguir, as quoted by
Benedict X1V, thus writes : ‘Graces gratis data differs from
grace gratum faciens, firstly, because it may exist with
mortal sin, and in the absence of charity. But grace
gratum faciens cannot exist with mortal or original sin, nor
without charity, for this involves a contradiction, that a man
may be pleasing and yet hated, which results from mortal
sin. It may further be added that graces gratis date are
bestowed on the just, though not upon all, because it is not
necessary for the general good of the Church that all the
just should minister to others, or that they should be raised
up by a special grace to work for the good of others, and
St. Augustine says: ‘ These are not to be given to all the
Saints, lest the weak should be deceived in a most fatal
error, thinking that greater blessings consist in them than
in works of justice by which eternal life is obtained.”

The first among theologians who distinguished thus
between grace and grace was Alexander of Hales, whom
St. Thomas followed, telling us that grace is of two kinds:
one by which a man is united to God, which is called grace
gratum faciens; the other is that by which one man
co-operates with another to this end, that he may be
brought back to God. This is called grace gratis data,
concerning which I have already said sufficient for all
practical purposes, and all that the faithful in general need
know on the subject, so that I shall not have to refer to it
again in this treatise.

9. Grace gratum faciens is a supernatural gift freely given
by God, primarily and of itself tending to the proper and

! Benedict XI1I. on *Heroic Virtues,” vol. iii., chap. iii. (English
translation).
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CHAPTER 1IL
ACTUAL GRACE AND ITS NECESSITY.

. The meaning of actual grace, and the general reason for it,
. The division of actual grace.
. The necessity of actual grace proved.
. The errors of the Pelagians and Semipelagians condemned by the
Church.
. What man cannot do without grace.

6. What man can do without grace. The propositions of Baius and
Quesnel condemned by the Church.

7. The Catholic teaching summarized.

8. The words of Christ, Without Me ye can do nothing, explained
and reconciled with the text of St. Paul to the Romans (ii. 14).
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1. Actual grace is so called because it gives us the power
to produce acts. It is a transitory help by which God
enlightens immediately our mind and moves our will to
enable us to perform some special act of virtue. Thus, the
thought that comes to us to pray to God, to offer up our
actions to Him, is a grace of the mind or of light. The
resolution to do these acts, and the doing of them, are
graces of the will, or of strength. The character of this
grace is, that it consists in an act and is the grace of a
moment. It is by it that the soul is brought from a state
of sin into the state of habitual or sanctifying grace. And

_when the soul is in a state of grace it will need the spiritual

help of God to move it to acts of virtue. As in the natural
order all secondary causes are dependent upon God’s omnipo-
13
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tence, in such a way that they cannot produce their own
natural acts without the general concursus of God, moving
them either mediately or immediately into action, so in the
supernatural order the soul, even though possessing habitual
grace, cannot produce a supernatural act without supernatural
aid and actual grace, by which God acts on the free will
and enables it to wish and to effect that which is good. I
may say here, once for all, that it cannot be reconciled with
the idea of Divine omnipotence to suppose that any creature
whatever is so constituted that it can determine itself to act
independently of the action of the Supreme Cause. Human
beings are not so constituted after the manner of a clock, or
any self-acting machine, that, God having made them, they
can go on their way and perform their acts, whether necessary
or free, without needing any further premotion or concursus
on the part of God. God moves all His creatures accord-
ing to their nature in all their acts. Necessary causes are
moved by necessity, free agents are moved by Him without
injury to the free will which He has implanted in them.
How this is done it is not for me to say, but according to
the idea of God and His infinitude and omnipotence I do
not think it possible that any one act of a creature can be
said to be solely from the creature, and outside the sphere
of God’s immediate omnipotence, either in the natural or
supernatural order of things.

2. The actual grace is designated by other names accord-
ing to the various ways in which it acts upon the soul.
Considered as enlightening, it is called #uminative ; as
existing and determining the will to act, it is called exciting
grace ; according as it precedes or premoves the under-
standing or the will to act, or accompanies the act, or
continues to enable the will to persevere in good, it is known
by the names of preventing grace, helping, or concomitant
grace, and subsequent grace. 1 shall reserve the most
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important division of this grace, namely, that into swficient
and ¢fficacious grace, for a separate chapter. Let it suffice
to give, once for all, the meaning of these terms, and to
understand that they are all only different names of actual
grace according to its different ways of moving the soul or
acting upon it. 3

3. The Necessity of Actual Grace.—This brings me to
the question of the necessity of actual grace, and what we
can do and cannot do without it.

It is of faith that actual grace, from whatever point of
view considered, is absolutely necessary for us to do any
good act deserving or worthy of eternal life. This proposi-
tion may be proved from the Canons of the Council of
Orange (anno 529), by which the errors of the Semipela-
gians were condemned. The twenty-five Canons of this
Council against Semipelagianism were subsequently con-
firmed by Pope Boniface II., and thus by his Apostolic
authority he set at rest all controversy among Catholics on
this doctrinal point. The Council gives the following
Scriptural proofs for the true doctrine on the necessity of
grace : Without Me you can do nothing.l Not that we are
sufficient lo think anything of ourselves, as of ourselves; but
our sufficiency ts from God.? Being confident of this very
thing, that He, who hath begun a good work in you, will per-
Ject it unto the day of Christ Jesus.® And again: For unto
you it is given for Christ: not only o believe in Him, but also
o suffer for Him.* And in another place the Apostle says:
For by grace you are saved through faith, and that not of
yourselves, for it is the gift of God.

4. Before the appearance of Semipelagianism the Church
had condemned the error of Pelagius. Pelagius was born
in Britain, and became a monk in his youth. In after-life,

! St. John xv 5. 2 2 Cor. iii, 5. 3 Phil. i. 6.
4 Jbid. 29, 5 Eph. ii. 8.
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when living in Rome, he began with his disciple Celestius
to attack the Catholic doctrine of original sin, and the grace
of Christ. The summary of his false teaching and heresy
is : (1) That Adam and Eve were created mortal, and that by
their fall they injured only themselves, and not their pos-
terity ; (2) that death and concupiscence are the innate
conditions of human nature ; (3) that human nature is not
vitiated, and by its own powers, without the help of grace,
it can begin and prosecute a good work and persevere in it.
These errors were condemned by a Council of sixty-eight
Bishops held at Carthage in the year 416, and afterwards by
Pope Innocent 1., who not only condemned the errors, but
excommunicated both Pelagius and Celestius until they
should retract and repent. It was on this occasion St.
Augustine gave expression to the words : ‘ Rescripta a Roma
venerunt, causa finita est, utinam finiatur et error.’

The errors of the Semipelagians condemned by the
Council of Orange were : (r) That for the beginning of faith
and of a good salutary work interior grace was not neces-
sary, but the strength of our own free will was sufficient;
(2) that final perseverance was not a special gift or grace of
God, but that each one could persevere if he liked or
wished ; (3) that the predestination of the elect was on
account of their foreseen merits, gained by their own works
without the aid of grace; (4) that God wished all men to
be saved, and that Christ so died for all that all can if they
wish be saved; and the Semipelagians attributed that wwisk
or wi// to be saved to man’s own natural powers, and not to
preventing grace.

These errors are all against faith, and condemned as
heretical, and although the Council of Orange was not an
Ecumenical Council, these Canons condemning the errors
of the Semipelagians, having been confirmed by the Apostolic
authority of the Sovereign Pontiff, express the infallible and
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irrevocable teaching of the Church on these doctrinal
points.

The true Catholic doctrine was defined and declared in
the Council of Trent in the following Canon: ‘If anyone
shall say that, without the preventing inspiration of the Holy
Spirit, and without His aid, 2 man can believe, hope, love
or repent as he ought, so that the grace of justification may
thus be conferred upon him, et kim be anathema’ St.
Augustine would have us bear in mind these questions of
the Apostle in his Epistle to the Corinthians: Who dis-
tinguisheth thee ! or what hast thou that thou kast not received ?
And if thowu hast received, why dost thou glory as if thou hadst
not recerved it 72

5. Therefore the teaching of the Church on the necessity
of actual grace is, that without it we can neither commence,
nor continue, nor achieve any good salutary work—that is,
any work proportioned to our salvation, or that can lead us
to it. Reason itself teaches us that acts relative to salvation
are in the supernatural order, and need the supernatural
graces of light and energy to bring them forth. The soul
needs grace to lift it and its acts up into the Divine regions
of the spiritual and supernatural state, and it is in this sense
that St. Paul tells us #kat we cannot say the Lord Jesus but
by the Holy Ghost® and that we are not sufficient to think
anything of ourselves, as of ourselves ; but our sufficiency is
Sfrom God* Man in a state of pure nature—that is, in a
state without supernatural gifts, and without sin or the
wounds inflicted by sin—would by his natural strength be
able to perform all actions proportioned to his nature ; thus,
he would be able to love God naturally above all things,

1 ¢Si quis dixerit, sine preveniente Spiritus Sancti inspiratione,
atque ejus adjutorio, hominem credere, sperare, diligere, aut peenitere
posse, sicut oportet ut ei justificationis gratia conferatur ; Anathema

sit,’— Conc. Trid., Sess. VI, Can. 3.
EHICor. iv. 7. T Cor il 3. 4 2 Cor. iii. 5.

2
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to fulfil as to substance all the precepts of the law, and
consequently to avoid all sin ; but he could not wish and
perform of himself and of his own strength any supernatural
good, nor could he observe the precepts of the law out of
the vital principles of that love which is called charity, and
which is supernatural. And if a man in the state of pure
nature would need grace for a supernatural act, and to lead
him to a supernatural end, much more is that grace neces-
sar)} in the state of fallen, even though repaired, human
nature in which we all live.

6. We have now to consider another question that may
serve to show us what we can do without grace, and to refute
the false and pernicious errors of Protestants, Jansenists, and
others to the effect that all the works of a sinner are sins.

In speaking of acts morally and naturally good, which do
not conduce to salvation, man can without grace know
some of the truths of faith, and observe some of the precepts
of the natural law, because it is not true that human nature
has been entirely vitiated by original sin, nor vitiated in
such a way as to be incapable of knowing any religious
truth or of performing actions naturally good. The follow-
ing are the principal propositions of Baius and Quesnel,
condemned by Clement XI. in the year 1713, in the dog-
matic Constitution, or Bull Unigenitus Dei Filius :

Prop. XXXVII. Free will, without the aid of God, can

do nothing but sin.

Prop. XXXVIII. A sinner is not free, except to do evil,
without the grace of the Liberator.

Prop. XXXIX. The will which is not prevented by grace
has nothing of light except for error, nothing of ardour
except what leads to downfall, nothing of strength except
for wounding itself. It is capable of all evil, and
incapable of any good.

Prop. XL. Without grace we can love nothing except to
our own destruction.
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The good which man can do in this fallen state without
grace is not much, but yet it is real good. He can know
natural truths and supernatural truths by natural human
knowledge, and he can do many good actions in the natural
moral order. He is capable of benevolent, honest actions
and many humane works of charity. We must therefore
reject as erroneous such horrible propositions as the follow-
ing: ¢ Whatever an unregenerate man doth, it becomes a sin
to him.” ‘There is nothing that unregenerate men do, in
the whole course of their lives, but at the Last Day it will be
found in God’s register-book among the catalogue of their
sins.’” ¢ Yea, even their commendable and necessary actions.’
‘Unregenerate man’s eating as well as his gluttony; his
drinking as well as his drunkenness ; his converse, business
and trafficking, as well as his covetousness and inordinate
love of the world, are all set down and reckoned by God for
sins, and such sins as he must reckon for with God.? Such
propositions are a fair specimen of Protestant teaching on
the absolute necessity of regeneration, and they only show us
the unfortunate and revolting depths of discouragement and
iniquity to which such false teaching, the outcome of private
judgment, would bring us.

7. I shall now summarize, in order to make clear the
Catholic doctrine on the necessity of grace—(1) what man

_ can do without grace, and (2) what man cannot do without
“grace.

(1) That which Man is able to do without Grace.—With-
out the aid of grace man is able (i.) to execute some moral
good of the natural order (Rom. i. 20; Exod. i. 20); (ii.) to
love God as the Author of nature (Rom. i. 21 ; St. Aug.,
Epist. i. 20); (iii.) to overcome slight temptations.

(2) That whick Man cannot do without Grace.—Without

! The Protestant Bishop Hopkins, ‘On the Nature and Necessity of
Regeneration.’
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the aid of grace man is not able (i.) to do anything which will
lead him to eternal life (St. John vi. 44, xv. 5; Philip. ii. 13);
(ii.) nor to begin any salutary work (Philip. i. 6 and ii. 13);
(iii.) nor to persevere in good (St. Aug., ‘De dono persev.,’
ch. ii,, vii.; Jer. xxxii. 40); (iv.) nor to observe all the precepts
of the natural law (Rom. vii. 23-25) ; Wisd. viii. 21); this
inability, however, is a moral, and not a pkysica/ inability ;
(v.) nor to love God as the Author of nature, and above all
things with a perfect love which will be effective, and will
last for a long time : it is probable, however, that He is able
to elicit some act of appreciatively supreme love in this re-
spect ; (vi.) nor to overcome any grave temptation (Ps. xvii.
30; cxviii. 13; St. Matt. xxvi. 41; Wisd. viii. 21; 2 Cor.
xii. 9). Therefore, from the very little which we are able
to do without God’s grace, and from the many and essential
duties which we cannot perform without its ‘aid, the utility
of, and the necessity for, Divine grace have been demon-
strated.!

For a work only morally good no grace is required.

For a supernatural work actual grace is necessary.

For a work that is meritorious (de condigno) of eternal
life habitual grace is necessary, as we shall afterwards see.

Take as an example the giving of alms to the poor.

To bestow alms through natural benevolence, and for a
natural and honest end, does not require grace ; to bestow
alms for a supernatural motive and end, actual grace is
required; that our alms deeds may be meritorious (de
condigno), habitual grace is required as well as actual.

8. It may be asked, How then do we explain the words
of Christ in St. John'’s Gospel, Without Me you can do
nothing 72 One explanation is, that without Me here means,

1 See ‘The Principles of Religious Life,” by Rev. T. C. Doyle, O.S.B.,
chap. xvi., appendix.
% St. John xv, 5.
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Without My supernatural grace you can do nothing salutary,
or nothing that can lead you to eternal life It is quite con-
sistent with this explanation to hold tha‘ a man can perform
work morally good for which supernatural grace is not
required, but only the general help of the natural order,
which is sufficient. The words may also be explained in
another way, namely, that without the general motion or
“concursus of God, which all creatures require in their acts
and movements, we can do nothing ; and in this sense even
moral and natural good works are not excluded, but must
be included in all those things that cannot be done without
God’s aid. This general aid or concursus is never to be
lost sight of, but it is not called grace in the sense in which
we are now speaking of grace. According to this twofold
explanation, we can easily reconcile the words of St. Paul,
For when the Gentiles who have not the law do by nalure
those things that are of the law,' with the words of Christ:
Without Me you can do nothing. For the Apostle here
speaks of Gentiles who have actual grace, and then there is
no need of explanation, as both texts agree; or he speaks
of Gentiles without faith or grace, and then he only means
that such as these without the written law are able to keep
some of the precepts of the law of nature, and thus perform
certain works morally and naturally good, according to the
doctrine above stated. There does not appear any other
difficulty that needs further explanation under this head of
the necessity of actual grace, and we may therefore pass on
to the manner of the distribution of this grace, or its dis-
pensation to man.

! Rom. ii. 14.



CHAPTER IIL
THE DISPENSATION OR DISTRIBUTION OF ACTUAL GRACE.

1. The general statement ‘God grants to all men the grace necessary
to enable them to obtain their salvation,” proved and explained.

2. Grace granted to the just to enable them to keep the Command-
ments,

3. Grace granted to sinners to enable them to avoid further sin, and
to repent of the sins already committed.

4. The case of obstinate and hardened sinners considered, and the
Catholic doctrine explained with regard to them.

5. Grace offered to infidels. The doctrine stated and proved.

6. In what sense infants dying without Baptism can be said to be
provided with means for their salvation.

1. SINCE the grace of God is absolutely necessary, it follows
that God grants it to all in so far as they need its help in
order to attain their end. God having created us for a
supernatural end, which we cannot obtain by natural means,
and having threatened with terrible punishments those who
fail to obtain that end, has deigned to grant to all that
supernatural aid which they need. He cannot command
that which is impossible, and He cannot punish us for that
which we cannot perform; but, as the Council of Trent
says, when God orders He at the same time wishes us to
do that which we are able to do, and to ask of Him aid for
that which we cannot do, and He will assist us to do it.?

» This teaching of the Church may be derived from the

I Sess. VL. cap. xliv,
22
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words of St. Paul to Timothy: 7 desire therefore first of all
that supplications, prayers, infercessions, and thanksgivings
be made by men: for kings and for all that are in high
stations. . . . For this is good and acceptable in the sight of
God our Saviour, Who will have all men to be saved and
10 come to the knowledge of the truth. For there is one God,
and one Mediator of God and men, the Man Christ_Jesus:
Who gave Himself a redemption for all, a testimony in due
time

It is the common Catholic teaching that God wishes all
men to be saved. This will of God is the real will of His
beneplacitum, though atlecedent in regard to those who will be
lost. He gave an invincible proof of this His real will by
sending His Divine Son to redeem us. Again, Christ died
for all men, and made atonement for all by shedding His
Precious Blood for them, as we express it in the Creed:
Qui propter nos homines et propter nostram salutem descendit
de calis: Who for us men and for our salvation descended
Jrom heaven, etc.

As no man could be saved without grace, it follows of
necessity that God offers to all men the necessary grace,
otherwise we should have to impute a contradiction to God,
and to His ways, in that we would suppose Him to wish our
salvation, and to leave us without the means necessary for
obtaining it.

Catholics were quite satisfied, and are quite satisfied, with
this clear and rational doctrine, which conveys to the mind
proper ideas of the justice of God, and His mercy in
dealing with His rational creatures; and they do not require
any further demonstration than that which tells them and
proves to them the general statement that God gives to all
men, without exception, the grace which they need for their
salvation. But as various heretics and sectaries introduced

1 1 Tim. ii. 1-6.



24 THE SACRAMENTS EXPLAINED

into the matter different distinctions, and denied by turns
that God gave the necessary grace, either to the just, or to
sinners, or to infidels, we have to follow them a little in
detail in order to affirm and establish the true Catholic
doctrine regarding these three classes of persons, and to
express accurately what is defined of faith, and what is only
theologically certain concerning them.

2. Grace granted to the Just.—To all the just God grants
the necessary graces to enable them to observe all His
Commandments. This proposition is of faith, which may
be proved: (1) From Sacred Scriptures: God is faithful,
says St. Paul, Who will not suffer you 1o be tempted above
that whick you are able; but will make also with temptation
issue that you may be able to bear 172 And in the Book of
Ecclesiasticus it is said: Jf thou wilt keep the Command-
ments (which evidently supposes that we can do so), and
perform acceptable fidelily jfor ever, they shall preserve theel
{2) This doctrine was defined in the second Council of
Orange, Can. 23, and in the Council of Trent, Sess. VI,
cap. ii.,, and in the 18th Canon it is defined: ‘If anyone
shall say that the precepts of God are impossible to be
observed by one justified or a justified person, lez Aim be
anathema. God never withdraws His grace from a man
until a man withdraws himself from God and wilfully
violates His law. Jansenius would make God a tyrant by
asserting that some of the Commandments are impossible
even to the just with regard to their present strength, even
though they may wish to observe them, and use all their
strength to do so, because, he says, the grace is wanting
which would make them possible. This pernicious teaching
was condemned by Popes Innocent X. and Alexander VII.
as impious, blasphemous, and heretical.

Whenever, therefore, any precept becomes obligatory, to

1 1 Cor. x. 13. 2 Ecclus. xv. 16.
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no justified man is the needful grace wanting, and no
temptation, however strong, can gain a victory over any
just man through the want of grace, and it is, therefore,
always man’s own fault if he fail in his duty to God, or give
way to temptation and sin.

3. Grace granted to Sinners.—To all the faithful who are
sinners God grants graces sufficient to enable them to avoid
sin and to repent; and this is to be understood even of
obdurate, hardened sinners. This is in accordance with
Catholic faith and teaching.

But as to the blind and hardened sinners (de obduratis et
vbcecatis) the proposition is only what is called theologically
certain. 'The graces granted to such are either remotely or
proximately sufficient. God enables them to avoid sin
when the precept obliges, or when temptation attacks them,
or He gives the grace to pray for the necessary grace, and
He has promised to hear their prayers. As to the graces
that are necessary to preserve a wicked man from further
sin, God bestows them whenever one of His Command-
ments has to be observed ; but as to the grace of repentance,
God grants it only in certain circumstances, very often
when the necessity of conversion is pressing, and in the
time of great danger to the soul.

According to the Sacred Text, God clearly promises to
grant to such sinners’ the necessary graces. Thus God
Himself speaks of sinners, and makes His promises to
them : As 7 live, saith the Lord God, Idesire not the death of
the wicked, but that the wicked turn from his way and live
Turn ye, turn ye, from your evil ways; and why will you
die, O house of Israel? . . . the wickedness of the wicked shall
not hurt him, in what day soever he shall turn from his
wickedness! These words are decisive, and it would be
mere derision to suppose that God would thus promise

1 Ezek. xxxiii. 11, 12,
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repentance and invite the sinner to Him, and yet deny him
the necessary graces. Let us add to this the language
which the Apostle St. Peter addresses to sinners: 7%e Lord
delayelh not His promise, as some imagine, but dealeth
patiently for your sakes, not willing that any should perish,
but that all should return to penance Finally, it is certain
that our Saviour Jesus Christ came for sinners, and to save
them, and it is to them He speaks in the words: Come fo
Me, all you that labour and are burdened, and I will refresk
you? Now, sinners cannot go to Christ unless God aids
them by His grace, which He grants them when He calls
them to Him.

The fourth Council of Lateran, cap. i., says that if anyone
should fall into sin after Baptism, he can always be restored
by true repentance.

4. This much will suffice for sinners in general, and it is
only necessary to give a few reasons to show that grace is
not wanting even to those that are blind and hardened
sinners. With regard to such as these, we are taught that
God does not abandon them in this life, but that He offers
even to the most obdurate and inveterate sinners the grace
and means of conversion. The following reasons prove
this: (1) According to St. Augustine and St. Thomas, the
darkness and obduracy in this life are begun and incom-
plete, but only in the next life are complete. If, there
fore, the obduracy of this life could not be overcome by a
real and true power of rising from sin, it would be as com-
plete as the obduracy of the damned. (2) No one in this
life is allowed to despair, but everyone, even the most
obdurate, is bound to hope in God. Therefore, to no one
is sufficient grace denied. (3) God does not command
impossibilities, and He commands all sinners, even the
most obdurate, to repent ; but this repentance is impossible

3 2 St. Pet. iii. 9. 2 St. Matt. xi. 28.
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without grace, therefore grace is not wanting to them.
(4) God has the real will of saving all, even hardened and
blinded sinners, and this will would not be real if grace
were not offered to them.

The third Council of Valence, Can. 2, says that the bad
perish, not because they cannot become good, but because
they are unwilling to become good. St. Thomas teaches
clearly this doctrine in the following words: ‘ To say that
there is any sin in this life of which a man cannot repent is
erroneous ; first, because by that, free-will would be taken
away ; and, secondly, because by such a statement an injury
is done to the power of grace by which the heart of any
sinner can be moved to repentance.’

Above all, we must remember that the remote grace,
namely, the power of prayer, is not denied to any sinner,
and our Saviour has promised to hear their prayers in the
words : Ask, and it shall be given you ; seek, and you shall
Joind ; knock, and it shall be opened to you. For everyone that
asketh receiveth ; and he that seeketh findeth; and to him
that knocketh it shall be opened.® There are also many other
ways used by God to touch the sinners’ hearts and to gain
them to repentance, such as remorse of conscience, disgust,
chagrin, sickness and pain; not to speak of accidents, which
appear natural or as happening by chance, but which are
nevertheless in the particular cases of some sinners great
supernatural graces, sent by God for their conversion.

. 5. Grace granited lo Infidels.—Infidels are either negative
or posttive. Negative are those who have never heard or
received any knowledge of the faith. Positive are those
who have heard of the faith, and could have a knowledge
of it, but who have resisted it, or refused to accept it, or
to correspond to the grace offered them. As a general
proposition we may state that all infidels, even negative

1 St. Luke xi. 9, 10,
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ones, are offered by God grace sufficient for their salvation.
This proposition may be said to be theologically cerzain.
The following proofs are given in support of this proposi-
tion: (1) Alexander VIII. condemned the proposition
which stated that ‘Pagans, Jews, heretics, and others of
this kind, receive no influx whatever from Jesus Christ;
and therefore it is rightly inferred that in them there is
only a base and feeble will, without any sufficient grace.’
Likewise this proposition of Quesnel has been condemned :
¢ Faith is the first grace, the fountain of all others.” (2) From
Scripture we have one remarkable and strong proof amongst
cthers, namely, the words of St. John : ¢ Z%at was the true
light which enlighteneth every man that cometl into this world A
Expounding this text, St. Chrysostom says that the Word
enlightens every man . . . as much as in it lies. If there
be any who of their own will, closing the eyes of the mind,
are unwilling to perceive the rays of this light, it does not
happen by reason of the nature of the light that they
remain in darkness, but by reason of their own wickedness,
because they wilfully deprive themselves of this gift. For
grace is diffused to all (Hom. 8 in Joan.). (3) It may
also be proved from the serious will which God has of
saving all men. (i.) Of positive infidels, it may be said
for certain that such men sin by refusing to elicit an act of
faith to which they are moved by grace; and they would
not be guilty in the supposition that they have not the
power of eliciting such an act. (ii.) Of negative infidels,
we may say that they are not denied the necessary grace,
because it must be admitted that to all such, who place
no obstacle in the way, God grants the grace to abstain
from sins against the natural law ; and they are able and
bound to remove the obstacles to this grace. St. Thomas,
speaking on this point, does not hesitate to say that if a man

1 St. John i. 9.
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were brought up in a wild forest, and amongst brute beasts,
and should follow the guidance of reason in doing good
and avoiding evil, we must hold it as certain that God
would in some way, even by a miracle, supply him with the
grace of faith and those other graces necessary for salvation.
Besides, it is quite certain that even ne¢gative infidels are
bound to abstain from sins against the natural law, as God
does not command that which is impossible, and we must
therefore suppose them to have the grace offered which is
necessary to enable them to keep that law, so that they
must be in some way enabled to remove out of the way the
obstacles to grace.

All these inferences follow from the fact that God wills the
salvation of all men; and no one is bound to that which is
impossible. If an infidel does what he can to avoid grave
sin, which we must suppose him to be able to do (% ef
nunc), and thus co-operates with the medicinal grace of
God, God will give him further graces and greater graces to
advance further, and to do all that is required of him, so
that no one is ever lost but by his own fault. Again I
say, as God wishes the salvation of all, He grants to all,
through the merits of Jesus Christ who died for all men,
medicinal graces to repair in them fallen nature and to
enable them to observe the natural law; and if they be
docile to these first graces, God will certainly grant them a
vocation to the faith either by interior inspiration, or, if
necessary, even by sending an angel from heaven to enlighten
them.

6. Infants dying without Baptism.—There is no question
of infants who die after receiving Baptism, or who are put
to death for Christ by martyrdom, because God provides
not only sufficiently, but efficaciously, for such as these.
Neither is there question of those children who are deprived
of Baptism through the fault of their parents or others,
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because God in their cases has provided the means of salva-
tion which men refuse to apply. The question concerns
those infants who die before they are born, or who, after
being born, cannot be baptized because amongst pagan and
infidel people nothing is known of this Sacrament. The
question is asked, Are the means of salvation provided for
such infants ?

We have no explicit teaching of the Church on this
question, and I may say at the outset that it is disputed
amongst theologians. A few words of explanation may
reconcile the various opinions expressed on this subject.
It is certain that such infants are not admitted into heaven,
and are not entitled to supernatural beatitude. On the
other hand, their fate does not affect the general proposi-
tions that God wishes the salvation of all men, and that
Christ died for all. God instituted Baptism as a means to
save them ; if by premature death, or some other natural
and unavoidable reason, they are deprived of Baptism, God
is not to be held responsible, or we must not think that
sufficient means were not provided. If death be the effect
of natural causes, God is not bound to interfere or to inter-
rupt the course of nature to prevent it; and in the same
way we cannot expect a miraculous intervention that pagan
and infidel children may be baptized by those who know
nothing of Baptism, and who do not know how to administer
it; and neither can we suppose that the laws of nature
should be suspended in order that such infants may live
until they come to the use of reason.

In answer to the question, therefore, By what right are
these infants deprived of the kingdom of heaven? we may
answer by another question, What right have they to
heaven? None whatever. They will have natural happi-
ness in that state that God has destined for them, and to
that alone they are entitled. God has sufficiently provided






CHAPTER 1V.
SUFFICIENT AND EFFICACIOUS GRACE.

1. What is meant by suficient, and what by efficacious, grace?

2. That sufficient graces are granted to men proved from Scripture,
and by the authority of the Church.

3. The errors of the Jansenists on this subject.

4. That efficacious graces are given to men proved, and the errors
of Protestants and Jansenius condemned.

5. The question discussed by theologians as to the nature of ¢fica-
cious grace, and its reconciliation with free-will. (1) The Molinist and
Congruist system. (2) The Thomist system, or that of the Dominican
School. (3) Conclusions and reasons that should weigh with us in
adopting one or other system.

6. Extract from St. Francis de Sales’ ¢ Treatise on the Love of God’
bearing upon this subject.

7. Father Faber’s remarks on the manner of regarding the difficulties
that arise from the consideration of the relations between the Creator
and the creature.

THE principal and most celebrated division of actual grace
is into swuficient and efficacious.

1. That grace is called sufficient which gives the power of
doing good and of avoiding evil, but with which we do not
do good nor avoid evil because we resist it. It is sufficient
to enable a man to act, although on account of his own
malice he does not act. That grace is called ¢ficacious
which gives us the power of doing good and avoiding evil,
and by virtue of which we act and do something good or
avoid some evil. No one can deny that there are such
graces, sufficient and efficacious. It is of faith that it is

32
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possible to observe the Commandments of God, and that
this possibility extends to all, even to those who do not
observe them. This is defined by the Council of Trent.
There are many who faithfully keep the Commandments,
who exercise acts of virtue, who live in a state of sanctifying
grace, and who obtain their salvation. To such as these
we must believe that eficacious graces have been given,
through which they have been sanctified and saved. On
the other hand, there are many who break the Command-
ments and who live and die in a state of sin, and to such as
these sufficient graces have been given, which have been
resisted.  Swfficient grace, as 1 have said, is that which
gives the power of doing well, and it is given, or at least
offered, to all, as we have seen in the preceding chapter.
Efficacious grace is that which gives the act, and which
infallibly obtains its effect, namely, the good for which it is
given. By efficacious grace men practise virtue; by it the
just persevere and obtain salvation.

2. That sufficient grace exists in the sense here explained
may be clearly proved from many places of the Holy
Scriptures, as we read in many passages that God reproaches
men for resisting His grace, His voice, His counsels,
and His invitations. Because I called, saith the Lord, and
you refused ; I stretched out My hand, and there was none
that regarded. You have despised all My counsel, and have
neglected My reprehensions.  1also will laugh inyour destruc-
tion, and will mock when that shall come to you which you
Jeared. 1In Isaias we have the following reproaches made
by God: And now, O ye inkabitants of Jerusalem, and ye
men of Juda, judge between Me and My vineyard. What is
there that 1 ought to do more to My vineyard, that I have not
done to it? Was it that I looked that it should bring forth
grapes, and it brought forth wild grapes?* Our Divine

1 Prov. i. 24 et seq. 2 Isa, v. 3, 4.
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Saviour, weeping over Jerusalem, thus expresses Himself :
Jerusalem, Jerusalem, thou that killelth the prophets, and
slonest them that are sent to thee, how often would I have
gathered ltogether thy children, as the hen doth gather her
chickens under her wings, and thon wouldst not ' We have
also the words of the holy deacon St. Stephen addressed to
the Jews who stoned him: You stiffnecked and uncircum-
cised in heart and ears, you always resist the Holy Ghost;
as your fathers did, so do you also? And St. Paul, address-
ing the faithful of Corinth, says: And we lkelping do
exhort you, that you receive not the grace of God in vain
And again, writing to the Hebrews, he says: ZLooking dili-
gently, lest any man be wanting to the grace of God : lest any
200t of bitlerness springing up do hinder, and by it many be
defiled.*

These and many similar texts evidently prove that God
grants to men graces by which they can observe His law,
which nevertheless they do not observe ; in other words,
they prove the doctrine of swficient graces in the sense
above defined and explained.

3. This doctrine is against the teaching of the Jansenists.
It was the principle of these sectaries that original sin
destroyed free-will in our present state of nature with regard
to things moral and religious, and that man had not the
power and could not resist either grace or concupiscence,
whichever of these might prevail in him at a given time.
Hence one of the famous five propositions of Jansenius :
“In the present state of fallen nature interior grace is never
resisted.” This proposition is only a consequence or a
deduction natural and logical from the general principle of
the Jansenists concerning original sin. And if the principle
is false and heretical, so is this, its consequence, also here-

1 St. Matt. xxiii. 37. 2 Acts vii. §I.
3 2 Cor. vi. 1. 4 Heb. xii. 15.
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tical, and as such it has, in effect, been condemned by Popes
Innocent X. and Alexander VIII., by which condemnation
the Catholic doctrine of sufficient grace is confirmed.

4. As it is certain and of faith that there are graces merely
sufficient, so likewise is it certain and of faith that there are
efficacious graces in the present state of human nature.
St. Paul, writing to the Philippians, says: Jo# it is God who
worketh in you both to will and to accomplish, according to
His good will.* This need not be further proved, because
no one will deny that there are many men who, aided by
the graces of God, keep the Commandments and gain
eternal life, and the graces by which they do these things
are what we understand by ¢ffcacions graces. We should
have no Saints in heaven, and no just men upon the earth,
were not the doctrine of eficacionus grace admitted. In
-connection with this kind of grace some difficulty has arisen
concerning human liberty or free-will.  Zgficacious grace
always and infallibly produces the salutary effect for which
it is given ; but it does not produce that effect necessarily
and invincibly as the Jansenists pretend. On the contrary,
it is of faith that the will, under the influence or motion of
¢fficacious grace, remains perfectly free, and is not con-
strained nor necessitated to act, and can refuse its consent ;
so that the Divine impulse of grace does not interfere with
{reedom, but exists with the full and perfect liberty of the
will. This has been defined by the Council of Trent in the
following terms: ‘If anyone shall say that the free-will of
man, when moved and incited by God, co-operates nothing
by assenting to God exciting and calling it, because it would
‘thus prepare and dispose itself to obtain the grace of justifi-
«cation ; or that it cannot dissent if it should like, but, as an
inanimated thing, it does nothing, but merely holds itself
passive, let him be anathema.’

1 Phil. ii. 13. 2 Sess. VI., Can. 4.
3—2
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This dogmatic definition condemned at once the Protes-
tant teaching that the free-will of man was destroyed by the
sin of Adam, and, as a consequence, we can neither co-
operate with grace nor resist it. Later on, the Jansenists
adopted on their own account the Protestant error
regarding human liberty, and they fell likewise under the
anathema of the Church. It was in vain they endeavoured
to shield themselves under the distinction of the twofold
liberty—Tliberty from contrariety and liberty from necessity.
They admitted that man, under the influence of eficacious
grace, was, it is true, determined invincibly to act, but that
no contrariety was found in the will, nor was there any
violence done to it because its determination was agreeable
and conformable to its inclination ; and they said this would
suffice for liberty and for merit to be exempt from constraint,
and that this was all the liberty of fallen man.

The Church has protested against this doctrine, and con-
demned as heretical another of the famous five propositions
of Jansenius—to wit, to merit or demerit in this state of fallen
nature, there is not required in man liberty from necessity,
but liberty from compulsion (@ cwactione) suffices. It is
evident that the liberty which Jansenius intended is the very
reverse of liberty, for in that theory it is not the will that
would decide or determine or choose in reality, but it would
be determined invincibly by something else, exterior to
itself, namely, grace. Such teaching would only lead us to
a kind of fatalism, and destroy all merit and the meaning of
future rewards or punishments.

We must bear in mind that we can do nothing without
grace. It is necessary that it premove and accompany us
in all our good actions, even to their completion, and,
nevertheless, it will not operate without us. It effectsall in
us, and we also do all with and by it in co-operating with
its action. It is this which St. Paul signifies when he says:
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But by the grace of God I am what I am, and His grace in
me hatk not been void, but I have laboured more abundantly
than all they . yet not I, but the grace of God with metr If
we do a good work, it is by virtue of the grace given us.
We co-operate with grace by following its movements, and
by freely consenting to the good which it makes us wish
and do.

5. I have to notice that theologians discuss the nature of
efficacious grace. The question in reality and in effect
which they discuss, and about which we have different
opinions and systems, is as to whence comes the efficacious-
ness of grace, and how this grace can be reconciled with
man’s free-will.

It is not easy, nor is it necessary, to examine the various
systems of theologians relative to this particular question,
but I.think it useful to call attention for the purpose
of devotion as well as of instruction to two points as ex-
pounded by M. ’Abbé Gosselin.

The different systems which Catholic theologians propose
on this subject, according to that judicious writer, can be
reduced to two principal and fundamental ones, namely,
(1) that of those who attribute the efficacy or efficaciousness
of graces to the free consent of the will, and (2) that which
attributes it entirely to the intrinsic nature of grace itself.

(1) The Molinist or Congruist System.—According to
this system, that grace is called e¢ffcacious to which God
saw from all eternity that man would consent, under the
circumstances in which it would be given to him. And
that grace is called swficient to which God foresaw from
all eternity that man would not consent, although he had
the real power to consent under the circumstances in which
it would be given. It follows from this, according to the
defenders of the system, that one and the same grace would

1 1 Cor. xv. 10.
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be efficacious in one man, and only sufficient in another ;
and even with respect to the same individual it would be
efficacious in some circumstances, and not in others, accord-
ing as God foresaw that the will would consent under favour-
able circumstances, and not under unfavourable ones. Such,
in short, is the system sustained in substance, although with
different modifications, by Molina, Suarez, Vasquez, and, for
the most part, by theologians of the Society of Jesus.

(2) The ZVomist System, or that of the Dominican
School. —According to this, the efficaciousness of grace
comes from the intrinsic nature of grace itself. It is the
very nature of efficacious grace that, with its aid, the will
does good, although, absolutely speaking, under the cir-
cumstances it need not do it, and is free not to do it. It is
of the nature of sufficient grace that with it the will does not
do good, although under the circumstances, and absolutely
speaking, it can do it.

In this system we are to recognise from the very nature
of ¢fficacious grace a certain and infallible connection
between grace and the consent of the will, although by no
means a necessary connection. And between suficient grace
and the consent of the will we have to recognise a certain
and infallible connection between the grace and the omission
of the act for which it is given, though this connection must
not be regarded as necessary in any sense. It should be
noted that this omission is not to be attributed to suficient
grace, but to the bad will of the person who resistsit. This
system supposes, and rightly supposes, an essential difference
between a necessary connection and a certain and infallible
connection of a cause with its effect. We can perceive that
a cause can have a certain and infallible connection with its
effect without its being necessary. Daily experience furnishes
us with many examples of this.

Thus, for example, a public porter, to whom you offer a
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sovereign to perform at once some easy commission for you,
will certainly and infallibly accept your proposition with
great readiness and pleasure, although he does not do so
necessaxily, and he can, under the circumstances, refuse to
oblige you. Again, a good, honest and honourable man or
woman will certainly refuse to entertain an unworthy and
dishonourable suggestion to do something disgraceful,
although that refusal is not the result of necessity. Again,
an honest and conscientious judge will certainly and in-
fallibly refuse a bribe to commit an “injustice. From these
examples we can easily understand by mere human know-
ledge how the certain and infallidle determination of the
will need not be at all necessary, and that persons who will
certainly and infallibly do one thing retain the power of not
doing it, or of doing the contrary ; otherwise their actions
could neither be praiseworthy nor blameable, as our common-
sense tells us.!

(3) We are free to hold and follow either of these two
systems, whichever of them commends itself to our under-
standing. The Church only obliges us to believe that we
are always free either to correspond to grace or to resist it.

There are certain reasons that must always have their
weight in guiding our minds in their meditations on the
mysteries of grace, as, for instance: (1) God is the first and
immediate Cause of our salvation, and of every salutary act;
and it belongs to the first and immediate Cause, not only
to give the power or faculty, but also the act itself ; therefore
we must suppose that God not only gives us the power of
doing well by suficient grace, but also that He reduces this
power into act by His eficacious grace. (2) That which is
most excellent and most worthy in the affair of salvation

. must always be attributed to God as to the first and uni-

} ¢Hist. Littér.” de Fénelon, iii®. part, art. ii., quoted by D’Hauterive,
‘¢ Grand Catéchisme,’ vol. ix., pp. 37, 38.
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versal Cause of man’s salvation; and the good action is
more excellent and more worthy than the power of acting
well ; and is that which secures salvation: hence it follows
that to God we must attribute not only the power and
faculty of acting well, but also, and with much greater
right and reason, we must attribute to Him good actions
themselves. It would seem to some that, if a man would
reduce or bring the sufficient grace into action without
another and stronger help, it might be said that he would
be the first and immediate cause of the salutary act and of
his salvation, because the good action is that for which
eternal life is given. It is certain that that which belongs
to the omnipotent will of God in the matter of our actions
must be preserved intact, and whether the concoursus simul-
Zaneous is sufficient for this, or whether the premotio physica,
as theologians say, is required, I do not venture, and I need
not say that I cannot venture, to decide after reading the
grave, eminent, pious doctors who have ranged themselves
on either side; and after the decision of the Holy See, to
leave the subject in dispute still an open question, with the
injunction that no Catholic writer on one side should dare
to impute heresy or error in doctrine to those who maintain
and teach the opposite system.

Pope Paul V., after holding sixteen Congregations or
meetings of the Cardinals and of theologians on both sides
without pronouncing any judgment on the controverted
points, terminated the inquiry in the year 1607, by leaving
each party free to defend its own opinion, and ordaining
that neither party should presume to condemn by any theo-
logical note of censure the opinion or system of the other.

6. St. Francis de Sales in his ‘Treatise on the Love of
God,’ according to his own pious sentiments and his sound
practical judgment, thus expresses himself with regard to
the action of grace on free-will and the manner of their
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connection : ‘ Our will is not constrained by the omnipotent
strength of the Hand of God which touches it; the invita-
tions, attractions, and inspirations which besiege our hearts,
and appear to compel them, do not deprive us of the least
degree of liberty. The chains of grace are so powerful,
and yet so sweet, that though they attract our hearts, they
do not shackle our freedom ; their influence is efficacious,
but almost imperceptible. The holy violence they exert
does not destroy our liberty ; it only enables the will volun-
tarily to exercise its privilege of independence. In fine,
grace urges, but does not compel ; and, notwithstanding its
great power, we can yield to or refuse its influence, as we
please” ¢TIt is also worthy of admiration that though our
yielding to the impulse of grace is much more the effect
of grace than of our own will, and that resistance to its
inspirations is to be attributed to our will alone, yet man
exercises his freedom as fully in consenting to it as in
following his inclination to reject it. The Almighty manages
our hearts so dexterously that He remedies our weakness by
the communication of His Divine strength, though He does
not infringe on our liberty ; He enables us to do what we
could not effect ourselves, but without encroaching on the
power He has given us to act as we please. Nothing can
be more perfect than the union between strength and sweet-
ness in the operations of grace. These two inseparable
qualities act in concert, to enable us to do good. Strength
is tempered by sweetness, and sweetness is supported by
strength. One stimulates, the other persuades, so that the
soul is at once powerfully assisted and strongly supported ;
hence the supernatural aid imparted by grace, to act
virtuously, does not in the least infringe on our free-will, to
do or not to do.*

1 ¢ Treatise on the Love of God," book ii., chap. xii. (English
translation).
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7. As to the reconciliation of the power of grace with free-
will ; how the will remains free under the motion of effi-
cacious grace ; how God's premotion will infallibly obtain
its effect; and how as He moves all creatures according
to their natares, and that therefore He can move us freely
as He moves other creatures necessarily, are questions
that involve difficulties, but no impossibility, and it would
be foolish to try to explain them or to make them easily
understood by the light of human reason alone; and we
may use here concerning the doctrine of egficacious grace
and the freedom of the will a rather long but edifying
extract from Father Faber’s work, ‘The Creator and the
Creature ’ : ¢ The delightful admission of the very absolute-
ness of God’s sovereignty over us seems to bring us to a
more manifest equality, a more privileged intimacy with
Him, than that view of God which represents the relation
of Creator and creature as a beautifully just discharge of
mutual obligations, wherein He respects the charter He has
given us, and we obey His laws as well as His knowledge
of our weakness gives Him a right to expect. I have not
a word to say of condemnation of that system of theology
which endeavours to clear the relationship of Creator and
creature of all difficulty, and justifies God to man by repre-
senting Him as exercising over us a sort of limited sove-
reignty which fully satisfics our ideas of perfect equity, such
equity as subsists between a powerful monarch and his
subjects. But I am quite unable to receive such a system
of belief into myself. A controversialist who makes out
that there are no difficulties in revelation seems to me to
prove too much, for to say that a disclosure from an Infinite
Mind to finite minds is all easy and straightforward is
almost to say that there is no such disclosure, or that the
one claiming to be so received is not Divine. So, in like
manner, when we consider what it is to be a creature, and
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what it is to have a Creator, we cannot but suspect a theo-
logical system which represents our relations with our
Creator as beset with no difficulties, and makes all our
dealings with Him smooth and intelligible, as if they were
between man and man. It makes me suspicious, because
it proves so much, and this quite irrespectively of any of
its arguments in detail. There must be at the least a /ok
of overbearing power, and an exhibition of justice unlike
the fairness of human justice, or I shall not easily be per-
suaded that the case between God and man has been stated
candidly, or even quite reverently. It is, indeed, an act of
love of God, as well as of our neighbour, to make religious
difficulties plain; but he is a bold controversialist who, in
an age of general intelligence, denies the existence of diffi-
culties altogether, or even under-estimates their force; and
as the facts on man’s side are too obvious to be glossed
over, the temptation is almost irresistible to make free with
God, and to strive to render Him more intelligible by
lowering Him to human notions. In the long-run this
method of controversy must lead to unbelief. Most men
are more satisfied by an honest admission of their difficulty
than by an answer to it; few answers are complete, and
common-sense will never receive a religion which is repre-
sented as having no difficulties. It forfeits its character
of being Divine by making such a claim. Religion, as
such, cannot be attractive unless it is also true ; and when we
are sure of the truth, we must not mind its looking unattrac-
tive, but trust it, as from .God, and therefore, as His,
possessed of a secret of success which will carry it securely
to its end.?

1 ¢The Creator and the Creature,’ pp. 101, 102, note.
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or quality, and is permanent in such a manner that it
remains even when not in actual operation. It inheres
physically in the soul, and is an infused, not an acquired,
habit. It is also distinct from any act of virtue which men
perform, because even when these cease grace remains.
This teaching, if not of faith, as Suarez thinks it to be, is
at least certain and according to the common opinion of
theologians. One argument suffices to satisfy us on this
point, namely, children receive in Baptism sanctifying
grace ; and they are incapable of exercising the faculties of
the soul at that time, and therefore this grace is infused
into their souls as a habit or supernatural quality, and is
distinct from acts of virtue, though these proceed {rom
grace when men are capable of acting.

Some philosophers, who do not admit that accidents are
distinct from substances, either material or spiritual, think
themselves safe by acknowledging Divine impressions and
modifications permanent after the manner of a habit or
quality in the souls of the just, which, however, is not a
quality or any other distinct entity, and that the Fathers of
Trent did not intend to decide a purely philosophical
question in this matter. Their opinion that accidents are
not really distinct from substances is rejected generally by
Catholic writers as incompatible with the principles of faith
and some Catholic dogmas.

Secondly, this sanctifying grace is a gift, and a created
gift, and therefore distinct from the Holy Ghost. Some
Catholic writers, as Petavius and the Master of the Sen-
tences, teach that it is the Holy Ghost Himself. ¢Now,
according to several passages of Holy Writ, the grace of
God is a definite inward gift, which signifies a thing given,
not a mere giving; nol « favour (as if we should say, It is
a great mercy we are saved ! that is an act. display, proof
of mercy), but, as indeed the word “gift ” in English means, a
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possession, as, when you say a man has the gift of languages,
it is a faculty in him, whereas you would not say that popu-
larity was a gift, which is something external, but rather the
talent of becoming popular, or influence, is a gift; nor
would you say acceptance was a gift, but acceptableness.”
If it be a gift of God, it is something distinct from God
Himself, and being the gift of the Divine Spirit, it is not
the Holy Ghost.

For instance, in Rom. v. 15-17 we read : But not as the
offence, so also the gift. For if by the offence of one many
died, much more the grace of God, and the gift by the grace of
one man, Jesus Christ, khath abounded unto many. . . . For
o by one man’s offence death reigned through one, muck more
they who veceive abundance of grace, and of the gift, and of
Justice, shall reign in life through one, Jesus Christ.

St. Paul enumerates as gifts: prophecy, ministry, teach-
ing, exhortation, etc. Speaking of continence, he says:
Every man has his proper gift from God. He says: There
are diversities of graces, but the same Spirit. He exhorts
Timothy not fo neglect the grace that was in kim, but to
stir it up to rekindle the gift of God which was in him.
St. Peter, too, speaks of our ministering grace as good
stewards : Every man hath rvecerved grace, minislering the
same one to another, as good stewards of the manifold grace
of God (1 Pet. iv. 10).

The word *gift’ or ‘grace’ in these places must mean a
thing given, and by it is meant a certain faculty or talent. It
is not a mere change of purpose on our part, or disposition
in God towards us, or a liberty, privilege, or, as it- may be
called, citizenship accorded to us, but a something lodged
with us, and distinct from the Holy Ghost, inasmuch as it
is a gift granted by Him.

1 Newman’s lectures on ‘Justification’: Lecture VL., ¢ The Gift of
Righteousness,’. p. 140.
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The Council of Trent (Sess. VI., Can. 11) supposes this
doctrine when it decrees anathema on anyone who shall
say that men are justified without grace, and charity which
s diffused in their hearts by the Holy Spirit, and inkeres in
them, wherein grace is entirely distinguished from the Holy
Ghost.

2. Sanctifying grace is also really distinct from the virtue
of charity. This is the opinion of St. Thomas and of
Suarez, who consider grace as distinct from charity and the
other virtues, as the sun is distinguished from heat, light, and
colours. It is, they say, the root and principle of the
virtues. It is true many eminent doctors, such as Peter
Lombard, St. Bonaventure, and Scotus, hold an opposite
opinion, which is therefore a probable opinion, and which
they sustain on the ground that Scripture attributes all the
effects of sanctifying grace to charity. This may be accounted
for by reflecting that the effects of grace are attributed to
charity, because grace by charity, as the sun by its light,
produces many of its effects.

St. Thomas contends that the grafia justificans, or sancti-
fying grace, is not the same as the habit of love, the latter
belonging to the will, and the former to the substance of
the soul. In which opinion he is followed by Cajetan and
others. St. Bonaventure assents so far as to consider that
there is a formal distinction between them. This alleged
distinction was a subject of dispute at the Council of Trent
between the Franciscans and Dominicans; on all which
accounts it was left unsettled by the Fathers there assem-
bled. TIndeed, it may be obviously argued that, unless
the habits of grace and love are distinct, infants cannot be
justified.!

Sanctifying grace consists not in any substance, nor in
any moral quality, but in an accidental quality, created and

1 Newman’s letters on ‘ Justification,’ appendix, pp. 351, 352.
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spiritual, which remains physically in the soul, and may be
called in philosophical language a /4abif. This notion is
conveyed to us by the expressions of Holy Scripture, calling
grace by names such as the following : /ife, seed, pledge, sign,
Sountain, etc.

3. It is also said to be a participation of the Divine
nature, and the sense in which this expression should be
understood needs some explanation. That grace is some
participation of the Divine nature no one denies, on account
of the express testimonies of Sacred Scripture and of the
Fathers. But we have to ask, What is this participation,
and in what sense is it to be understood? Some say that
it is only moral participation, consisting in the rectitude of
the will and the imitation of the sanctity and justice of God
in His works, in the sense that those who imitate the faith
of Abraham are called the children of Abraham, and those
who imitate the malice of the devil are called the children
of the devil, although physically they are not born of
Abraham nor of the devil. Others, acccrding to the more
common opinion, called it a physical participation ; but this
physical participation is not to be understood as if by grace
the Divine nature as to its essence is communicated to man,
just as in human beings nature is cominunicated by parents
to their child. This mode of communication of the Divine
nature is only to be found within God and in the three
Divine Persons, and not ad extra. This communication is
therefore only accidental by a participation of similitude. or
likeness; or by some gift distinct from the Divine nature,
imitating and expressing the nature imperfectly and by
analogy.

Father Xavier Schouppe explains the sense in which
habitual grace is in a special manner a participation of the
Divine nature :

(x) It is the principle, or root, or fountain-head of super-
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natural and holy works, such as proceed essentially and in
an infinitely more excellent degree from the Divine nature ;
that which is essential to God is participated by us through
grace, namely, 7o do the works of God.!

(2) Because it is the seed and the root of glory—that is, of
the vision of God ; it is essential to God to see Himself,
and in this His nature consists. But what belongs to God
essentially may be participated by us through grace.?

That grace is in some sense a participation of the Divine
nature may be proved by that celebrated and express testi-
mony of the prince of the Apostles in his second Epistle,
wherein he says: By whom (Christ) He hath given us most
great and precious promises, that by these you may be made
partakers of the Divine nature, flying the corruption of that con-
cupiscence whick is in the world.® The Sacred Scripture also
testifies that the just by grace are generated, born, and born
again of God, and are made the children of God. Thus
St. James says of God : Of His own will hath He begotten us
by the word of truth, that we might be some beginning of His
creature.t  And St. John: And as many as received Him, He
gave them power to be made the sons of God, to them that believe
in His name, who are born, not of blood, nor of the will of the
Hlesh, nor of the will of man, but of God.> And again: Unless
a man be born again of water and the Holy Ghost, he cannot
enter info the kingdom of God.® The same Apostle in his
first Epistle thus writes: Whosoever is born of God committeth
not sin; for His seed abideth in Him, and he cannot sin because
ke is born of God." And further on he writes: We Znow that
whosoever is born of God sinneth not ; but the generation of
God preserveth him, and the wicked one toucheth him not®

1 St. John vi. 28.

2 ¢ Elementa Theologize Dogmaticee,” Tract. de Gratia, vol. ii., p. 82.
BB2iSt Pet. i,.4. 4 St. James i, 18. 5 St. John i. 12, 13.

8 Ibid., iii. s. 7 St. John iii. 9. 8 Ibid., v. 18.

4
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We may conclude from these that grace is a participation of
the Divine nature, because by generation and birth nature is
communicated, and he only can be called a son who reflects
the nature of his father.

It may perhaps serve to further elucidate this point if we
refer to the Divine attributes and the manner in which we
may be said to participate in them, and glorify God through
them. There are communicable attributes of God’s nature,
such as His holiness, mercy, justice, wisdom, and truth.
These are called communicable attributes, because they may
be in some respect and measure found also in creatures, and
obtain a resemblance of God in them, as the tendency of
grace in us, and the effect of the Spirit of God, is to make us
in some sense partakers of the Divine nature. And the
more perfectly we transcribe our original, the more lively
these lineaments of God are portrayed upon the soul, the
more do we thereby glorify Him ; for it is His honour to be
imitated in what is imitable by us. There are also many
incommunicable attributes of God, which it were impiety
and folly for us to attempt the imitation of. Such are His
absolute eternity, both before and after all time ; His
infinitude and immensity, filling all places—yea, infinitely
exceeding all; the perfect simplicity and incomposition of
His Nature; His immutability and His independency and
self-sufficiency. In none of these can we be like unto God.
But yet these proper and incommunicable attributes lay
upon us many duties, by the conscientious performance of
which we ought to glorify God; for we are bound to glorify
Him, not only in His holiness and justice and goodness,
but in His eternity, unchangeableness, omnipotence,
omniscience, etc., although indeed in a different manner.
The former we ought to glorify by conforming ourselves to
them ; the latter we ought to glorify by performing the
duties which they oblige us unto. Inasmuch as it is sancti-
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fying grace that enables us to do the one and the other, it
may be called a participation of the Divine nature.

4. Other Gifts connected with Sanctifying Grace.—With
grace are infused first the three theological virtues : faith, hope
and charity. This Suarez considers of faith, on the authority
of the Council of Trent, Sess. V1., cap. vil.: Unde in ipsa
_justificatione cum remissione peccatorum hac omnia simul infusa
accipit homo per Jesum Christum, cui inseritur fidem spem et
charitatem. Then the cardinal virtues and the moral virtues,
as well as the gifts of the Holy Ghost, are also infused, accord.
ing to the more common teaching of theologians.

Father Faber beautifully describes this when he asks us
to consider all that is involved in an infant’s Baptism :

¢ Not only are the eternal consequences of the fall to his
particular soul in one instant destroyed, but the child
becomes entitled to the most stupendous privileges and
inheritance, which would not have been due to him natur-
ally, even if Adam had not fallen. He is at once raised to
a higher state than one of pure nature—he is the child of
‘God. The Divine nature has been communicated to him
by sanctifying grace. Extraordinary possibilities of spiritual
developments and earnests of everlasting life have been im-
planted in him by certain mysteriously infused habits of the
theological virtues, faith, hope and charity, perhaps of the
other virtues also. Seven other supernatural habits, standing
in the same relation to the actual impulses of the Holy Ghost
as the other infused habits stand to actual grace, and which
bear the name of the gifts of the Holy Ghost, are also in-
fused into him, containing in themselves spiritual provisions
for the greater occasions of his life, for his more intimate
intercourse with God, and, if so be, for the magnificent
-operations of heroic sanctity. Meanwhile, if he dies before
the use of reason, there is secured to him the eternal vision
of God, with all the intellectual glories of an immortal

4—2
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spirit, whose intelligence had never been developed upon
earth at all.?

In a note appended to the page from which this extract
is taken, the same pious writer gives a short doctrinal ex-
planation in reference to the infusion of the moral virtues at
Baptism :

¢ Benedict XIV. (““De Canonizat.,” iii. 21) says it is as yet
a disputed point whether there is at Baptism an infusion of
the moral virtues together with the theological. St. Thomas
(i. 2, qu. 63, art. iii.) discusses the question whether any
moral virtues are given to us by infusion, and he answers it
affirmatively, because it is necessary that effects should
correspond proportionately to their causes and principles.
Scotus, on the other hand, denies the infusion of the moral
virtues. A gloss on the decree of Clement V. in the Council
of Vienna gives these opposite opinions, and the question
of the connection between the habits of the theological and
moral virtues is left open, because of the authority of those
doctors who do not admit the infusion of the moral virtues
in infant Baptisin.

5. There remains one other question with regard to sancti-
fying grace that may be here introduced, namely, the un-
certainty of a state of grace in this life, and the knowledge
we may have as to whether we are pleasing to God or not.

The Uncertainty of a State of Grace.—We may distinguish
a twofold certitude. One, absolute, which cannot be false or
mistaken, and which excludes all fear of the opposite. Such
is the certitude we have of the truths known by revelation,
or by clear and distinct evidence. To this species of certi-
tude may be reduced that which is so well established by
testimonies and authorities that it excludes all fear of the
opposite; and although physically speaking it could be
false, it could not be so morally speaking, as, for example,

1 ¢The Creator and the Creature,’” pp. 305, 306.
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the certitude I have of the existence of Rome. The other
kind of certitude is called moral or conjectural, and is that
which is founded on good sound reasons, but which, after
all, and morally speaking, may turn out to be false. It may
be more or less certain according as the reasons on which
it rests are more or less authentic and convincing.

Lutherans and Calvinists have asserted three things with
regard to the state of grace: first, that a man could have
certain and indubitable faith of being in a state of grace;
secondly, that everyone is bound to believe this of himself,
otherwise he is neither just nor faithful; thirdly, by this
faith alone are men justified. The second and third state-
ments have been anathematized by the Council of Trent as
contrary to the Catholic faith (Sess. VL, Can. 13, 14). The
first, although not anathematized as contrary to faith, was
openly reprobated by the Council, as appears from the ninth
chapter of the sixth session. We may admit that a person
might receive a special revelation from God as to his state
of soul, and in this case, of course, he could have certainty
as to his state.

The Blessed Virgin received a revelation of this kind, as
we learn from the words of the Angel addressed to her:
Hail, full of grace; likewise the paralytic and the sinful
woman (Matt. ix. and Luke vii.), to whom Christ said that
their sins were forgiven. These could be certain of .being
in a state of grace, but the question does not concern these
or any such extraordinary cases. It is a question as to the
certitude we can obtain in the ordinary way. And on this
point it may be clearly stated that no one without a special
revelation can be certain, with an absolute certainty ex-
cluding all fear of the opposite, that he is in a state of grace.
This may be proved from various places of Sacred Scripture.
Thus in Ecclesiastes it is said : ZVere are just men and wise
men, and their works are in the hand of God; and yet
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man knoweth not whether he be worthy of love or hatred?
And in Ecclesiasticus we have the words of admonition :
Be not without fear about sin forgiven.?

St. Paul, in writing to the Philippians, exhorts them zwi?%
Jear and trembling to work out their salvation;® and in the
first Epistle to the Corinthians he expresses himself in the
following words: But o me it is a very small thing to be
Judged by you, or by man’s day ; but neither do I judge my own
self.  For I am not conscious to myself of anything, yet am I
not hereby justified; but He that judgeth me is the Lora
Therefore judge not before the time, unitl the Lord come, Wha
both will bring to light the hidden things of darkness, and will
make manifest the councils of the hearts, and then shall every
man have praise from God*

A little reflection should suffice to convince us of this
uncertainty, or, rather, want of absolute certainty. There
is no means short of revelation for obtaining this certain
knowledge here below. We know, indeed, by faith, that
God gives grace to anyone who sincerely loves Him and is
truly penitent for his sins; but no one can know, either by
faith, or by any other infallible testimony, or by evidence,
that it is absolutely certain that he does love God, and is
sorry for all his sins. Not by faith, because this particular
fact is nowhere revealed ; not by any other infallible testi-
mony, because there is no other infallible testimony to be
assigned in the case; not by evidence, because human
judgment in this matter is fallible and often deceptive, and
the heart of man is inscrutable, and there is always reason
to fear that there may be hidden sins, or that the sorrow
for sin is imperfect and insufficient, or that the necessary
dispositions for the reception of the Sacraments may be
wanting, or that the love which we feel for God may be

1 Eccles. ix. 1. 2 Ecclus. v. §. $ Phil. ii. 12.
4 1 Cor. iv. 3¢t sq.
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only human, and not Divine. For these reasons we can
understand how those people may be deceived who imagine
that they have an assurance of their salvation in this life,
who say they are saved, or assert that on a particular day, at
some great revivalist meeting, they received salvation. How
different is the Catholic sentiment which is expressed by
St. Gregory I—Sancti viri cum mala superant, sua etiam bene-
gesta formidant ne cum bona agere appetunt, de actionis imagine
Jallantur, ne pestifera tabes putredinis sub boni specie latent
coloris—Holy men, when they overcome evil, fear even the
good which they do, lest, whilst they intend that which is
good, they may be deceived by the appearance of the action,
and lest the pestiferous poison of wickedness may be hidden
under a bright or good colour. And the Council of Trent
clearly teaches this doctrine (Sess VI., cap. ix.) in the
following words: ¢ As no pious person should doubt of the
mercy of God, of the merits of Christ, and the power and
efficacy - of the Sacraments, so everyone when he considers
his own infirmity and indisposition, may doubt and fear
about his grace, since no one can know by the certainty
of faith, which cannot be falsified, that he has attained
grace (or the state of grace).’

At the same time, and notwithstanding this teaching, we
may be consoled by considering that we may have some
certain knowledge and some moral certainty of being in a
state of grace and pleasing to God. No one denies that a
person may know with a moral certainty, and by conjec-
turing from certain signs and symptoms, that he has the
grace of God in his soul. St. Thomas indicates three
principal signs of the indwelling of sanctifying grace in the
soul. The first: A pleasure in hearing and reading of,
and in meditating on, Divine things, according to the words
of St. John: He that is of God heareth the words of God.:

1 St. John viii. 47.






CHAPTER VI.

THE EFFECTS OF GRACE—THE JUSTIFICATION OF THE
SINNER.

1. The various meanings of the word ¢ justification.’

2. The definition given by the Council of Trent explained.

3. The remission of sins as to guilt and punishment really effected
by justification proved from Scripture and defined by the Council of
Trent.

4. Sanctification, or the infusion of habitual grace into the soul.
Definition of the Council of Trent.

5. Bossuet’s description of inherent justice.

St. THOMAS gives two principal effects of grace, namely, the
justification of a sinner and the merit of the just. Let us
follow his order in treating of these subjects. In this chapter
we shall treat of justification, and in the next of merit.

1. The word ‘justification’ is used in four senses in Holy
Scripture. (1) Itis used for the law of God, according to
the words of the Psalmist : OZ% 2kat my ways may be directed
0 keep Thy justifications I' (2) For the acquiring of justice
or its acquisition, as used by St. Paul in his Epistle to the
Corinthians, when he says: And suckh some of you were,; but
you are washed, but you are sanctified, but you are justified
in the name of our Lord Jesus Christ? (3) For an
increase of justice, as used by St. John when he says:
And ke that is just let him become justified still® (4) For
the declaration of external justice, as, for example, a forensic

1 Ps, cxviii. 5. 2 1 Cor. vi. 1L 3 Apoc. xxii. II.
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declaration of innocence as conveyed by the words of
Proverbs : He that justifielh the wicked, and he that con-
demneth the just, both are abominable before God.l Justi-
fication as taken in connection with grace, and as used in
this place, is the supernatural operation in the soul by
which a man, by infused grace, is constituted in a state of
justice and holiness.

2. It is defined by the Council of Trent: ¢A transition
from that state in which a man is born a child of the first
Adam to a state of grace and adoption of the children
of God by the second Adam, Jesus Christ our Saviour.
Justification is, according to this definition, the state of a
person who has been made just after having been culpable.
It imports two things, namely, the remission of sins and
sanctification. It is said to be the effect of grace, because
it is produced in our soul by sanctifying grace.

To avoid any misunderstanding as to the sense in which
Catholic theologians use ‘justification,” we have further to
note (1) that it may be taken in an Zmproper or extrinsic
sense, as to declare a man just when he either is not so in
reality, or may not be so; and this either through the want
of knowledge of his guilt, as when it happens that a man is
declared not guilty by a human tribunal because there are no
proofs of his guilt, or through malice, by which the guilti-
ness is concealed in the sense in which Isaias pronounces :
Wo on those that justify the wicked for gifts, and take away the
Justice of the just from kim?—that is, by declaring the impious
to be just. (2) That it may be taken properly and in its
intrinsic sense, for that process or thing that makes a man
just who is not so. The first kind of justification here
referred to is manifestly unworthy of God, inasmuch as it
involves either ignorance or falsehood. And yet it is the
kind of justification which they attribute to God who say

1 Prov. xvii. 15. 3 Isa. v. 23.
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that He only covers over the sins of the wicked, and does
not impute them any longer to them. It is in the second
sense that we are to understand that God truly justifies the
sinner by really pardoning his sins and removing their stains,
and by sanctification. i

3. The Remission of Sins.—In the justification of a sinner,
the sins are really remitted both as to the guilt and the
eternal punishment, and not merely covered over, or not
imputed. This proposition is against the Lutherans and
Calvinists, and the Protestants of the present day, who still
hold their doctrine of justification. The Sacred Scriptures,
in the clear terms which it uses with regard to the forgive-
ness of sins, teaches this doctrine. Bekold the Lamb of
God, says St. John the Baptist, speaking of Christ—be/o/d
Him Who taketh away the sins of the worldr St. Peter,
speaking to the Jews, says: Be penitent therefore, and be
converted, that your sins may be blotted out? From the Old
Testament we may quote the following texts : Have mercy
on me, O God, according to Thy great mercy. And according
to the multitude of Thy tender mercies blot out my intguity.
Wash me yet more from my iniquity, and cleanse me from my
sin. . . . And blot out all my iniguities® I am He that
blot out thy iniquities for My own sake, and I will not
remember thy sinst Take away all iniguity® Who is a
God like to Thee, who lakest away iniguity 1%

From other texts of Sacred Scripture we may learn that a
man by sin is interiorly stained and defiled, and this, accord-
ing to all, is the necessary effect of sin on the soul. And,
according to Scriptural language, a man in his justification
is cleansed, washed, and purged from his sins and sanctified.
Thus St. John expresses it: We have fellowship one with
another, and the blood of Jesus Christ, His Son, deanseth us

1 St. John i. 29. 2 Acts iii. 10. 8 Ps L 34, I
4 Isa. xliii. 25. 5 Osee xiv. 3. 8 Mich. vii. 18,
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JSrom all sin? The Psalmist says, speaking to God : Z%ou
shalt washk me, and I shall be made whiter than snow.?
And in Ezekiel the Lord God instructs the prophet thus
to speak in His name to the House of Israel: 7 wil/
pour upon you clean waler, and you skall be cleansed from
all your filthiness, and I will cleanse you jfrom all your
idols®

These texts are, according to the tradition of the Catholic
Church, to be understood in their natural and obvious sense
against that false Protestant teaching which states that justi-
fication produces no real change in us; that the justice of a
man only means an external declaration or denomination ;
that when God is said to justify the sinner, this only means
that God deigns to declare and to repute and reckon him
just, in the same sense that a sentence of a judge justifies
an accused person by declaring and making it appear that
he is innocent, and saves him from the punishment of the
law, and this whether the accusation be true or false; so it
is in this manner and sense we have to understand that our
sins are not imputed to us after we are justified. The
Council of Trent, guided by the Scriptural texts above
quoted, and by the constant and unchanging teaching of
tradition, has condemned this pernicious doctrine, and
stamped it with an anathema: ¢ If anyone deny that by
the grace of our Lord Jesus Christ, which is conferred in
Baptism, the guilt of original sin is remitted ; or should
assert that all that has the nature of sin in it is not
taken away, but only covered over or not imputed, let him
be anathema.* Father Perrone adds that although the
Council, attending to the error of the innovators, speaks
only of original sin, since the same reason applies to actual
sins, the definition of the Council is to be extended to all

1y St. Johni. 7. : S:ssPs\./'L l?;n i 3 Ezek. xxxvi. 25.
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without exception. Actual sins are blotted out in the very
same way as original sin.

4. Sanctification.—At the same time that sin is forgiven,
grace is infused into the soul, and it becomes sanctified.
The Council of Trent lays down clearly this doctrine:
¢ Justification is not only the remission of sins, but it is also
sanctification, and the renovation of the interior man, by
the voluntary receiving of graces and gifts, whence a man
from being unjust becomes just, and from being an enemy
becomes a friend.” This renovation of the interior man
could not consist in cloaking over the sins merely, and not
imputing them, because then the sins would still be in the
soul, which is not interiorly renovated, and a man would
not be really just and a friend of God, but only be exter-
nally reputed such. In connection with the cloaking over
of sins, and not intrinsically remitting them, we would
have to admit many absurdities, such as (x) that a man
would be at the same time just and unjust—just because he
is justified, and unjust because he remains in sin, which is
essentially injustice ; (2) that God would love sinners as
His friends, and in the order of eternal beatitude, against
the express words of Wisdom: 70 God the wicked and his
wickedness are hateful alike

The remission of sins, which is the justification of the
sinner, is not effected by the external imputation of the
justice by which God is just, or of the justice of Christ, but
by real and intrinsic justice, or the infusion of habitual
grace. This proposition is of faith, defined by the Council
of Trent: ‘If anyone shall say that men are justified,
either by the sole imputation of the justice of Christ, or by
the sole remission of sins, to the exclusion of grace and
charity, which are diffused into our hearts by the Holy
Spirit and adhere to them, or also that the grace by which

1 Sess. VI., cap. vii. 2 Wisd. xiv. 9.
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we are justified is only the favour of God, let him be
anathema.”

This definition is founded on the texts of Scripture
already quoted, by which the sinner is said to be washed,
purified, renovated, sanctified; and no one can be said to
be thus washed, purified, renovated, and sanctified, unless
there be in him some quality by which he can be thus
designated. Again, the Scripture frequently says that we
have in us grace, charity, and justice, by which we are
really just, e.g.: And of His fulness we all have received, and
grace for grace? By Whom we have received grace,
etc.®  But to everyone of us is given grace according to the
measure of the giving of Christt The charity of God is
poured jforth in our hearts by the Holy Ghost, Who is given
fo usb

We have to bear in mind that the formal cause of a thing
is distinguished from the eficient cause, as scholastics tell
us. Now, the justice of Christ is the efficient cause, and
therefore it is not the formal cause of our justification.
We are also reminded that our justice or sanctity sometimes
increases, and sometimes grows less, and some are better
and holier than others, but the justice of God and of Christ
is always equal and the same.

5. The learned Bossuet, speaking of inherent justice,
says: ‘A sanctity which does not make us saints, and
justice which does not make us just, were a subtlety quite
unintelligible. But a sanctity and justice formed in us by
Almighty God, and not yet pleasing to Him, or, if agree-
able to Him, not making that person in whom it is found
agreeable to Him, would be another nicety, still more
unworthy the sincerity of a Christian.’

But after all, when the Church defined in the Council of

1 Sess. VI., Can. I1. 3 St. John i. 16, 3 Rom. i. 5.
4 Eph. iv. 7. " ®Rom. v. 5.
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Trent that remission of sins was given us, not by a simple
imputation of the justice of Jesus Christ outwardly, but by
a regeneration which changes and leavens us inwardly, she
did but repeat what formerly she had defined against the
Pelagians in the Council of Carthage, that children are
truly baptized in the remission of sins, and to the end that
regeneration should purify in them the sin which they con-
tracted by generation. Conformably to these principles,
the same Council of Carthage understands by sanctifying
grace, not only that which remits to us sins committed, but
that also which assists us to commit them no more, not
only by enlightening our minds, but also by inspiring
charity into our hearts, to the end that we might fulfil God’s
commandments. Now, the grace which works these things
is not a simple imputation, but is also an emanation of the
justice of Jesus Christ; wherefore justifying grace is a
different thing from such an imputation, and what was
said in the Council of Trent is nothing but a repetition of
the Council of Carthage, whose decrees appeared by so
much the more inviolable to the Fathers of Trent, as the
Fathers of Carthage were sensible in proposing them, that
they proposed nothing else on this subject, but what had
always been approved of in the Catholic Church spread all
over the earth.

It is in this sense that the Catholic Church had always
confessed, after St. Paul, that Jesus Christ is made unto us
wisdom, not by simply imputing to us that wisdom which is
in Him, but by infusing into.our souls that wisdom which
flows from His; that He is unto us jusfice and sanctity in
the same sense that He is redemption, not by covering our
crimes only, but by defacing them entirely by His Holy
Spirit poured into our hearts. Moreover, that we are made
the justice of God in Jesus Christ in a manner more intimate
than _Jesus Christ had been made to be sin jfor us, since God
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CHAPTER VIIL
DISPOSITIONS REQUIRED FOR JUSTIFICATION.

1. The case of infants to be distinguished from that of adults.

2, The six acts assigned by the Council of Trent by which an adult
is disposed for justification.

3. Faith required for justification. The theological virtue of faith.

4. Faith of itself not sufficient for justification.

5. Answers to objections against the doctrine that faith alone does
not justify us.

6. The five other acts required for the justification of an adult.

7. Justification the work of 2 moment. The state of justification the
same as that of regeneration and sanctification.

8. Summary of the Catholic doctrine of justification and its causes.

1. SPEAKING of the dispositions required for justification,
or habitual grace, it is necessary to distinguish the case of
infants from that of adults, as the one answer does not apply
to both. In the case of infants we are to understand that
no previous preparation or disposition is required, other
than tc present them for Baptism. As soon as the Sacra-
ment is administered to them, by virtue of it they receive
habitual grace, the stain of original sin is effaced, and they
are made the children and friends of God, without having
to take any personal action in their own renovation or re-
generation. There existed a barely tolerated opinion
amongst theologians that by virtue of Baptism, in the case
of infants, the guilt or stain of sin was removed, but that
grace was not conferred on them. The common teaching
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is that grace and the infused virtues are instilled into the
souls of infants, by Baptism, as habits or qualities, although
for the time being infants cannot act or use those gifts. The
same rule applies both to infants and adults, that when sin
1s removed grace is always infused into the soul.

2. In the case of adults, however, some preparation or dis-
position is required for justification. The Council of Trent!
assigns six acts by which an adult sinner ought to dispose
himself for justification, namely, acts of faith, fear, hope,
love of God, penance or contrition, and the resolution to
receive the Sacraments instituted for the remission of sins,
to begin a new life, to keep the Commandments—which
resolution may be said to be included in true contrition.

3. The principal question about these dispositions is as to
the faith required for justification, because concerning this
many have erred.

The Council of Trent teaches that the faith required for
our justification is not that confidence by which we believe
or trust that our sins are pardoned on account of Christ,
but that by which we believe the truth revealed by God on
account of His authority and veracity. ¢If anyone shall
say that justifying faith is nothing else than confidence of
the Divine mercy forgiving sins for Christ’s sake, or that it
is by that confidence alone we are justified : let him be
anathema.’?

The teaching of the Council of Trent rests on many
expressions of Sacred Scripture, e.g.: Go ye into the whole
world and preack the Gospel to every creature. He that be-
lieveth and is baptized shall be saved.® The word is nigh thee,
even in thy mouth and in thy heart. This is the word of faith
whick we preach. For if thou confess with thy mouth the
Lord Jesus, and believe in thy heart that God hath raised Him

1 Sess. VI, cap. vi. 2 Sess. VI, Can. 12.
3 St. Mark xvi. 15, 16.
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up from the dead, thou shalt be saved From which words
we may conclude that Christ and His resurrection are the
object of saving faith, and not the sole mercy of God, re-
mitting our sins. When our Lord said to Martha, 7 am the
Resurrection and the Life. He that believeth in Me, although
Je be dead, shall live. And everyone that liveth and believeth
in Me shall not die for ever, Martha answered, Yea, Lord, [
JZave believed that Thou art Christ, the Son of the living God,
Who art come into this world.2 From which it would appear
that faith requisite for eternal life is to believe in the Divinity
of the Word Incarnate. And it is in this sense that we have
to understand the words of St. John’s Gospel : Z%ese things
are written that you may believe that Jesus is the Christ, the
Son of God; and that believing you may have life in His
name’

From the beginning and by the constant tradition of
the Church, when a profession of faith was required from
those about to be baptized, there was no other faith under-
stood than the virtue by which we believe in the articles
contained in the Creed, not that by which we believe and
trust that our sins are forgiven us. .What Apostle, bishop,
or priest ever asked a catechumen or penitent, * Do you
believe that your sins are forgiven you ?’ that thus they might
be pardoned ?

It is an absurd notion, and no Christian teachers pro-
pound such a doctrine at the present day, so far as I know,
and even Luther himself did not make known very clearly
what he meant by this special faith of his. The mystery of
this justifying faith had something in it that was very singular.
It did not consist in believing in general in a Saviour, His
mysteries and His promises, but in believing most assuredly,
each one in his own heart, that all his sins are forgiven him.
‘We are justified,” said Luther, ¢ without ceasing, from the

! Rom. x. 8, g. 2 St. John xi. 25-27. 3 Jbid.y xx. 31.
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time we will certainly believe ourselves so.” Such a doctrine
is simply horrible. To think that a man might steal and
kill and commit adultery, and continue to do so, and yet, if
only he believes that he is justified, he becomes justified
forthwith —suggests a teaching so abominable that one
cannot understand how it was ever tolerated even amongst
Protestants !

4. Neither this peculiar faith ascribed to Luther, nor the
real, true Christian faith, a/one is sufficient for justification.
Something more is required, as defined by the Council of
Trent: ‘ If anyone shall say that by faith alone the impious
is justified, so as to understand that nothing else is required
which ought to co-operate in acquiring the grace of justifica-
tion, and that in no way is it necessary that he should pre-
pare or dispose himself by any movement of his own will,
let him be anathema.” That faith alone, even in its true
Christian sense, does not suffice for justification may be
clearly proved from several places of the Holy Scripture.
St. James says: What shall it profit, my brethren, if a man
say he hath faith, but hath not works? Shall faith be able

to save him? . . . So faith also, if it have not works, is
dead in tiself. . .. Do you see that by works a man is
justified, and not by faith only . . . joreven as the body with-

out the spirit is dead, so also faith without works is dead.?

St. Peter, after exhorting to good works, thus concludes :
Wherefore, brethren, labour the more that by good works yow
may make sure your calling and election® Faith, therefore,
does not suffice without good works.

This same doctrine may be proved from the Epistles of
St. Paul, and it is the doctrine which Christ taught in His
Gospel.  If I should have all faith, says St. Paul, so that I
could remove mountains, and have not charity, I am nothing.*

1 Conc. Trid., Sess. VI., Can. 9. 2 St. James ii. 14, 17, 24, 26.
3 2 St. Pet. i. 10, 4 1 Cor. xiil. 2.
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And again: For in Christ Jesus neither circumcision
availeth anything, nor uncircumeision, but faith that worketh
by charityt And in his Epistle to the Romans he says:
Not the hearers of the law are just before God; but the
doers of the law shall be justified.?

Christ in His Gospel everywhere commends good works
as necessary for justification and salvation—e.g. » So le¢ your
light shine before men, that they may see your good works and
glortfy your Father Who is in heaven. . . . Unless your justice
abound inore than that of the Scribes and Pharisees you shall
not enter into the kingdom of heaven® Euvery tree that bringeth
not forth good fruit shall be cut down, and shall be cast
into the fire* In answer to the man who asked Him,
What good shall I do that I may have life everlast-
ing? Christ did not say, Only éelicve, but, If thou wilt
enter into life, keep the Commandments® QOur Lord
admonished His Apostles, and sent them forth, not only
to preach the faith and to baptize, but also to teach all
nations to observe all things which He had commanded
them.¢

5. With regard to objections that are sometimes quoted
against the Catholic doctrine, the following general answers
may be given: (1) Justification is sometimes attributed to
faith, because it is its foundation and beginning, but never
to the exclusion of other good works that dispose our souls
for grace. (2) Sometimes when justification is attributed
to faith, we have to understand that living faith which, as
the Apostle says, works by charity. (3) By faith may be
understood those things which are contained in the Gospel
or the Evangelical doctrine, or the doing those things which,
according to the Evangelical law, are commanded to be
done. (4) When works are excluded, we must understand

1 Gal. v. 6. 2 Rom, ii. 13. 3 St. Matt. v. 16, 20.
4 1bid., vii. 19. 8 74id., xix. 16, 17, § Jbid., xxviii. 19, 20.
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either the works of the law of Moses, or works done before
faith, or without the grace of faith.

It is the universal doctrine and faith of the Church that
men may lose sanctifying grace and justification, and yet
retain their faith. There are sinners, and sometimes great
sinners, whose faith is orthodox, and we cannot suppose
that everyone who sins mortally must of necessity lose the
virtue of faith, and become at once a heretic or an infidel,
-although mortal sin always banishes the grace of God from
the soul, and the state of sin is incompatible with justi-
fication.

6. Other Acts required for the Justification of an Adult.
—The Council of Trent (Sess. VI., cap. vi.), besides faith,
mentions five other acts as required on the part of the sinner
for his justification, namely, an act of fear, of hope, of the
love of God (inchoate love), of contrition, and the resolu-
tion to receive the Sacraments instituted for the remission
of sins, and to keep the Commandments. Bishop Hay,
following the teaching of St. Thomas, explains how those
other virtues flow from faith as from their root. *¢As the.
beginning of all good must come from God to our souls, for
no man can come to Me,’ says Jesus Christ, except the
Father Who sent Me draw him! so when God of His
infinite goodness touches the sinner’s heart, and moves him
to return to Him by repentance, the first step which the
sinner takes in this great work is to believe with a firm faith
all those sacred truths which Christ has revealed and His
holy Church teaches. This faith, informing him of the.
severity of God’s justice against sin, fills his heart with that
wholesome fear of the Lord which is the deginning of
wisdom ; and the same faith, teaching him the infinite
goodness and mercy of God, and His readiness to forgive
repenting sinners, raises him up to great confidence in God,

1 St. John vi. 44.
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through the merits of Jesus Christ. Then, learning from
the same faith how infinitely good God is in Himself, and
how infinitely good to him in the numberless favours He
has conferred on him, especially in the great work of our
redemption, he conceives in his heart a sincere love and
affection towards so amiable a Benefactor. (By this is not
to be understood perfect charity, because this immediately
justifies or supposes justification, but the imperfect love
or attrition that suffices with the Sacrament of Penance,
abstracting from the disputed question as to whether the
inchoate, or the beginning of love, or of the charity of God,

- is required or not with the Sacraments.) Then, reflecting on

his manifold sins, the enormity of which his faith also dis-
covers to him, he is filled with a hearty sorrow for having
so ungratefully offended so good a God; he hates and
detests his sins, which are displeasing and offensive to God,
and firmly proposes to amend his life and keep the law
of God, and thus he turns to the Lord his God by a
sincere repentance, and applies to the holy Sacraments as
the happy and effectual means of being restored to His
friendship and favour.?

The moving principle from which immediately proceed
the acts of contrition and charity that ultimately justify the
soul we may believe either to be actual grace, by its move-
ment introducing habitual grace into the soul, or habitual
grace itself, which comes to reside there.

The justification of the sinner, taken as the infusion of
grace and the remission of sins, is the work of an instant—
that is, when the soul is disposed for grace, as God does
not require time when He wishes either to dispose the soul
or to sanctify it. It was in this manner the Apostle St. Paul
was justified. As to the dispositions required for justifica-
tion, although these can be effected also in an instant, as

1 ¢ The Sincere Christian,’ chap. xviii.: ¢ Of the Grace of God.’
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in the case of St. Paul and that of the'Magdalen, ordinarily
speaking, they are brought about gradually, because the
dispositions which the Council of Trent requires ordinarily
precede as to time the infusion of grace.

7. We must understand, however, that actual and formal
justification is the work of a moment, as there is no medium
or middle stage between the state of sin and the state of
grace ; the soul must be either just or unjust before God,
and the state of justification, regeneration, and sanctification
is all one and the same state according to Catholic theology.
A man in the state of grace may correctly be said to be at
the same time regenerated, justified, and sanctified, and
there are no stages of progression between these except, it
may be, as to different degrees: one may be more just and
more sanctified by God according to the increase of God’s
grace in the soul, The words, however, may mean various
notions of the same state, such as regeneration, meaning
being born again ; justification, the act by which the soul is
cleansed from sin and made righteous before God ; sanctifi-
cation, extending to the work of the Holy Ghost upon the
souls of those justified, in purifying them still more, and in
perfecting them in grace and holiness. Justification may be
effected in an instant, and with it sanctification, but both
justification and sanctification may continue and go on,
always increasing, when the soul is once in a state of grace,
according to the words of St. John : He tkat is just, let lim
be justified still ; and he that is holy, let kim be sanctified
still}

8. I may now sum up in a few words the Catholic doc-
trine concerning the justification of a sinner and its causes.
The justification of a sinner is the transition of the soul
from a state of sin to a state of grace. The final cause of
justification is the glory of God and of Christ. Its meri-

1 Apoc. xxii. II.
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We have to explain (1) what merit is, (2) how manifold
is its division, and (3) the conditions required for it.

1. What is meant by merit according to divines? Merit
in general means a work worthy of reward or recompense.
This is taking merit in its good sense ; because it may be
used also in the bad sense, as when a man merits or
deserves punishment, and for the sake of distinction the
latter should be designated demerit.

Merit before God, or in its supernatural sense, means a
good work done in the service of God that deserves a
supernatural reward or recompense. The value of the
work done in the service of God, by which He is moved
to reward it, constitutes its merit. It is distinguished from
prayer or impetration, as this is ordained to move God by
humble petition, but merit is by way of service; it is also
distinguished from safisfaction, which means making com-
pensation to God for the injury done to Him, whilst merit
always claims a reward.

2. The Division of Merit.—Merit is either de condigno,
‘condign merit,’ or de congruo, ¢ congruous merit.

Merit is called condign when the value of the work is
equal to the reward, the recompense being in justice due.
Merit is called congruous when the value of the work is not
equal to the reward, and to which the recompense is due,
not out of justice, but only out of becomingness, or out of
the friendship or liberality of the person for whom the
work is done. These two are subdivided. Condign merit
may be one of strict and rigorous justice (ex fofo 7igore
Justitie), when it has a value equal to the reward which
excludes any favour on the part of the person recompensing.
Such was the merit of Christ. The merit of Christ is called
also essentia/ merit, because of its infinite value and ex-
cellence, founded on the infinite dignity of the' Person of
Christ, Who performed the good works. Every other merit
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is by participation, having indeed true value in itself, but
that derived from the merits of Christ, as the branches are
fructified by the vine.

Condign merit may also be only of pure condignity, or
that which in itself is of value equal to the reward, yet
always supposes some favour or condescension on the part
of God Who recompenses. Such are all our condign
merits, which must depend upon the favour and promises
of God, as do also all the rewards we can hope for.

Congruous merit is also twofold. One which is infallible,
because of a Divine promise given in favour of a work ; e.g.,
a sinner by prayer and perfect contrition may merit sancti-
fying grace in this congruous manner. The other congruous
merit is fallible, and cannot be said to have any kind of
supernatural value in itself, but is entirely beholden to the
compassion and mercy of God, and does not suppose even
a Divine promise of any kind in its favour, nor any obliga-
tion whatever of recompensing it. It is not much different
from impetration, and may be considered of no more value
than it in obtaining the Divine favours.

3. Bossuet thus speaks of the twofold merit de condigno
and de congruo. As to the merit of condignity, besides
that the Council of Trent has not made use of the term, the
thing bears no difficulty, since at the bottom it is agreed
upon, that after justification, that is, after the person has
become agreeable, and the Holy Ghost dwells, and charity
reigns in him, the Scripture attributes to him a kind of
dignity : Zhey shall walk with Me in white, because they
are worthy.!

With regard to the good works we perform before we are
justified—because the person then is neither agreeable nor
just; on the contrary, is accounted still as in sin and an
enemy—in this state he is incapable of any true merit,
and the merit of congruily or seemliness, which divines

1 Apoc. iii. 4.
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allow in him, is not, in their opinion, any true merit, but a
merit improperly so called, which has no further signification
than that it is suitable to the Divine goodness to have
regard to the sighs and tears which He Himself has inspired
into the sinner who begins to be converted.!

4. Conditions required for Merit.—Speaking of condign
merit, which is the only real and true merit, six conditions
are required—two on the part of the person who merits,
three on the part of the meritorious action, and one on the
part of the person who rewards.

On the part of the person who merits, (1) he must be a
viator, or a living mortal man, according to the express
words of Sacred Scripture : Before thy death work justice®
The night cometh, when no man can work® Whilst we have
time let us work good to all ment Merit, with respect to a
reward, is in the same relation as a road or means toan end:
when the end is attained the road or means to it ceases. The
souls in purgatory, although not yet in heaven, cannot now
merit, as life on earth, according to the Divine ordinance,
is the only time appointed for merit or demerit. (2) The
second condition required on the part of the person meriting
is that he be in a state of grace, according to the words of
Christ : As the branch cannot bear fruit of itself, unless it
abide in the vine, so neither can you unless you abide in Me.
This stands to reason. No one can perform Divine works,
or works that lead to God, unless he lives by the life of
God. And the life of God is not in the soul except by
sanctifying grace. It is impossible to go to God as long
as a man persists in sin and remains the enemy of God.
He is steering his course in the opposite direction to that
which leads to heaven.

On the part of the meritorious action, it is necessary (1)
that it be free, because, as is evident, no reward can be due

1 Bossuet’s ¢ Variations,” vol. i., book ii., pp. 31, 32. ;
3 Ecclus, xiv. 17. 3 St, John ix, 4. 4 Gal. vi. 10. 3% St. John xv. 4.
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to him who acts through necessity. A man must have the
power of acting or not acting in order to be deemed the
author of his work. The opposite proposition of Jansenius
has been condemned by the Church as heretical, namely :
‘to merit or demerit, in a state of fallen nature, freedom
from necessity is not necessary.” (2) The action must be
good—that is, supernatural in its principle and in its motive.
A bad action does not deserve reward, but punishment.
The reason why it should be supernatural in its principle
is because the meritorious act must belong to the same
order of things to which the reward wherewith it is to be
crowned belongs. And it must be supernatural in its
motive, because there must be proportion between the
means and the end ; the end is supernatural, therefore the
means must be so in principle and in motive. (3) The
action should be done in the service of God, and ordained
or referred to Him, but, as the action could not otherwise
be supernatural, I think that this condition is included in
the foregoing one, and need not be explained as a distinct
condition. If the action be supernatural in principle and
in motive, it must of necessity be 7n obsequium premiantss,
in the service of, and referred to the person who rewards.
On the part of the person who rewards. Speaking of
supernatural merit—that is, on the part of God—there must
be a promise to reward. Not that the good action takes its
intrinsic value and worth from the promise of God, but,
besides the dignity and value which it has in itself, equal
4o the reward by reason of the grace from which it proceeds,
there is required, over and above this, the promise of God
to grant the reward before we can suppose the right to i,
or any obligation on the part of God to grant it. This
may be illustrated by the parable of the Labourers in the
Vineyard,! and the doctrine as here stated is the same as

1 St. Matt. xx.
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that defined by the Council of Trent (Sess. VI., cap. xvi.),
and it is the doctrine which commends itself to our reason.
Merit implies a title or right to a reward, and an obligation
on the part of the person in whose favour the action is
done to grant the reward, or the wages, or payment ; but
no matter how good soever an action or work of man may
be, apart from the promise of God, it can give no title or
right to man to the reward, nor create any obligation to
grant it on the part of God. God alone can bind Himself
by His own words and promises. Whatever a man does
or can do, it is due to God, under so many titles—such as
that of creation, and His supreme dominion over us—that
he cannot ever be said to be entitled to any reward except
he supposes God’s promise to reward and recompense him.

5. In connection with these conditions, it may be further
asked, Whether an act to be meritorious should proceed
from the virtue of charity? It is sufficient that it should
proceed from any supernatural virtue. If a man be in a
state of grace, and the act be good and ordained to God,
such as is implied in the above conditions, it may be said
virtually to proceed from charity, but it may be quite a
distinct act either of humility, obedience, or religion, or of
any other virtue. All meritorious acts need not be acts of
charity, although they suppose the soul to be animated by
charity, or the love of God.

Besides the above conditions that are required for condign
merit, there are also conditions assigned as necessary for
congruous merit, which may be briefly summarized : (1) The
act must be free and honest. (2) It must also be super-
natural, or in the supernatural order by virtue of actual
grace, from which it should proceed. (3) The promise
of reward is required for comgruous merit that is called
infallible, but not for that which is fallible, in the sense
explained above.
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6. The Existence of Merit.—I now come to the statement
and proof of a proposition which embraces the Catholic
doctrine of merit as defined by the Council of Trent.

The just, by good works performed through grace, truly
merit an increase of sanctifying grace, eternal life, and an
increase of glory. This proposition is of faith, as defined
by the Council of Trent (Sess. VI., Can. 26 and 32). The
definition does not say whether the merit is condign or
congruous, but it means real merit in its true sense, and that
an increase of grace, life eternal, and an increase of glory
are given as the reward and recompense of the good works
of the just. That life eternal, by which is meant the glory
and beatific vision of God in heaven, is the reward of good
works may be clearly proved by several texts of Holy
Scripture : Be glad and rejoice, for your reward is very great
in heaven! When St. Peter asked what reward would they
receive who had left all for Christ, our Saviour answered :
Everyone that hath left house . . . shall receive an hundred-
Jfold, and shall possess life everlasting? The same truth is
conveyed to our mind by the parable of the Labourers in
the Vineyard, and their reward or payment, the last as much
as the first.3 St. Paul says: Do not forget to do good, and
to impart ; for by suck sacrifices God's favour is obtained.*
And, again, he writes in his Epistle to Timothy: As o tke
rvest, there is laid up for me a crown of justice, which the
Lord, the just Judge, will render to me in that day,; and
not only to me, but to them also that love His coming.5 In
his Epistle to the Hebrews he also says: For God is not
unjust, that He should forget your work and the love which
you have shown in His name, you who have ministered and
do minister to the Saints.®

Therefore, according to the Scriptures, to the good works

1 St, Matt, v. 12. 3 Tbid., xix. 29. 3 Tbid,, xx.
4 Heb. xiii. 16. % 2 Tim. iv. 8, 6 Heb. vi. 10,
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of the just life eternal is promised ; and that not only out
of the bounty and liberality of God, but out of justice and
as recompense for their merit,

God by His grace grants to man the power of doing
good, and to His good works He promises a certain recom-
pense, even the glory and beatitude of heaven. All the
other conditions of merit are found in the works of the
just. No one of the conditions above enumerated and
explained need be wanting or is repugnant to the works of
4 just man, and therefore man can truly merit eternal life,
as taught by the Sacred Scripture and defined by the
Church.

Although there is no explicit definition of the Church
that the merit of the just is condign with respect to eternal
life, this is, however, the common teaching of divines and of
the Fathers of the Church. This means that there be an
equality between the merit and the reward, not in the same
way as in contracts, to wit, the equality of the reward, and
that which was paid for it—in which sense St. Paul says that
the sufferings of this life are not worthy to be compared to
the future glory—but the equality of the merit with the
reward should be considered as that which exists between
the seed and the fruit derived from it. To merit, says
Cardinal de Lugo, is not to purchase an equivalent thing
for a just price, but to sow upon the equity and gratitude
of a prince. Wherefore, the equality of the merit is not as
the equality of the reward, but as the equality of a most
rich seed in the heart of a prince. From this it can be
understood that the condignity is not adequately repre-
sented by the excellence of the work in itself, without
taking into consideration the dignity added to it by reason
of the person who does it.! We may say, therefore, that
the works of the just done through the indwelling and

1 See Schouppe, ¢ Elementa Theolog. Dog.,’ vol. ii., p. 93.
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moving grace of God are properly and intrinsically meri-
torious de condigno of eternal life. In many places of the
Sacred Scriptures the good works of the just are said to be
worthy of God and of eternal life. Thus, in the Book of
Wisdom, in reference to the just, it is said: God kath tried
them, and found them worthy of Himselfl St. Paul uses
the expression: Z%at you may walk worthy of God in all
things pleasing? And in writing to the Thessalonians he
says : So that we ourselves also glory in you in the Churches
of God, for your patience and jfaith, and in all your persecu-
tions and tribulations whick you endure. For an example of
the just judgment of God, that you may be counted worlhy of
the kingdom of God, for which also you suffer.®

Condign merit is that whose value is equal to the reward
or recompense ; but the value of works, inasmuch as they
are done by the Holy Spirit and through His indwelling
grace in the soul, may be said to equal in excellence eternal
life, (1) because they belong to the supernatural and Divine
order of things, and (2) their condignity or value is to be
estimated according to the virtue or power of the Holy
Spirit, Who, in the words of St. John, is that jfountain of
living water springing up into life cverlasting*—that is, the
principle of the operations that lead to it; their value
should also be estimated according to the dignity of the
grace which makes a man a child of God and heir to the
kingdom of heaven, and which, therefore, enables him to
work in a manner worthy of God.

7. Nothwithstanding that the just can and do merit eternal
life, it is nevertheless the common teaching of divines, and
likewise theologically certain, that God rewards the just
above their merits, in the sense that, besides and beyond
the grace of glory which they merit, out of His own liberality

1 Wisd. iii. §. 2 Col. i. 10,
3 2 Thess. i. 4 §» ¢ St. John iv. 14.
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He imparts a further reward, which is explained by some
writers as a certain perfection of the beatific vision and
fruition beyond that which was merited. God renders to
everyone according to his works is to be understood in the
sense that the degrees of glory correspond to the merits of
the just. We have in connection with this to note that there
is no proportion between our works, materially viewed, and
eternal glory. The entire proportion comes from grace,
which adds dignity to our labours. Our works, thus digni-
fied or elevated by grace, would not yet have the full equality
and condignity with the reward unless we suppose the
promise, the ordination, and acceptance of God.

8. Father Faber, speaking on the power of meriting which
grace communicates, thus describes it: ¢ Not less wonderful
is-the power of meriting which grace communicates to our
good works, as though the Heart of Jesus were supposed to
animate each one of them, and the infinite worth of His
Precious Blood were secretly folded up within them. We
have seen how magnificent the rewards of heaven are, and
yet one obscure and momentary good work, full of the love
-of God, and fair to look at because of the purity of its inten-
tion, has only to settle but for an instant upon the Cross of
Christ, and thence wing its way to heaven, where its merit
has such transcending power as to pass the guards and open
the gates of the citadel of the King of kings. See, then, in
what a condition this places us as regards our salvation.”

1 ¢ The Creator and the Creature,” p. 325.



CHAPTER IX.

THE OBJECT OF MERIT, OR THOSE THINGS WHICH FALL
UNDER MERIT.

1. Summary of Catholic doctrine, and conclusions on the following
points: (1) Remission of venial sin, and increase of grace and glory.
(2) The first sanctifying grace cannot be merited de condigno. (3) The
first sanctifying grace may be merited de congruo. (4) The first actual
grace cannot be merited. (5) A just man cannot merit the grace of
final perseverance de condigno. (6) He may merit the grace de congruo.
(7) The sense in which temporal things may be merited.

2. All actions are not equally meritorious. How the value of a
work may be estimated.

3. Whether and in what sense a man can merit for another. The
means by which we may assist others spiritually.

1. BEsIDES life eternal, an increase of grace and of glory, it
may be useful to refer to some other particulars asregards
what a man can or cannot merit for himself and what he can
or cannot merit for another. Not to prolong this treatise, it
is necessary to give only a summary of the Catholic doctrine,
and conclusions on these various points.

(1) A just man, by co-operating with grace, can merit
de condigno remission of venial sins, and, as we have already
said, an increase of sanctifying grace and an increase of
glory.

(2) No one can merit de condigno the first sanctifying
grace, because sanctifying grace is the principle or fountain
of condign merit, and the principle of merit cannot fall

84
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under merit, inasmuch as the same thing cannot be before
and after itself, or be its own cause and effect at the same
time.

(3) A sinner can merit de congruo the first sanctifying
grace by the supernatural acts performed through the actual
movement of faith and grace. The state of sin does not
prevent merit de congruo, as it is said in Holy Writ : Redeem
thou thy sins with alms, and thy iniguities with works of mercy
fo the poor.! Therefore a sinner, by good acts such as
prayer, fasting and alms-deeds, by referring such acts to the
obtaining pardon of his sins, may merit the help of grace to
avoid sin, and the assistance which will dispose his soul for
justification. Thus, habitual sinners are to be encouraged
to be faithful in prayer, and to perform other good works
that they may obtain the help of the Divine grace, and the
same should be done by infidels and heretics in order to
obtain the light and grace of faith.

(4) The first actual or exciting grace cannot be merited,
because the merit would be without grace; therefore it
would not be more than natural, and to such an act a super-
natural reward or recompense is never due. No supernatural
gift can ever be merited without at least actual grace, which
must be regarded as the principle of merit, and therefore
canot fall under merit, or be itself merited.

(5) A just man cannot merit de condigno the grace of final
perseverance, because God has not promised this grace, and
nowhere is it proposed as a reward to any of our works.
Hence the Scripture gives the warning to all by the words:
With fear and trembling work out your salvation? And
again : Wherefore, he that thinketh himself to stand, let him
take heed lest ke fall® Neither can a just man merit, even
de congruo, infallibly his restoration to grace after a future
fall, because a man, by sinning mortally, retracts all former

1 Dan. iv. 24. 2 Phil. ii. 12, 3 1 Cor. x. 12
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good-will and intention, according to the words of the
prophet: But if the just man turn himself away from his
Justice . . . all kis justices whick ke had done shall not be
remembered.r He may, however, fallibly merit his restora-
tion in the sense in which the Psalmist prayed when he
said : Cast me not off in the time of old age; when my strengtl
shall fail, do not Thou jorsake me.?

(6) A just man may merit de congruo the grace of finak
perseverance ; this is clear from the prayers of the Church,
and the constant practice of the faithful begging and im-
ploring this grace from God ; but it cannot be infallibly
merited, as God has not promised this grace to individuals.
Finally, it may be added that a just man cannot infallibly
merit any actual grace, nor any benefit distinct from sancti-
fying grace and glory, because no Divine promise is given
with regard to these.

(7) With regard to temporal things and the question, Do
they fall under merit? we may answer with St. Thomas:
If they be considered as useful for salvation, and as leading
to eternal life, they can be merited in the same way as
spiritual favours; but if considered in themselves, they
cannot be said to fall under merit, for not unfrequently
they prove to be a hindrance in the way of virtue, and
sometimes imperil our salvation. The faithful, therefore,
should not be discouraged when their prayers for temporal
favours are not heard, and when they do not obtain what
they ask for, but should attend more to their spiritual wants,
mindful of our Lord’s advice: Seek ye, therefore, first the
kingdom of God and His justice, and all these things shall
be added unto you®

It may be said, however, that God, out of His goodness
and liberality, and for congruous reasons, often rewards
actions that are morally and naturally good with rewards

U Ezek. xviii, 24. 2 Ps. Ixx. 9. 3 St. Matt. vi. 33.
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and blessings of the same order of things, so that every
good action may be said to merit and receive some kind
of reward, according as they are natural or supernatural.

2. All actions are not equally meritorious, and their value
must be estimated by considering the person who does
them and the nature of the work. Thus, in the same
work the just man’s merit is greater than that of the sinner,
it being in a different order, namely, merit de condigno,
that of the sinner being only de comgruo, and in all the
works of Christ the merit was infinite by reason of the
infinite excellence of the Divine Person who performed
them.

As to the work itself, its value may be estimated (1) from
the charity with which it is performed. Thus, a man who
performs a work out of an intense degree of charity often
merits more than a man who does a greater work out of
a less degree of charity. (2) From the nature or quality of
the work. Thus, acts of faith, hope and charity are of
themselves more meritorious than acts of temperance.
(3) From the amount of the work, which may be considered
absolutely, as the man who gives a hundred pounds to the
poor does a greater work than the man who gives only
ten; or relatively, as in the case of the widow who cast two
mites into the treasury, and of whom Christ said that she
had given more than all the others. (4) The amount of
the work and merit may be increased by other circum-
stances, e.g., of duration, intensity, and the like, or by the
difficulty of the work when this belongs to or arises from
the nature of the work itself ; but if the difficulty arises from
our own want of fervour or the sloth of our wills, then the
merit would be rather diminished than increased.

3. After enumerating those things which a man can or
cannot merit for himself, we have to consider the question
whether a man can merit for another. In answer to this,
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it is certain, in the first place, that no one but Christ can
merit de condigno for another. Secondly, it may be held
as certain that a just man may merit de congruo for another
some exciting or helping graces by which a man may be
brought to repentance, and to receive many other graces
afterwards ; thus, someone may obtain by congruous merit
the baptism of a neglected child, or for an adult a vocation
to faith and to contrition. To merit for another we should
apply our good works for that other at least by a virtual
application, as it is a species of donation.

The means by which a just man may help others may
be called merit only in a general kind of way ; that is, it
includes satisfaction. It is chiefly by applying to others the
satisfactory part of our good works that we can help them.
Strictly speaking, merit is personal, and we cannot part
with the meritorious part of our good works. Besides,
merits can never superabound in the same way as the
superabundant satisfactions of the Saints, that are retained
in the treasury of the Church, and applied to the faithful
by way of indulgences. There can be no doubt whatever
but that the prayers and good works of the just help
spiritually both the living and the dead, as is proved by the
words of St. Paul: 7 bdesceck you therefore, brethren, . . .
that you help me in your prayers for me to God ;' and by
those of St. James: FPray for one another, that you may be
saved ; and he adds words which prove the value of prayer
before God : For the continual prayer of a just man availeth
muck? It is in this sense that the prayers of the martyr
St. Stephen obtained the conversion of St. Paul, as expressed
by St. Augustine: Si martyr Stephanus non sic orasset,
Ecclesia Paulum hodie non haberet. And it is also in this
sense that the prayers of St. Monica obtained the conver-
sion of her son St. Augustine, as expressed by the words

1 Rom. xv. 30, * St. James v. 16,
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decreeing or fore-ordaining events; the decree of God, by
which He hath from eternity unchangeably appointed or
determined whatever shall come to pass. It is used par-
ticularly in theology, to denote the preordination of men
to everlasting happiness or misery. The preordination to
everlasting punishment is called 7eprobation, which does
not fall under the scope of my present purpose. Predesti-
nation is a part of the unchangeable plan of the Divine
government, or, in other words, the unchangeable purpose
of an unchangeable God.

Predestination in its general sense, therefore, signifies
any eternal decree of God to make or do something in time,
in which sense St. Augustine says that God has made future
things by predestining them. The Sacred Scriptures, the
Fathers of the Church, and theologians, more frequently
use predestination in the special and particular sense as the
Divine ordination of some souls to glory, and to the means
by which it may be infallibly obtained. It is in this sense
we now treat of it.

In this sense it is defined by St. Augustine : Prascientia
el preparatio beneficiorum Dei, quibus certissime liberanifur
quicumque liberantur. (The foreknowledge and the pre-
paration of the benefits of God, by which they are most
certainly liberated who are liberated, or are to be liberated.)
By St. Thomas it is defined : Ratio ordinis aliguorum in
salutem @lernam in mente divina existens. (The ordination
of some to eternal salvation existing in the Divine mind.) In
our way of apprehending it, itis an act of the Divine intellect,
it being an act of command or of authority, but supposes an
act of the Divine will or volition to save those predestined.

3. Predestination thus understood may be considered
adequately—that is, as it embraces election or predestination
to grace and to glory ; or inadequately, as it is limited to
grace only or to glory only.
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4. This double predestination to grace and to glory must
be acknowledged, not only as a certain truth, but also as an
article of Catholic faith.

St. Paul teaches this doctrine as formally and as precisely
as possible. Writing to the Ephesians, he says: As Hechose
us before the foundation of the world, that we should be holy
and unspotted in His sight in charity, Who hath predestined us
unto the adoption of children through Jesus Christ unto Him-
self ; according o the purfose of His willt He thus teaches
clearly that God has predestined from all eternity Christians
to the grace of vocation to the faith, and of justification, with
a view of bestowing upon them everlasting happiness, pro-
vided they correspond to His favours.

In writing to the Romans, the same Apostle says: He
know that to them that love God, ail things work together
unto good, to such as according to His purpose are called to be
Saints. For whom He foreknew He also predestinated to be
made conformable lo the image of His Son: that He might
be the firstborn amongst many brethren. And whom He pre-
destinated, them He also called. And whom He called, them
He also justified. And twhom He justified, them He also
glorified? Thus he teaches in this general manner the
double predestination to grace and to glory.

St. Thomas proves this doctrine of predestination by
reason. God does nothing in time which He has not pre-
ordained from eternity, otherwise He would either begin to
wish in time or something would happen casually which He
did not foresee, both of which consequences are repugnant
to the very notion of God. But God in time bestows grace
and eternal beatitude on some before others, therefore He
must have preordained this from eternity, which eternal pre-
ordination is the same as predestination. It is impossible
for one rather than another to be saved except by God;

LEph:.is4. 5 2 Rom. viii. 28-30.
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because salvation or eternal beatitude exceeds all the powers
of nature, and because every good, and especially salvation,
is the work of God. And, as I have said, it is impossible
that God would do anything in time which He had not pre-
ordained from eternity ; and this preordination is predesti-
nation.

5. There is one superficial and captious objection to the
doctrine of predestination which it is necessary to notice
and refute, as it may lead some nervous souls to reckless-
ness or to despair. It is an objection used by the vicious that
they may sin more freely, by heretics that they may exclude
the necessity of good works and destroy liberty, and by the
scrupulous that they may superstitiously torment themselves.
1t is put in this form: Either I am predestined to be saved
or predestined to be damned. If the first, then, no matter
what I do, I shall be infallibly saved ; if the second, then, no
matter what I do, I shall be infallibly damned. St. Augustine
reminds the Semipelagians that this sophism might be with
equal force used against God’s foreknowledge, which they
as well as all others acknowledged. This is one answer
which may serve for all who believe in God at all. Another
answer, and that which is commonly given by way of refuta-
tion and explanation, may be here briefly stated. The
inference drawn from the proposition, If I am predestined to
be saved, to wit, No matter what I do, I shall be infallibly
saved, is false ; because God not only predestines to the
end, but also to the means by which that end can and
ought to be obtained ; but the means to salvation are good
works, - avoidance of sin, care and solicitude of our souls,
perseverance in good, etc. St. Thomas says: ¢Providence,
of which predestination is a part, does not destroy or sub-
tract from secondary causes, but provides or produces effects
in such a manner that the order of secondary causes is
always subject to it. Thus, God provides or produces
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natural effects in such a way that the means, or natural
causes, are ordained also to produce these effects, and with-
out these they would never be produced ; as, for example,
God, Who provides and ordains the future harvest, ordains
also the work of the husbandman and the sowing of the
field. In like manner the salvation of a man is predestined,
but under the order of this predestination is included what-
ever a man has to do for his salvation, such as his prayers,
his good works, etc. Hence, those who are predestined
must endeavour assiduously to work out their salvation by
prayer and good works and correspondence to the Divine
helps granted to them, according to the words of St. Peter :
Wherefore, brethren, labour the more, that by good works you
may make sure your calling and election.!

I need not enlarge on the absurdities that would follow
were people in the ordinary affairs of life to be influenced
by this objection. No one would care for health, no one
would cultivate the land, no one would resist an enemy, and
so forth, because he would say God foresees all this, and
whatever He wishes will follow as the result, no matter what
1 may do in the matter, so that there is no necessity to stir
hand or foot in any affair of life. How different is the con-
duct of men! They labour hard to acquire riches, to gain
victories, to preserve life, and our conclusion should be that
if so much time and labour are expended for the attain-
ment of earthly things, men should cease cavilling about
the difficulties as to the Divine infallible decrees, and con-
cern themselves more about doing, in all that concerns
their soul's salvation, His holy will, which has been so
clearly manifested to all that no doubt can exist as to
what God wishes them to do in order to obtain eternal
life.

In this matter of predestination it is important to distin-

1 2 St, Pet. i. 10
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guish the truths on which all Catholic theologians agree
from the opinions about which they dispute.

6. All agree to the following propositions, which contain
a summary of the doctrine of predestination :

(1) There is in God the decree of predestination—that
is to say, an absolute and efficacious will to bestow His
kingdom on those who in effect will possess it.

(2) God, in predestinating souls to eternal glory, ordains
also the means and the graces by which they will infallibly
obtain it.

(3) That decree of God is from all eternity, before the
foundation of the world.

(4) It is the effect of His pure bounty, and is entirely free
on His part.

(5) The decree of pedestination is certain and infallible
on the part of God, so that it will be most certainly executed,
and no obstacle can prevent its execution.

(6) It is uncertain as regards men, so that no one without
an express revelation from God can know whether he is of
the number of the elect or predestined or not.

(7) The number of the predestined is fixed and immu-
table, so that it can neither be increased nor diminished,
because the decree of God is eternal and His knowledge
cannot fail.

(8) The decree of predestination, either by itself or by the
means God employs in carrying it out, does not place the
elect under any necessity to do good. They act always
with perfect freedom, and even when they fulfil the law
they have the full power of doing otherwise.

(9) The predestination to grace is absolutely gratuitous,
depending solely on the mercy of God, and not on any
natural merit on our part.

(10) The predestination to glory is not founded on the
foreknowledge of human merits acquired by the sole power
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of nature and of free-will, because no one can be saved
except through Jesus Christ.

(11) The actual giving of heaven, or predestination 77
executione, as it is termed, is granted on account of the
merits of grace, as glory is called in the Sacred Scripture the
reward, the recompense, and the crown of justice.

Such are the various points of doctrine which are either
formally contained in Sacred Scripture or defined by the
Church concerning predestination, against the Pelagians,
Semipelagians, and Protestants. They are truths, and not
opinions, which theologians are free to hold or to reject.

7. There is, however, a point disputed amongst Catholic
schools of theology, namely, as to whether the decree of
predestination is in the Divine intention anterior or posterior
to the prevision of man’s supernatural merits by the aid of
grace. This question is whether, according to our manner
of understanding, God wishes in the first place, by an
absolute and efficacious will, the salvation of some of His
creatures, and if it is in consequence of this will or this
decree that He determines to grant them graces which will
enable them infallibly to perform good works; or, on the
contrary, whether it is that God determines to grant to His
creatures all the graces necessary for salvation, and that it is
solely in consequence of foreseeing the merits which will
result from the good use of His graces that he determines
to give them eternal life. In other words, it is a question
whether God elects a man to glory either before his merits
are foreseen or after the foreseen merits.

Some hold that the decree of predestination is absolute,
antecedent, and gratuitous in every respect ; others hold that
this decree is conditional and consequent, but always
gratuitous in the sense that it must suppose merits acquired
by gratuitous graces. Let us be satisfied with this simple
statement of the two opinions, as we cannot pretend to
understand the manner in which God conceives and orders
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and arranges His decrees. This question was warmly
debated at the Council of Trent between the Franciscans
and the Dominicans, but the Council wisely abstained from
pronouncing any decision on the point, and confined its
decision to condemning the excesses and errors of Protes-
tants and other heretics opposed to the Catholic doctrine of
predestination.!

8. The Means of obtaining Grace.—The principal means
of obtaining grace are the Sacraments and prayer.

Jesus Christ was not content with meriting grace by His
labours, His sufferings, and His death, but He instituted
and taught us the means through which we can obtain,
preserve, and increase His grace in our souls. These
means are principally the Sacraments and prayer, according
to our Catechism. These two means do not procure for us
grace in the same manner nor in the same measure. The
Sacraments can produce in us grace ; prayer can only obtain
it for us. We obtain from the Sacraments those graces for
which they were instituted ; by prayer we may obtain every
kind of grace except those that are attached to the reception
of the Sacraments.

These two means constitute Catholic cult, or worship,
which forms the third part of the Christian doctrine. This
volume will be confined to the Sacraments, as it is intended
as a companion to the two former volumes, one on the
Creed, the other on the Commandments. In the three
conmpendious volumes a complete course of Christian
doctrine and instruction is included, which may serve as a
help to the readers, to know God by a lively faith, to obey
Him by keeping His Commandments, and to use those
means which Christ has instituted for obtaining His grace
here, and His eternal beatitude hereafter, by frequenting the
Sacraments,

! Hauterive, ‘ De la Gréce’ (in note), vol. ix., p. 74 ¢f seq.
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THE SACRAMENTS IN GENERAL,

CHAPTER I.

THE NATURE OF A SACRAMENT—THE NUMBER AND
DIVISION OF SACRAMENTS.

5. The nature of,a Sacrament and its meaning.
2. Sacraments considered : (1) Asto thestate of innocence. (2) Under
the law of nature. (3) Under the written law.

3. The Sacraments of the New Law. The three things essential to
a Sacrament: (1) The outward sign. (2) € 1n ton by Christ.
(3) The power of imparting grace.

4. The number of the Sacraments, and the reason of the number
seven as explained by the Catechism of the Council of Trent.

5. The division of the Sacraments: (1) Necessary, and not necessary.
(2) Sacraments impressing a character, and those not impressing a
character. (3) Sacraments of the /ivzng, and Sacraments of the dead.

6. The Sacraments not all of equal excellence or importance.

ArLrHOUGH every part of the Christian doctrine requires
knowledge and diligence on the part of the parish priest,
that of the Sacraments, which is both necessary, by the
ordinance of God, and most exuberant of advantage,
demands in a special manner his talents and industry,
that, by its accurate and frequent perception, the faithful
may bLecome such as that they may be admitted to the
worthy and salutary participation of these most excelient
and most holy institutions, and that priests may not depart

from that rule laid down in the Divine prohibition : Give not
98
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that which is holy fo dogs ; neither cast ye your pearls before
swinel Thus the Catechism of the Council of Trent ex-
presses itself in its first chapter on the Sacraments in general.
Now, if it be the duty of pastors to explain with particular
care all that concerns the Sacraments, it is of necessity the
duty of the faithful to be instructed in this matter, with all
care and diligence, and to attend and listen attentively to
the instruction given by their pastors. On the one side
there is the duty of expounding the Catholic doctrine in all
its Divine purity, and on the other there is tlie duty of re-
ceiving that instruction, and attending to it with exactness.

1. The Nature of the Sacraments.—A Sacrament is an
outward sign of inward grace instituted by J&sus Christ, by
which grace is given to the soul. The word ‘sacrament,’ in
ancient times, was used to express the obligation of an oath,
and ‘the oath by which soldiers promised their service was
called ‘a military sacrament.” This is the ordinary meaning
of the word amongst profane writers. In its ecclesiastical
sense the word ‘Sacrament’ is used by the Latin Fathers to
signify a sacred thing hidden and concealed.” The Greeks,
in order to express the same idéa, made use of the word
“mystery.” It is a word of ancient ecclesiastical usage, as
appears from the writings of St. Jerome and St. Augustine.

2. We have no evidence that there were Sacraments in a
state of innocence.

(r) It is probable that there were not, and there would
not have been had Adam not sinned. They would not be
necessary in that state, not for the forgiveness of sin, as
there would be no sin, and not for the perfection of the
soul, as the soul in that state was in grace ; and, according
to St. Thomas, it would be contrary to the order of that
state for the soul to receive perfection from anything cor-
Jporeal, as in it the body would be entirely subject to the

1 St. Matt. vii. 6.

=2
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soul, and the inferior powers of the soul subject to the
superior, so that neither intellect nor will would require
knowledge or grace from Sacraments.

(2) Under the law of nature, that is, the period from the
fall of man to the time of Abraham or Moses, it is probable
that there were somc:Sqérgmggt;s, although the Scriptures
do not say anything on the subject. Some theologians
have held that the interior faith of the parents in a future
Redeemer, communicated by vow or wish to the souls of
children, sufficed for the forgiveness of original sin, and
made them partakers of the future merits of Christ. Others
have believed that the Sacraments then consisted of certain
external signs, accompanied by prayers by which faith was
professed in the coming Redeemer.

St. Augustine taught that before the institution of circum-
cision, the servants of God who had faith in the promised
Redeemer had some Sacraments divinely instituted for
themselves and their children, of which we are ignorant and
the Scriptures are silent. St. Thomas teaches of that state :
‘It is probable that parents offered certain prayers to God
for their infants in danger of death, or that they had recourse
to some definite form of blessing. As to adults, they offered
prayers and sacrifices for themselves.’

We must suppose that there was always some means of
obtaining the remission of original sin, and also of actual
sin, otherwise God would have left the human race without
means of salvation, which would not be in accordance with
His goodness, His kindness, and His providence.

(3) Under the written law, that is, in the period from
Moses to Christ, all agree that_there were different Sacra-
ments. This may be concluded from the teaching of the
Council of Trent, after the Council of Florence, that there
is an essential difference-between the Sacraments of the New
ILaw and those of the Old Law. Although the Fathers and



THE NATURE OF A SACRAMENT 101

theologians teach that there were Sacraments of the Old
Law, they are not precise as to their number. They are
generally divided into three classes : (i.) Those that gave to
the people of God and to the priests a title or character for
the worship of God—such was circumcision for all the
people, and the consecration of priests for the Divine
ministry ; (ii.) the sacred rites used for sacred things and
sacred duties, such as the eating of the Paschal Lamb and
the loaves of proposition for the priest ; (iii.) rites and cere-
monies for reparation and expiation, such as the ceremonies
of general expiation for the people, and the ablutions of the
hands and feet of the priest.

All these Sacraments of the Old Law were instituted by
God. They produced two kinds of effect : exterior or legal
Sanctity, and interior sanctity. It is commonly taught that
they did not of themselves, nor of their own virtue and
power, or, as it is said, ex opere operafo, produce interior
sanctity ; but they did so by reason of the dispositions of those
administering or receiving them, or by virtue of faith in the
future Saviour professed by the Sacraments, and attached to
their ministration—that is, ex operz operantis. This view is
consonant with Sacred Scripture texts. Thus, St. Paul refers
to them as weak and needy elements,! and he says that the
blood of goats and oxen cannot take away sin.2 And, on
the other hand, he speaks of justification by the faith of
pious men in the coming Redeemer.® They were neverthe-
less true Sacraments, although different from those of the
New Law. It is of these latter we have now to treat, and
these alone can have any practical interest for us.

3- A Sacrament of the New Law is already defined
above. The definition given by St. Augustine, which all
scholastic doctors have since followed, is: ‘A Sacrament is
a sign of a sacred thing,’ or, as has been said in other words,

1 Gal iv. 9. 2 Heb. x. 4. % Rom. iv. 3.
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but to the same purport: ¢ A Sacrament is a visible sign of
an invisible grace, instituted “for our Justlﬁcatlon SR -

Three things are essential to a Sacrament :

(1) An outward or visible sign.
(2) Divine institution by Christ. = 5
(3) The power of giving grace promised by Christ.

(1) The Outward or Visible Sign.~=The visible sign is
that which is perceived by the senses, which indicatés some:
thing else which is not perceived, as the rainbow was a
sign or pledge to Noe that God would not again destroy
the world by a flood. The miracles of Moses were signs
and pledges to Pharao of his Divine mission ; th
which we speak are signs of the invisible thoughts of the
mind. These signs, namely, the Sacraments, are not
invented by man, but appointed by God to signify the
interior grace which He confers through them.

In_the Sacraments, the | thmgs which are seen and the

) W are The sensible signs of the grace

C Which Is not perceived by the senses ; thus, Zbaptize thee and
the washing with water signify the « cleansmu from original
sin. The species of bread and wine in the Holy Eucharist
are the signs of the presence of the Body and Blood of
Christ.

It is true that God can and does communicate His grace
to our souls without the use of any external sign or means,
and if He has appointed external means it has been for
reasons of His own Divine wisdom.

i. A Sacrament is an image of Christ. As in Him the
sacred humanity was the visible organ of the invisible
grace by which He sanctified souls, so in the Sacraments
the material sign becomes the channel of grace. i}

. The Sacraments are suitable to the nature of man
whether we consider it individually or collectively.

Man is composed of body and soul. He can know
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spiritual things only through sensible images or signs.
External things are therefore necessary that he may be
assured of the marvellous effects of grace In_the soul, such
as the words used in the Sacrament of Penance announcing
the pardon of his sins, etc.

Christians considered collectively form only one religious
body, which is the Church of Christ, and it is therefore
necessary that they should have external signs by which
they may be known, and that they may assemble together
under one and the same standard.

iii. The Sacraments enable man to bring down his pride
of heart. They oblige him to kneel down before those in-
significant things, before those material signs, in order to
beg for the grace which he has lost.?

_(2) The Institution by Christ.—It is a dogma of faith
that all the Sacraments were instituted by Christ. This is
defined by the Council of Trent.? _He instituted them when
yet on earth, either before His death or after His resurrec-

tion, when for forty days He ith—His-disciples
concerning_the kingdom of God—that is, His Church, in
which He e rules, and__O_V_ez_Eh.Lch_He.premdes It is, more-

over, certain, thoug'h not of faith, that He instituted the
Sacraments izmedjately, and not, as some ancient authors
havethought, that He gave power to the Apostles or to the
Church to institute some of the Sacraments. The reason is
because He alone, Who is the Author of grace, can appoint
the means Wch He may decree to bestow
that grace._ e

(3) The Power of conferring Grace.—The Sacraments
are not merely simple signs of grace like the Sacraments of
the Old Law. They are instituted to produce grace ; they

1 ¢Exposition Elémentair: de la Doctrine Catholique,” par PAbbé
A. R. Moulin.
? Sess. VII., Can. 1.

,u./l
P
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are efficacious signs of it ; they contain it and effect its pro-
duction directly, and in reality in virtue of the power given
to them by God, Whose instruments they are.

As to the question, How can these material things pro-
duce in the soul a supernatural transformation ? the answer
is that God is the principal Agent in this transformation, and
it is no more impossim'%im to renew His creature to
His own image than it is for a painter to reproduce on
canvas by his material hand and brush the finest conception
of his mind.

God has often condescended, even outside the Sacra-
ments, to use material things as the means_of supernatural
grace. Thus, the Israelites were healed by looking at the
brazen serpent set up by Moses;! Naaman was healed by
the waters of the Jordan ;2 the man born blind was cured
by our Saviour as narrated in the Gospel of St. John ;* and
the deaf man cured as narrated in St. Mark.*

The Sacraments were instituted for our sanctification,
which is the effect of the grace of God that they produce in
the soul.

4. The Number and Division of the Sacraments.—It is a
dogma of faith that there are seven, and only seven, Sacra-
ments of the New Law :5 namely, Baptism, Confirmation,
Holy Eucharist, Penance, Extreme Unction, Holy Order,
and Matrimony. -

The Catechism of the Council of Trent explains why the
Sacraments are seven, and neither more nor less, from the
malogy which exists between the natural and the spiritual
life. e ety

In order to exist, to preserve existence and to contribute
to his own and the public good, seven things are necessary
to man: to be born, to grow, to be nurtured, to be cured

L ——— | m— ——

1 Num. xxi. 6-9. 2 4 Kings v. 10-14. St ]ohx; ix. 1-7.
¢ St. Mark vii. 32-35. 8 Council of Trent, Sess. VII., Can. 1.
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when sick, when weak _to be strengthened, as far as regards
the public need to have rulers and magist-ates invested with
authority to govern, and, finally,-to- Qerpet%ate himself and
his species by 1eg1t1mate oﬂ'sprmg Analogous, then, as all
these things ar€ to that life by which the soul lives to God,
we discover in them a reason to account for the number of
the Sacraments.

Baptism.—This is the first of the Sacraments, and the
gate or door, as it were, to all the other Sacraments, by
which we are torn again to Christ.

Confirmation is the next Sacrament, and that by which
we grow and are strengthened-in-the grace of God.

Holy Eucharist.—The true bread from heaven which
nourishes our souls to eternal life, according to the words of
our Saviour : My flesk is meat indeed, and My blood is drink
indeed.

Penance—That Sacrament by which the soul that has
caught the contagion of sin is restored to spiritual health.

Lxtreme (/:ﬂclz(m which obliterates the traces of sin, and
mvxgorates the powers of the soul, of which St. James says :
If ke (a man) be in sins, they will be forgiven him.

Holy Order.—The Sacrament which gives power to per-
petuate the public administration of the Sacraments, and
the exercise of all the sacred functions of the ministry.

Matrimony.—This is the seventh and last Sacrament,
which is instituted for the legitimate and holy union of man
and woman for the preservation of the human race, and the
education of children in the knowledge of religion and the
love and fear of God.

To impress upon the mind this number, it may be noticed
that seven is a remarkable number in the plan of Divine’
providence. There are seven days in the week, seven
colours in light, seven tones in the human voice. This
number is often given in the Old Testament. Thus, the
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principal feasts were prolonged for seven days; the earth
was allowed to rest without cultivation every seventh year;
after seven times seven years the jubilee was celebrated ;
the candlestick which held the lights burning before the
sanctuary had seven branches. In the New Testament
also this number is remarkable : the seven petitions in the
Lord’s Prayer; the seven gifts of the Holy Ghost; the seven
seals mentioned in the Apocalypse; the seven principal
virtues—that is, three theological and four moral virtues ;
the seven corporal and the seven spiritual works of mercy.

5. The Division of the Sacraments.—The Sacraments may
be divided (1) into necessary and not necessary. The neces-
sary are so either as a means to salvation (wecessitate medie);
or by a necessity of precept in_obédience to a Dlvme com-
mand (necessitate preecepls).

The Sacraments that are necessary as a means to Salva-
tion are: (1) Baptism, either in reality or in desire—at least,’
implicitly. It is the door through which we find admittance
to the other Sacraments; into the Church here, and into
the kingdom of heaven hereafter. (2) Penance in reality
or desire, for those who have fallen into mortal sin after
Baptism. Confirmation, the Holy Eucharist and Extreme
Unction are necessary by a necessity of precept. Holy Order
and Matrimony.are not necessary for individuals, but only
for the commmumiTy. =

(2) They are divided into the Sacraments that impress a
character on the soul, and those that do not. Baptism,
Confirmation and Holy Order impress a character or mark
on the soul; the others do not, and é:fﬁat account may be

}ceﬁeﬁm—ore than once. TR

(3) They are divided into the Sacraments of #ie Jiving and
the Sacraments of #ke dead. The Sacraments of l]ze dead”
are those which give the life of grace to those who 10 are
spiritually dead ; that is, they bring the soul from the death

——
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of sin to the life of grace. These are Baptism and Penance.
The Sacraments of #he /iving suppose a person in a state of
grace when receiving them, and they increase the life-of
grace. These are the five Sacraments of the tiving: Con-
firmation, Holy Eucharist, Extreme~Unction, Holy-Order,
and Matrimony. It would be a sacrilege wilfully to receive
any of these in a state of sin. They are only to be given to
those who live to God by grace, and are therefore called the
Sacraments of the living.

Some non-Catholic authors divide the Sacraments into
(1) necessary Sacraments, which originate the spiritual life,
such as Baptism and the Eucharist; (2) suppleméntary
Sacraments, which either replace the effect of a necessary
Sacrament wmbﬁitc,,_such as Penance, or else perfect it when
it has been imperfectly received, such as Confirmation and
Extreme Unﬂfﬁtﬂzhich perfect Baptism and Penance
respectively ; (3) voluntary Sacraments, which in certain
states of life, which are at the option of “individuals to
embrace or not, convey grace to the soul, such as Order
and-Matrimony. It is admitted by theése writers that in

_this country seven Sacraments have been counted at least

from the eighth century downwards, but latterly custom has
inclined o take the term  Sacrament ' in its most Testricted
sense, and to speak of them as two only.!

It is of Catholic faith that the Sacraments of the New
Law are seven, and seven only, as defined by the Councils_
of Trent and Florence, and according to the decree of
Kugene IV. to the Armenians, which decree may be
directed against Protestants, who, contrary to Catholic
tradition, admit sometimes only two Sacraments, some-
times four, sometimes more and sometimes less, and re-
gard some of the Sacraments as pure symbols without any
efficacy.

1 Reichel’s ¢ Canon Law,’ vol. i., pp. 3, 4






CHAPTER IIL

THE CONSTITUTION OF THE SACRAMENTS, OR THEIR
COMPONENT PARTS.

Three essential elements required for a Sacrament: (1) Matter
and (2) form—explained.

2. Matter and form absolutely necessary for the validity of a
Sacrament. Conclusions from this teaching : (1) Substantial changes.
(2) Accidental changes. (3) Iteration of the Sacraments. (4) The
iteration sub conditione of the Sacraments impressing a character.
(5) Doubtful matter and form.

3. The minister of the Sacraments—ordinary and extraordinary.

4. Conditions required in a minister for the valid administration of a
Sacrament.

5. The intention of the minister: (1) Attention distinguished from
intention. (2) The attention required.

6. Extracts from Rev. J. O’Kane’s notes on intention and its divisions.

7. The object of the intention in administering Sacraments.

8. The question of the external intention examined.

9. Extract from the Vindication of the Bull Apostolice Cure on
intention.

1. By the constitution of the Sacraments, or their com-
ponent parts, I mean the essential elements which go to
form or make a Sacrament. These are three, namely, the
matter, the form, and the sntention of the minister.

(1) The matter of a Sacrament is the sensible thing used,
_inasmuch as it is determinable by the for or words. It
“is twofold—zemote and proximate. _The remote is the thing’

~itself, as, for example, water in Baptism ; the proximate is

its application, as, for example, the pouring of the-water

in Baptism.
109
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(2) The form is that part of the Sacrament which deter-
mines the matter; or gives it its swmﬁcatlon It ordinarily-
consists of the words used by the minister. ~—————"""—

What belongs to the essence of a Sacrament is well
explained in the Vindication of the Bull Apostolice Cure
by the following extract: ‘In n_every Sacramental rite we
must dlstmgulsh the part which 1S ESSENTIsL—from that -
which is purely cEREMONIAL. The essential-part is com-
paratively short. . . . The essential part must contain
within itself all that is essential to the due conveyance of
the grace or power attached to the Sacraments.’ i

The essential part must (1) szgm_]ﬁ/ the grace or power
to be conveyed ; for the Bull (Apostolice Cura) tells us

‘it-is-the.nature of .a_Sacrament’ to_signify what it effects,
and to effect what it signifies. Moreover, the signification
must not be ambiguous, but (2) so_far definite as to dis-
criminate the grace effected from the graces of a different
kind, as, for instance, the graces of other Sacraments. And
whereas by the institution of Christ there are in the essential
part of each Sacrament two elements distinguishable—an
appropriate ceremony, which since the twelfth or thirteenth
century has been ustzlly called the matfer, and an accom-
panying form of words, which has been usually called the
jorm (in the more restricted sense)—(3) the definiteness
of signification must be chiefly sought in 7%e form, since
words are able to define a meaning with precision, whilst
a ceremony, apart from any defining word accompanying it,
<an hardly be without ambiguity. That at least these three
elements are, by the institution of Christ, essential to a
valid rite is the clear meaning of Catholic teaching, and it
is as such that they are set forth by the Bull, and employed
as the basis of its argument.

Whether it be likewise essential that either the matter or
the form, or both, should have been prescribed by our
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Lord 72 specie, and not merely 7n genere, as theologians say,
is a question which it did not fall within the scope of the
Bull to decide.l

2. The matter and form are absolutely necessary for the
validity of a Sacrament, as also their application by one
and the same minister, and to one and the same subject.
And the application must be so simultaneous that, according
to the ordinary mode of understanding amongst men, the
Jorm_or words.may affect the matter. If either matter ¢ or
form be wanting, that which is done cannot be the sensxble‘
sign instituted by Christ, but some other sign. If one
place the matter and another pronounce the o7z, the words
of the form are not verified. The matler_and form ought
to be one whole, and bhence they should be simultaneous,
_accerding-as_the nature of each Sacrament may require;
thus, in Baptism they should be so joined together that
when the minister pronounces the words he may be morally
said to wash by the pouring of the water. For the lawful
administration of this Sacrament, the saying of the words
should be neither before nor after the pouring of the water,
but physically at the same time. In Penance the absolution
may be differed in the same way as Judges sometimes differ
the sentence after they have examined the cause. In
Matrimony the consent of the one party is valid as long
as the consent of the other remains, as in the case of other
contracts.

The following conclusions may be drawn from the above
teaching :

(1) Any substantial change either in the matfer or the
form would invalidate a Sacrament. 'The change is sub-

stantial when it affects the matier in_such a way that it
| LI
can no longer be said to be the same thing “h1ch

Chnst appomted and the form is substantially changed
LA dexcatlon, PP 31, 2 i
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when the words used mean something else, and do not
convey the sense of the words of form ordained by Christ. ~

(2) An accidental change would affect the qualities of the
malter and form, and not the essence. Such a change
would not invalidate a Sacrament, but to make a change
of this kind would be sinful, and the sin would be light or
grave according to the nature of the change. If a notable
change were made, it would amount to a grave irreverence ;
if only slight, the sin would be only venial.

(3) Whenever a reasonable doubt exists as to the validity
of the matter and jform, the Sacrament may be repeated
conditionally whenever charity, justice, or religion may
require it. The iteration of a Sacrament without sufficient
cause would be an act of irreverence, and derogatory to the
Sacrament ; but when there is sufficient reason, then, by
conferring it again under condition, the respect for the
Sacrament is preserved by the condition and the necessity
of the faithful supplied by the iteration, according to the
common axiom, Sacramenta sunt propter homines.

(4) The Sacraments which can be received only once
may be more easily iterated conditionally than the others,
especially in the case of Baptism and Holy Order, which
are essential to the sanctification of the individual or the
community. Even though there should be a greater proba-
bility in favour of their validity against doubtful and slightly
probable reasons on the opposite side, they may and ought
to be repeated sub conditione

(5) It is not lawful to administer a Sacrament with doubt-
ful matter and jform, except in case of necessity, and the
necessity in which this may be done only refers to the
Sacraments of Baptism and Penance.

1 ¢Nequeunt Sacramenta administrari sub conditione exceptis quze
interari non possunt. Hinc aliqui condemnant praxim absolventium
sub conditione extra casum, quo homo subito vi morbi opprimatur,
quamvis plures alii affirmant.’—A. GORITI1A.
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3. The Minister of the Sacraments.—Under this head I
may include what has to be said regarding the intention
required for the administration of the Sacraments. The
Roman Catechism says that ‘God, although the Author
and Dispenser of the Sacraments, would have them admin-
istered in His Church by men, not by Angels; and to
constitute a Sacrament, as constant tradition testifies, matter
and form are not more necessary than is the ministry of
men.” The primary minister of all the Sacraments is Christ,
as man, in whose name all the Sacraments are conferred,
according to the words of St. John (i. 33): e it is that
baptizeth. 'The secondary minister is he who confers the
Sacrament in the name of Christ, and by His authority.

The minister of a Sacrament may be either ordinary or
extraordinary. The ordinary minister is he who administers
the Sacrament according to the general law established by
Christ and by His Church. The ex‘raordinary is he who
administers a Sacrament outside this general law, either by
delegation or through necessity.

4. Two conditions are required in a minister for the valid
administration of the Sacraments : (1) That he have power
given him by  God, Who alone can communicate His
. grace through the ministry of men. (2) That he have the
intention of doing what the Church does, otherwise his
action would be profane, and not sacred, and he would be
acting in his own name, and not in the name of Christ.

Bishops only have received from Christ the power of con-
ferring Holy Order. They are also the ordinary ministers
of Confirmation. A simple priest, by delegation of the
Supreme Pontiff, may administer Confirmation as the
exiraordinary minister of this Sacrament, in which case
he would have to use chrism consecrated by a Bishop.
Priests as well as Bishops are the ordinary ministers of the
Sacraments of the Holy Eucharist, Penance, and Extreme

3
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Unction. A deacon may give Communion in case of
necessity, and by delegation as exfraordinary minister.
Anyone can baptize validly, but only a priest can baptize
solemnly as the ordinary minister, and a deacon as extra-
ordinary by delegation, and when there is necessity. Those
who contract marriage are themselves the ministers of this
Sacrament, There are therefore two Sacraments, namely,
Baptism and Matrimony, that do not need a specially-
consecrated minister.

The unworthiness of the minister does not affect the
validity or the effects of the Sacrament. Representing as
he does, in the discharge of his sacred functions, not his
own, but the person of Christ, the minister of the Sacra-
ments, be he good or bad, validly consecrates and confers
the Sacraments, provided he make use of the ma#fer and
Jorm instituted by Christ, and always observed by the
Church, and intends to do what the Church does in their
administration. Unless, therefore, Christians will deprive
themselves of so great a good and resist the Holy Ghost,
nothing can prevent them from receiving through the
Sacraments the fruit of grace.

St. Augustine says: ¢ Judas baptized, and yet after him
none were re-baptized. John (baptist) baptized, and after
John they were re-baptized, because the Baptism adminis-
tered by Judas was the Baptism of Christ, but that adminis-
tered by John was the Baptism of John: not that we prefer
Judas to John, but that we justly prefer the Baptism of
Christ, although administered by Judas, to the Baptism of
John, although administered by the hands of John.”

5. The Intention of the Minister—We must carefully
distinguish atfention from infention, the former being
defined, ¢ An act of the intellect considering what a person

1 ¢ Exposition Elémentaire de la Doctrine Catholique,’ by the Abbé
Moulin,
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is doing ;' the latter, ‘An act of the will tending to some
desired end.’ In administering a Sacrament, the priest,
according to the rubric, should endeavour to have actual,
or at least virtual, attention. It is hard to understand how
there can be attention at all unless it be actual. St. Liguori
maintains that it is impossible. By virtual attention, the
rubric most probably means the absence of voluntary dis-
traction. Attention in the act of conferring a Sacrament is
not necessary to its validity, but to be voluntarily distracted
is, at least, a venial sin, and in the consecration of the
Eucharist is very probably a mortal sin. Attention is
required chiefly in pronouncing the form and in reciting
the prayers. It may be directed (1) to the words, so as to
pronounce them well; (2) to the sense of the words, which
is a better kind of attention ; (3) to God and to the object
of the sacred rite, which is the best kind of attention.

6. As to the snfention, 1 extract the following from the
Rev. J. O’Kane’s ¢ Notes on the Rubrics.’

¢ No. 137.—It is defined by the Council of Trent that,
in conferring a Sacrament, the minister must have the
intention of doing what the Church does. There are
various ways in which a person may be conceived to have
an intention in doing a thing: (1) He may have an actual
intention at the moment he does it. (2) He may have a
virtual intention ; ze., he may do it in virtue of an actual
intention which he had, and which still continues in some
effect, though he does not think of it; as, e.g, if a priest
leave his house with the intention of baptizing a child, and
in virtue of this intention goes to the church and performs
the ceremony, though in the act he is quite distracted, and
«does not reflect on what he is doing. (3) ‘He may have an
habitual intention, 7.c., he may have had the intention, and
may not have retracted it ; but yet it does not continue in
any effect, nor can it be said that the act is performed in

: 8—2
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virtue of it. (4) He may have what is called an in#erpreta-
tive intention ; Z.e., he may be so disposed in doing the act,
that if he had adverted to it he would have had such an
intention in doing it. These seem to be the distinctions as
laid down by St. Liguori, according to whom it is certain
that neither the /Zabitual nor the interpretative is sufficient ;
that the acfual is not required, but that the vz7#ual is suffi-
cient, and is required in the administration of the Sacraments.

7. *No. 138.—~So much for the intention, as it is an act of
the mind. With respect of the object of the intention, it
must be “to do what the Church does,” and the intention
may be directed to this object in two ways : explicitly and
implicitly. A well-instructed, pious Catholic, in baptizing
an infant, would have the explicit intention of ¢ doing what
the Church does,” while a heretic or an infidel, not believing
in the true Church or in the efficacy of the Sacraments, but
yet intending in the act of baptizing to do what is done
amongst Christians, would have the #mplici¢ intention of
¢ doing what the Church does,” and such implicit intention
suffices for the validity of the Sacrament.’

8. As to the question whether the external intention
suffices—that is, to go through the external rite as is usually
performed by the Church, and internally to be unwilling to
do what the Church does, and not to have any internal
intention corresponding to the external act. ‘The opinion
that this would suffice was held by Catharinus and some
few others. It was seriously affected by, though mnot
xplicitly included in, the proposition condemned by Alex-
inder VIIL : Valet Baptismus collatus a ministro, qui omnem
#itum externum formamque, baptizands observat intus vero in
corde suo apud se resolvat: non intendo facere quod jfacit
Ecclesia.

The opposite opinion, which requires the 7nfernal inten-
tion, is the more probable and the safer, and the one
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to be observed in practice; and if it should happen, as
Benedict XIV. teaches, that any confer Baptism only
observing the external rite, but either restraining the internal
intention, or with a deliberate will of not doing what the
Church does, the Sacrament must be repeated under con-
dition in case of urgent necessity ; but if the case admits of
time, instructions must be sought from the Holy See.

What is called the exfernal intention, to my mind, can
only suffice inasmuch as it signifies the existence of an in=-
ternal intention. If this 7nfernal/ intention does not exist,
there can be no meaning in the words, and the matter can-
not be determined by them. A minister who would be
entirely out of his mind, or a somnambulist in sleep, might
go through all the external rite, and yet no one would say
that Sacraments administered in such circumstances would
be valid.

As to the objection that we could not be sure of ordina-
tion or the validity of other Sacraments, if we require the
internal intention, as the ministers might not have it, without
our knowing it, seems to me futile. We are living amongst
rational creatures, and in the moral order of things we
must depend on each other for these actions, and believe
that Christ protects His Church and enables her to protect
and perpetuate the Sacraments.

The external rite can as easily be changed as the
internal intention without our knowledge. When Christ
left His Sacraments to His Church, and ordained that they
should be administered by men, He at the same time knew
human weakness, and promised that He would be with His
Church all days. We may therefore, according to common-
sense, depend upon the fidelity of His ministers in the
administration of the Sacraments, and according to faith
rely upon the indefectibility of the Church and of her
ministers as a body.
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9. I may here quote from the Vindication already
referred to, and give the words of the Bull Apostolice Cure
of Leo XIIIL : ‘It has been said that besides a valid rite,
a proper znfention on the part of the minister is required
for the valid administration of a Sacrament. This proper
intention is an “intention to do what the Church does,”
and it is necessary because the Sacramental efficacy is
attached, not to the words and ceremonies regarded physi-
cally as mere sounds and gestures, but to these as expressing
the intentional purpose of one who has been appointed the
minister of Christ and His Church, and desires to act in
that capacity. And since intention is in itself an internal
fact, and the further question arises how we are to judge
whether the minister has it or not, the answer is that the
Church must leave to the providence of God all that does
not disclose its character externally, but that in so far as
the minister does externally manifest the character of his
intention, the Church is bound to deal with it. And her
mode of dealing with it is as indicated in the Bull.

‘When anyone has rightly and seriously made use of the
due form and the matter requisite for effecting or conferring
the Sacrament, he is considered, by the very fact, to do
what the Church does. . . . On the other hand, if the rite be
changed with the manifest intention of introducing another
rite (as in the case of the Anglicans), not approved by the
Church, and of rejecting what the Church does, and what,
by the institution of Christ, belongs to the nature of the
Sacrament, then it is clear that not only is the necessary
intention wanting to the Sacrament, but that the intention
is adverse to, and destructive of, the Sacrament.’
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CHAPTER IIL

THE SUBJECT OR RECIPIENT OF THE SACRAMENTS, AND
THE EFFECTS OF THE SACRAMENTS.

1. Those who can receive the Sacraments.

2, Conditions required for the valid reception of the Sacraments.
The intention required in the recipient.

3. Conditions required for the lawful reception of the Sacraments.

4. The effects of the Sacraments. Of the Sacraments of the dead,
and of the Sacraments of the living.

5. Sacramental grace.

1. By the ‘subject of the Sacraments’ is to be understood
the person capable of receiving them. They can only be
received by persons living in this world, and not by Angels or
departed souls. The Sacrament of Holy Order cannot be
received by women, nor Matrimony by a person who is
married, nor Extreme Unction by a person who is not sick
or unwell, nor Matrimony nor Penance by children who
have not yet come to the use of reason.

2. To receive the Sacraments validly it isnecessary (1) to
be baptized in order to receive any of the other Sacraments,
as it is by Baptism we belong to the Church and are made
her children. (2) In the case of an adult it is required that
he have the znfention of receiving them, for God does not
justify or sanctify adults without their will and consent.
The intention required in an adult for the valid reception of
the Sacrament varies according to the nature of the Sacra-
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ment. He ought to have at least the z77#wa/ intention for
the Sacraments of Penance and Matrimony ; at least the
habitual—that is, the intention once had and never retracted
—for Baptism and Holy Order; the inferpretative—that is to
say, the zntention he would probably have if he were capable
of it—for the Sacraments of Confirmation, Holy Eucharist
and Extreme Unction.

For infants and insane persons no intention is required,
for the Sacraments which they are allowed to receive.

3. To receive the Sacraments lawfully and with fruit,
certain dispositions are necessary on the part of adults. In
receiving the Sacraments of the dead (Baptism and Penance),
they must have faith, hope, sorrow for their sins, and a
beginning of the love of God, according to the words of
St. Paul to the Hebrews (xi. 6): For ke that cometh to God
must believe that He is, and is a Rewarder to them that seek
Him. Tt is not possible to obtain remission of sins without
renouncing them and having sorrow for them.

To receive the Sacraments of the /ving lawfully and with
fruit, the state of grace is required, because these are
primarily instituted to confer, not the firs7 but the second
grace, and it would be a grievous sin of sacrilege to receive
them knowingly when one is not in the grace of God.

4. The Effects of the Sacraments—The Sacraments produce
two kinds of effects in the soul—the one common to all the
Sacraments, namely, grace, the other proper to some of the
Sacraments, namely, the character.

The Sacraments produce two sorts of grace, called the
first and the second. The Sacraments of Baptism and
Penance, by virtue of their institution, confer the firsZ grace;
hat is, they bring the soul from a state of sin into a state of
grace. The other five Sacraments suppose grace already
existing in the soul, and only increase it, and hence the
grace conferred by them is the second grace.
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The Sacraments of Baptism and Penance may, however,
by accident confer the second grace, and this would hapoen
in two cases: (1) When the person who has only venial
sins to confess, or mortal sins already forgiven, receives the
Sacrament of Penance. (2) When a penitent who has
committed mortal sins has perfect contrition for them
before receiving the Sacrament of Penance, or when an
adult, perfectly contrite, receives Baptism ; because perfect
contrition, with the desire or will to receive the Sacraments
either of Penance or Baptism, there and then justifies a man.

It is also the more probable opinion that the Sacraments
of the living, not of themselves, but by accident, may confer
the first grace. For example, if a person, after committing
a grievous sin and being unmindful of it, should receive in
good faith Holy Communion or one of the other Sacra-
ments of 2k living, and have attrition, grace would be
infused into the soul in this case. The same might happen
after an invalid absolution, unconsciously received on the
part of the penitent, who may not have had the proper dis-
positions and did not know that they were wanting, In
such cases the Sacraments of the /wing impart the first
grace, inasmuch as all the Sacraments confer grace on those
who place no obstacle in the way of their effect; and no
obstacle is placed in the way of grace by one who with
attrition and in good faith receives the Sacraments of the
living. ;

5. Besides sanctifying grace, the Sacraments give also
what is called Sacramental grace, which is the particular
grace of each Sacrament. This grace is not different in its
nature from sanctifying grace, and it consists in those
special aids which enable the soul to obtain that end for
which the Sacrament was instituted. Thus, Baptism gives
grace to overcome concupiscence, Confirmation enables a
person to profess and defend the faith with intrepidity, etc.
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Here the question may be asked concerning the reviving
grace of the Sacraments, viz., whether the grace of a Sacra-
ment informally—that is, validly but unfruitfully received,
on account of the indisposition of the receiver—revives as
soon as the obstacle is removed?

There are three opinions on this question. The first
denies it in all cases, because the grace is promised only to
the receiver, and under the condition that he places no
obstacle in the way. The second affirms it of all the
Sacraments, because the causality of all is the same, and
because a Sacrament received even in sin remains always
the work of Christ. The third opinion affirms it of some
of the Sacraments, and denies it of others. The first
opinion cannot be sustained. As regards the two others,
it is necessary to distinguish what is certain from that which
is uncertain, and the more probable from the probable. It
is certain that the grace of Baptism revives, and also that of
Confirmation and Holy Order, as these Sacraments cannot
be iterated. It is more probable that the graces of Extreme
Unction and of Matrimony revive, the former during the
same illness, and the latter during the time of the same
marriage. In the supposition that we can admit the Sacra-
ment of Penance informal, it is likely that its grace may
revivee The same is probably asserted of the. Holy
Eucharist as long as the species remain, provided the
obstacle be removed ; and this is asserted to be the case
even after the species become changed, because, as this
Sacrament is the most excellent of all, its efficacy should not
be less than that which belongs to the other Sacraments.!

The Sacraments produce their effects ex opere operato—
that is, of their own power, and independently of the
minister and of the subject of the Sacraments, provided
this latter places no obstacle in the way and does not resist

1 See Haine, ‘De Sac. in Genere.’
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their grace. In this they are essentially distinguished from
the Sacramentals, which are certain sacred actions and
things instituted by the Church, as holy water, blessings,
etc., which only produce their effects ex ogpere operantis—
that is, by virtue of the good acts and dispositions of the
person who makes use of them, and of the prayers of the
Church blessing them. In this also they are distinguished
from the Sacraments of the Old Law, which produced their
effects only ex gpere operaniis, with the exception of circum-
cision, which probably produced its effects ex opere gperato.

Rev. J. O’Kane says in his book on the Rubrics: The
Sacraments of the Old Law contained only legal sanctity.
Those of the New Law confer true internal sanctity. The
Sacraments of the New Law were instituted by Christ for
the sanctification and salvation of men. ¢Through them,’
says the Council of Trent, ‘all true justice either begins;
or, being begun, is increased ; or, being lost, is repaired.’
Nothing in the Church, therefore, is more holy; nothing
dernands to be treated with greater respect.

The Character—Three of the Sacraments, namely,
Baptism, Confirmation, and Holy Order, impress a character
or mark on the soul, and on this account they can be
received only once.

The character is a spiritual and indelible mark or seal
impressed on the soul, whereby the recipient is distinguished
from all others who have not yet recived the Sacrament
impressing it.

In each Sacrament the character is a sign or mark, and
it also gives a certain right. Thus, in Baptism the character
is a sign of a child of God, and it gives a right to the other
Sacraments and to all the spiritual favours of the Church.

In Confirmation the character is a sign of a soldier of
Christ, and gives a right to a heavenly power to profess the
Christian faith openly, and courageously to defend it. In
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Holy Order the character is a sign of a minister of Christ,
and gives a right to offer the Holy Sacrifice of the Mass,
to preach the Word of God, and to administer the other
Sacraments.

These Sacramental characters are impressed on the soul
as signs of the possession of Jesus Christ. They do not
disappear with the loss of sanctifying grace, nor are they
effaced in the present life either by mortal sin or apostasy ;
and in the future they remain eternally for the glory of the
just and the confusion of the wicked.

The impression of a character is confined to three Sacra-
ments, namely, Baptism, Confirmation, and Order; and
because in each case it is indelible, no one of these Sacra-
ments can be repeated. It would not only be sacrilegious,
but vain and null, to apply the matter and form with the
intention of cenferring any of these Sacraments on a person
who has already been baptized, confirmed, or ordained.
Hence the practice of the Catholic Church for over 300
years, in absolutely ordaining Protestant ministers, who,
after their conversion to Catholicism, have wished to become
priests, is a sufficient proof, if there were no other, against
the validity of Anglican Orders.

If, however, there is reasonable ground to believe that
any one of the Sacraments has not been properly received,
in such a case the Sacrament may be repeated condition-
ally, and ought to be repeated conditionally in the case of
the Sacraments necessary for salvation, or when the good of
others requires it.



CHAPTER 1V.
SACRAMENTALS—RITES AND CEREMONIES.

. What is meant by Sacramentals.
. The four species of Sacramentals.
. The effects of Sacramentals.
. The blessings of palms, holy water, and exorcisms: (1) Palms.
(2) The font, holy water. (3) Exorcisms.

5. The dispositions required to receive the effects of the Sacramentals.

6. The ceremonies of the Sacraments, and the language used in their
administration.

7. The meaning of rites and ceremonies.

8. The distinction between preceptive and directive rubrics.

9. The obligation and authority of the Roman Ritual and of the
Missal.

10. Concluding advice on the Sacraments in general from the
Catechism of the Council of Trent.

POl N -

1. The Sacramentals.—These are ecclesiastical ceremonies,
or external signs of religion, established by the Church, for
the spiritual and temporal advantage of the faithful. They
are called by this name because they have a certain resem-
blance to the Sacraments.

2. There are four species of Sacramentals: (1) Rites
and ceremonies used in the administration of the Sacra-
ments. (z) Exorcisms used for banishing the demons,
and the liturgical blessings given by the Sovereign Pontiff,
by Bishops, by priests in the exercise of their ministry, and,
above all, the benediction of the Most Holy Sacrament.
(3) Sacred things to which are attached some salutary

virtue, such as holy water, blessed bread, the crucifix,
125



126 THE SACRAMENTS EXPLAINED

medals, beads, scapulars, cords, palms, and such-like
blessed things. (4) Certain pious exercises, such as the
invocation of the Holy Name of Jesus, the sign of the Cross,
a prayer said in the church, especially if the church be
consecrated, the saying of the Pater noster and of the
Confiteor, and alms prescribed by the Church, etc.

The Sacramentals do not produce fruit or their effects
of themselves, like the Sacraments, but only by virtue of
the prayers of the Church and the good acts and disposition
of those who receive or use them.

3. Their effects are: (1) To excite in the heart senti-
ments of piety by preventing grace. (2) The remission of
venial sins. (3) The remission of the temporal punish-
ment due to sin.  (4) To put to flight the demon and to
repel his attacks. (5) To preserve the faithful from
temporal evils, to solice them and cure their maladies
when this may be in accordance with the will of Divine
Providence.

4. We may make special mention of the palms blessed
on Palm Sunday, and of the Paschal water, and the ordinary
holy water and of exorcisms.

(1) The palm branches which the faithful receive from
the priest and preserve in their houses have special virtue or
efficacy by reason of the prayers of the Church used in
their blessing. Thus, in the prayer of blessing we have the
words : ¢ We beseech Thee, O Holy Lord, Almighty Father,
Eternal God, that Thou wouldst be pleased to bless and
sanctify this creature . . . that whoever receiveth it may
find protection of soul and body, and that it may prove,
O Lord, a saving remedy and a sacred sign of grace.’
And again : ‘O God, Who gatherest what is dispersed, and
preservest what is gathered, Who didst bless the people
that carried boughs to meet Jesus ; bless also these branches
of the palm-tree and olive-tree, which Thy servants take
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with faith in honour of Thy name, that into whatever place
they may be carried the inhabitants of that place may
obtain Thy blessing, and Thy right hand preserve from all
adversity and protect those that have been redeemed Ly
our Lord Jesus Christ, Thy Son.’

(2) We may also call attention to the words of the
blessing of the font on Holy Saturday, wherein it is said in
reference made to the wonderful power. given to the water
by Almighty God, ‘Who by a secret mixture of His Divine
virtue may render this water fruitful for the regeneration
of men, to the end that those who have been sanctified
in the immaculate womb of this Divine font, being born
again new creatures, may come forth as heavenly offspring,
and that all. may be brought forth to the same infancy by
grace, their spiritual mother. Therefore may all unclean
spirits by Thy command, O Lord, depart far from hence ;
may the whole malice of diabolical deceit be entirely
banished ; may no power of the enemy prevail here, may he
not fly about to lay his snares, may he not creep in by his
secret artifice, may he not corrupt with his infection. May
this holy and innocent creature be free from the assaults
of the enemy, and purified by the destruction of all malice.
May it be a living fountain, a regenerating water, a purifying
stream, that all those that are to be washed in this saving
bath may obtain, by the operation of the Holy Ghost, the
grace of perfect purification,’ etc.

In the blessing of the ordinary holy water, God is asked
to infuse the power of His benediction into it, that it
may serve to drive away demons, to banish diseases, that
Divine grace may take its effect, and that whatever house
or place of the faithful may be sprinkled by it may be
cleansed and freed from evil, and that no pestilential spirit
may reside therein; that all the snares of the hidden enemy
may be removed, and that all that may be harmful to the
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peace and safety of the inmates may be expelled by its
aspersion.

These extracts are given for the purpose of showing (1)
how the Sacramentals may be understood to have the
power of efficacy from the prayers of the Church, and (2)
how the faithful should reverence and make use of them,
especially with regard to holy water, keeping it in their
houses, and using it with faith for the purposes for which
it is blessed.

(3) The exorcisms work very nearly like the Sacraments
because of the special power which Christ gave His Church
over the demons.

5. The dispositions required for receiving the effects of
the Sacramentals are a spirit of faith and of piety, accom-
panied with sincere repentance for our sins. This is the
condition through which, for example, one may receive the
remission of venial sins by making the sign of the Cross or
saying the Pater noster or Confiteor.

6. The Ceremontes of the Sacraments.—Some are essential—
that is, of such a nature that if omitted the Sacrament would
not be valid. These have for their object the matfer and
Jform of the Sacraments. Some others, which precede and
follow the administration of the Sacraments, although not
essential, are of great utility. The Church has established
these in order to instruct the faithful in the effects and the
obligations of the Sacraments, to attract their attention and
to inspire them with respect and piety.

The language which the Church generally makes use of
in the administration of the Sacraments is the Latin in pre-
ference to the vernacular. This she does because it was
the ordinary language in which they were administered by
the early Fathers of the Western Church ; and, besides, the
vernacular is subject to change, and is particular and special
to each country and class of people, and this inconvenience
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is avoided by the use of a language that is at the same
time ancient, invariable, and universal. It is true that the
faithful in general do not understand Latin, but they are
supplied with very careful and correct translations by which
they can follow the priest at Mass, and understand the
prayers used in the administration of all the other
Sacraments.

7. Rites and Ceremonies.—The distinction between rife
and ceremony is not very accurately fixed. By ceremony
some understand the sacred action with all its circum-
stances, and by 7¢7 the manner of performing the action or
the rules to be observed in performing it, so that the cese-
mony is the actual application of the 7, or the actual
observance of the rules laid down for the sacred action.
Others understand by #7Ze all the words and actions that are
substantial in the sacred function, and by ceremony those
that are accidental. The two words, however, are generally
used in the same sense, viz, to signify the laws to be
observed in public religious worship. It would be, perhaps,
more exact to say that by »i% or ceremony is now commonly
understood any religious function performed according to
certain laws fixed by the Church., These laws are contained
in the rubrics.

The rubrics for the administration of the Sacraments are
contained in the Roman Ritual. The book is so called
because it gives the sacred functions which it contains accord-
ing to the rites used in Rome, and was published under this
title by the authority of Pope Paul V., as appears from the
Bull Apostolice Sedi, given at the commencement of the
Ritual.

It is shown by Bouix! that all the liturgies used through-
out the Western Church, except the Ambrosian, retained at

1 ¢De Jure Liturgico.’
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Milan, and the Mozarabic, used in Toledo, were commonly
called Roman, before the correction made by St. Pius V.
They were so called because they all agreed substantially
with the liturgy used in Rome, though differing from it, as
well as from each other, in many minor details. Those that
had been in use in any Church for two hundred years at the
time of the correction were allowed to be retained as they
were, and may therefore still, in a certain sense, be called
‘ Roman,’ as they were called before. Since the correction,
however, the Roman Liturgy is usually understood to be
the corrected liturgy, unless where the contrary is expressed
or implied by the context. Hence it is that many of the
liturgical books, which differ considerably from the Roman,
and are now spoken of as opposed to the Roman, were,
nevertheless, before the correction included under the
general name ¢ Roman.’

The rubrics which regard the Sacraments embody the
teaching and instructions of the Church on the qualifica-
tions and duties of the minister, the dispositions of the
recipient, and the ceremonies to be performed in the actual
administration.

8. Rubrics in general are divided into preceptive and
directive.  Preceptive rubrics are those that bind under sin.
Directive rubrics do not bind under sin, but simply direct
what is to be done by way of counsel and instruction. This
is the distinction as commonly understood, and as the
words themselves imply.

9. It is certain that the rubrics which regard the ad-
ministration of the Sacraments are, with few exceptions, pre-
ceptive. Some prescribe what is required for the substance
and integrity of the Sacraments. Some prescribe what is
known from other sources, as, for example, from the decrees
of Councils or the teaching of theologians, to be of strict
precept. Some are expressed in a form which leaves no
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doubt as to the intention of the Church to make them pre-
ceptive.l

It is at least far the more probable opinion that the
Roman Ritual is obligatory. everywhere throughout the
Latin Church; and that the Holy See alone can authorize
any change or modification in what it prescribes.

The same distinction is to be observed of the rubrics of
the Missal, according to the Bull Quo primum of Pius V.,
which is prefixed to the Missal. From which it is clear
that, unless otherwise indicated, only the rubrics which
rule the actual celebration of the Mass are preceptive and
bind under sin, mortal or venial, according to the subject-
matter. Indeed, the precept given by the Pope regards only
the rite, manner and rule for singing and saying Mass, and
the ceremonies and prayers during its celebration. And
since the Pope does not mention anything else, we must
not extend his precept to the other rubrics which he passed
by, and which he could have mentioned if such had been
his will.

The directive rubrics which concern what is to be said or
done extra missam do not bind per se under sin ; but they
may do so from other causes: (1) Because they contain
many things which bind under sin de jure communi, as, for
instance, the natural fast before celebrating; (2) by reason
of scandal or contempt, this non-observance may become
even a mortal sin ; (3) generally venial sin is committed if
they are transgressed through sloth or negligence, etc.

No priest or Bishop in the Catholic Church is free to
make rubrics of his own either by adding to or taking from
the rubrics of the Missal or the Ritual. Neither can this
be done by any provincial or national synod.

When the meaning of a rubric is doubtful or obscure,

! Council of Trent, Sess. VIL, Can. 13. Also see O’Kane, ¢ Notes
on the Rubrics,’ Introduction, pp. 2, 3, 5.
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and also in cases for which provision is not made in the
rubric, there are three authorities to which recourse may
be had for guidance. These are: (1) the decrees of the
Sacred Congregation of Rites; (2) customs; (3) the
opinions of rubricists or commentators on the rubrics.

It may happen, however, that circumstances of place and
time, as, for example, in missionary countries and in times
of persecutions, might make it very difficult, or morally
impossible, to observe all the rubrics, and so customs are
introduced at variance with them; in such cases the
Ordinary must apply to Rome for an indult or dispensation,
according to the general ecclesiastical practice.

10. I may conclude the treatise on the Sacraments in
General by citing the words of the Catechism of the Council
of Trent: ‘In the exposition of this subject, let pastors
endeavour with all zeal to effect principally two things: the
first, that the faithful understand of what high honour,
respect and veneration thest Divine and celestial gifts are
worthy ; the other, that as they have been designed by the
God of infinite clemency for the common salvation of all,
they make pious and religious use of them, and be so in-
flamed with the desire of Christian perfection as to think
that they have incurred a very great loss if they be deprived
for any time of the most salutary use especially of Penance
and of the Eucharist. These objects pastors will be able
easily to attain, if they will inculcate frequently on the ears
of the faithful what we have said above on the Divine excel-
lence and fruit of the Sacraments; first that they were
instituted by our Lord and Saviour, from whom can pro-
ceed nothing but what is most perfect ; that in their
administration, moreover, is present the most efficacious
influence of the Holy Ghost, pervading the inmost recesses.
of our heart ; that, in the next place, they are endued with
an admirable and certain virtue of curing souls, and that
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head of the person, and the express invocation of the three
Persons of the Most Holy Trinity.

Water is the remote matter of this Sacrament, and the
pouring of the water, or the washing, the proximate. And
the invocation of the Holy Trinity, joined to the words ¢ I
baptize thee,’ is the form.

That which is indicated by the external sign is the
grace which purifies the soul from all its stains in the same
way as water purifies the body.

Baptism was instituted by Christ. When He was bap-
tized by John in the Jordan He gave to water the virtue of
producing spiritual regeneration through Baptism. During
the years of His preaching, He made His disciples baptize,
or He baptized through them. After His resurrection,
and before His ascension, He appointed the for7z to be
used from that time, and said to them: Go, feack all
nations, baptizing them in the name of the Father, and of the
Son, and of the Holy Ghostl

3. Baptism was instituted to remit sin, to produce grace,
and to sanctify our souls. The following are its effects:

(1) The remission of original sin, and also of all actual
sin, in the case of those who may have committed actual
sin, and who receive this Sacrament after having obtained
the use of reason.? ;

(2) The remission of all punishment due to sin, both
temporal and eternal ; so that were one to receive worthily
this Sacrament in old age, and die immediately after, his
soul would go straight to heaven without passing through
purgatory.

(3) It communicates the life of Divine grace, which
makes us children of God and heirs of the kingdom of
heaven ;3 and at the same times it communicates the gifts

1 St. Matt. xxviii. 19, 2 Acts ii. 38; xxii. 16.
3 Tit. iii. 5, 6. See also Council of Trent, Sess. V., Can. §.
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of the Holy Ghost and the infused virtues, both theological
and moral. Besides sanctifying grace, Baptism confers the
Sacramental grace that is a special help to live in a holy
and Christian manner, as adopted children of God.

(4) It impresses a character on the soul by which the
baptized person is marked as a child of God, co-heir with
Christ, and rendered incapable of ever being baptized
again.

(5) It incorporates us with the body of the faithful, and
makes us members of the Church. It places us under her

_authority, and gives us a right to the Sacraments and to the
spiritual favours of the Church.l

4. The Necessity of Baptism.—In explaining the neces-
sity of this Sacrament, we have to bear in mind that there is
a threefold Baptism: (1) Baptism by water (fuminis), (2)
the Baptism of blood, or martyrdom (sanguinis), (3) the
Baptism of desire (faminis).

The Baptism by water, when not possible, can be sup-
plied by the Baptism of desire. This means a full conversion
to God by contrition or by an act of perfect charity. In
this is contained either an explicit or implicit desire to
receive Baptism by water according as the notion of Baptism
is or is not present to the mind of the person who thus
becomes converted to God.

Baptism of blood is the same as martyrdom, or the giving
of one’s life for the faith, or for any Christian virtue, as in
the case of the Holy Innocents. In the case of adults and
of children, martyrdom produces the same effects as the
real Baptism of water.

5. Baptism by water is called Baptism sz ze—that is, in
reality, real, true Baptism by water, as instituted by Christ.
Baptism of desire and of blood are called Baptism 7 zofo.
As these Latin expressions, once understood, help to convey

1 Gal. iii. 27; 1 Cor. vi. 15; Acts ii. 41.



BAPTISM : ITS NECESSITY 137

in a short form what would take a whole sentence in
English, I retain their use in the following explanation of
the necessity of Baptism.

Baptism 77 re or in wvolo is necessary (necessitate medic) as
a necessity of means, for salvation. This is clear from the
words of Christ : Unless a man be born again of water and
the Holy Ghost, he cannot enter into the kingdom of heaven
And also it is proved from the decision of the Council of
Trent, De Baptismo: .S7 guis dixerit Baptismum lberum
esse, hoc est non necessarium ad salutem, anathema sit. (If
anyone shall say that Baptism is optional, and not necessary
for salvation, let him be anathema.)?

6. Adult Baptism.—There is therefore a grave obligation
on all adults who have not been baptized, either because
they were born in infidelity, or because of the unwillingness
or negligence of their parents, to receive this Sacrament as
soon as they are sufficiently instructed.

‘Our Lord commanded His Apostles to baptize all
nations, and promised that those who would believe and be
baptized should be saved.® So St. Peter told the first con-
verts that they must be baptized ;* and all the other converts
mentioned in the Acts and Epistles submitted to the same
rite. Hence the early Fathers insist on its necessity.
Tertullian wrote: ‘It is prescribed that no one can obtain
- salvation without Baptism, according to that great saying,
Unless a man be born again,’ etc. It was in the controversies
with the Pelagians that the necessity of Baptism and the
reason thereof were especially insisted on, the necessity of
Baptism being appealed to as one of the proofs of original
sin, or original sin being assigned as the reason why it was
necessary. St Thomas argues as follows: ‘No one can
be saved but through Christ; now, it is by Baptism that

1 St. John iii. 5. 2 Sess. VII., Can, 3.
3 St. Matt. xxviii. 19 ; St. Mark xvi. 16. 4 Actsii. 38.
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CHAPTER IL
THE MATTER, FORM AND MINISTER OF BAPTISM.

1. The remote matter—for valid and for lawful Baptism.

2. The proximate matter—threefold manner of ablution: Jmmersion,
aspersion and infusion.

3. The form of Baptism : the words that are essential.

4. Baptism in the name of Christ only, invalid—no addition to the
form allowed.

5. The minister of Baptism : (1) Of solemn Baptism, (2) Of private
Baptism.

6. The time of Baptism.

7. The place of Baptism.

1. THE remote matter of this Sacrament is any sort of
natural water, be it sea-water, river-water, water from a
spring, fountain, or pond, rain, etc.—any water that was
created by God. This is proved from the words of St. John :
Unless a man be born again of water, etc. Water, which
can always be at hand or within reach, is of all elements the
most fitting matter of a Sacrament which is necessary for
all men. Water is also the best adapted medium of signi-
fying the effect of Baptism. It washes away all stains, and
is therefore illustrative of the efficacy of Baptism in washing
away the stains of sin. It is also said that, as water cools
and refreshes the body, so Baptism, through its grace, in a
great measure moderates and extinguishes the temptations
that arise from the concupiscence of our human nature, and

 refreshes the soul.
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Although in case of necessity simple water unmixed with
any other ingredient is the matter of this Sacrament, in
solemn Baptism according to the rite of the Church, this
should be blessed (as prescribed in the Ritual) and mixed
with holy oil and chrism, according to Apostolical tradi-
tion, in order the more fully to express the efficacy of the
Sacrament. This is required for the lawful, but not for the
valid, administration of this Sacrament in the case of its
being solemnly administered.

2. The proximate matter of Baptism is the ablution,
which may be in three ways, namely, by immersion, asper-
ston, and nfusion, or by dipping, sprinkling, or pouring,
according to the practice of various times, and in such a
manner that in the moral judgment of men the baptized
person may be considered washed. For this purpose the
water should flow, and be sufficient to signify the idea of
real cleansing or washing.

The early practice of the Church was to immerse the
recipient, after the example of our Lord’s Baptism and the
Baptism of the eunuch by Philip the deacon. This con-
tinued to be the common use, even in the West, as late as the
end of the thirteenth century. Nevertheless, circumstances
frequently arose when it was not convenient to confer
Baptism in this way. Dying persons, for example, had to
be baptized in their beds. We frequently read, too, of
martyrs who baptized their fellow-prisoners, or their gaolers,
in the prison itself. Some writers also are of opinion that
the first converts on Pentecost Day could not have been
immersed on account of their great numbers (probably the
five thousand were baptized by aspersion in one day by St.
Peter). Difficulties, too, would arise in cold countries, and
in regard to the immersion of women. Hence Baptism by
effusion—that is, by pouring water over the body, and
especially the head—gradually supplanted the older custom.



THE MATTER, FORM AND MINISTER OF BAPTISM 141

The Roman Ritual enjoins effusion, and the Council of
Trent has defined that there is in the Roman Church true
doctrine concerning Baptism.!

It is not sufficient if the water touch only the clothes ;
and the same may be said of the hair only, unless it penetrate
to the skin also; and it would not suffice to apply a wet
hand or cloth to the head of the person. It must flow in
some way. It is more probable that the Baptism would
be valid when the water is poured on any of the principal
parts of the body, such as on the breast or shoulders, etc.,
and in case of necessity the feet and hands might be the
parts baptized, when the water could not be poured on any
of the principal parts of the body. In all cases when
Baptism is given by pouring water on any part of the body
other than the head, the Baptism has to be repeated con-
ditionally.

It is more probable that one or two drops of water would
not suffice, especially if the water does not flow, because in
such a case there is no ablution; but in case of necessity
(though it is difficult to suppose such a necessity) this
expedient should not be neglected, and the child again
baptized sub conditione if possible.

The threefold ablution is not required for the validity of
the Sacrament. It is, however, obligatory sub gravi, as
prescribed in the Roman Ritual when Baptism is solemnly
administered. The question is asked whether a child
imperfectly born or not yet born can be baptized? The
answer is in the affirmative, provided the water can be
made to touch any part of it, either hand, foot, or head;
but if it be brought forth to life it should be baptized again
conditionally, as the Baptism in the womb is doubtful ;
the child was not actually born, and the being born again
was not literally verified by the first Baptism. Az possit

! Sess. VII., Can. 3. ‘Manual of Theology,’ i7 Joco.
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valide baptizari puer in utere matris? resp. affirmative, pro-
babilius, si attingatur aqua aliguo mediante instrumento quia
infans in utere matris inclusus, jam est lhomo viator, at
quoniam aligui dubitant de validitale hujus baptismi, prop-
lerea quod ltalis infans cum non proprie. dici possit natus,
nequil renasci ideo esset sub conditione repetendus, et a fortiori
$Z aqua non attingal puerum immediate (Conf. St. Alp.,
N. 107).

3. The Form of Baptism—The true and essential form
of Baptism is: ‘I baptize thee in the name of the Father,
and of the Son, and of the Holy Ghost.” This form was
delivered by our blessed Lord after His Resurrection, when
He said to His Apostles: Going, therefore, teach ye all
naltions, baptizing them in the name of the Father, and of the
Son, and of the Holy Ghost. Of these words, some are
absolutely necessary, and some are not essential to the
validity. For instance, in the Latin form the word ¢go is
not essential, because its full meaning is included in the
word daptizo. For the essence of the Sacrament it is
necessary (1) to express the person being baptized by the
word #%ee; (2) the unity of the Divine nature or essence
by the words iz nomine, in the name, not in in nominibus, in
the names; and (3) to express the Trinity of Persons by
Their own distinct names: [z the name of the Father, and
of the Son, and of the Holy Ghost. The Amen is not in the
Roman Ritual, and need not be used.

The Greek Church has adopted a different manner of
expressing the form, and omits mention of the minister
altogether. The form universally used in that Church is:
‘Let this servant of Christ be baptized,’ or, ‘ The servant
of God is baptized, in the name of the Father, and of the
Son, and of the Holy Ghost.’ According to the teaching
of the Council of Florence, this form is valid, because the
words used sufficiently express what is essential to the
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validity of Baptism—that is, the ablution which then takes
place.

It is the more probable opinion that the jform, ‘I
baptize thee in the name of the Most Holy Trinity,” would
be invalid, because the Persons of the Blessed Trinity are
not expressed in such a form, and according to the ordina-
tion of Christ they should be expressed.

4. Baptism is invalid if administered in the name of
Christ only, or if the form is otherwise altered with the
intention of not giving the Baptism of the Church. In the
Acts of the Apostles we read that many were baptized ‘in
the name of Christ.”m This does not mean that they were
baptized under the invocation of Christ, but in the faith
and by the authority of Christ, by the Baptism instituted
by Him. Thus, Baptism in the zame of Ckrist is plainly
the Baptism of Christ, in opposition to the Baptism of
John. For, as St. Thomas argues, if anything instituted
by Christ be omitted from the administration of the Sacra-
ments, such administration is null and void. Now, the
invocation of the three Divine Persons was ordained by
Christ, and therefore Baptism without this invocation is of
no effect.?

No addition should be made to the form. It would not
be a valid Baptism if to the usual form one should add,
¢And in the name of the Blessed Virgin (or one of the
Saints),’ intending to baptize in the name of the Blessed
Virgin, and to give to her name some efficacy in the
Sacrament. If only added by way of devotion it would not
affect the validity of the Baptism.

5. The Minister of Baplism—(1) Baptism can be
administered solemnly by a Bishop or a priest. St. Thomas
says (Q. 67, Art. I1.) : * Though the office of baptizing was

1 Acts ii. 38; viii. 12, 16.
2 See ‘Manual of Theology,’ iz Joco, vol ii., p. 384.
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committed to the Apostles and their successors, the Bishops,
yet it was so entrusted as to be exercised by others, for
St. Paul says : Christ sent me, not to baptize, but to preach.
And the reason of this is that, whereas teaching (likewise
entrusted to the Apostles) depends upon the merit and
knowledge of the minister, Baptism is independent of
these. Hence, according to the Council of Florence
(Decret. pro Arm.), it is said: The minister of this Sacra-
ment is a priest, who by virtue of his office possesses the
power of baptizing.

A deacon may in some cases baptize solemnly, as he is
told at his ordination that it is his duty to serve a# the altar,
7] bz;ptz'ze, and % preack. According to the present disci-
pline, however, a deacon may not baptize solemnly without
special permission from the Bishop or the parish priest.

However, anyone can walidly baptize, whether man or
woman, Catholic or heretic, faithful or infidel. And this can
be done Jazefully in case of necessity, but, according to the
order prescribed in the Ritual, a woman should not baptize
in the presence of a man, nor a layman in the presence of a
clergyman, unless the woman should know the form of
baptizing better than the man. Itwould be a grievous sin
to prefer a lay person to a priest, but only a venial sin to
invert the order prescribed in regard to others. In this
matter there should be no delay (as I suppose a case of
necessity), and whilst deciding the case the child or person
might die, and I think, therefore, that no one can be
accused of fault who baptizes under such circumstances.

From this doctrine it follows that the faithful, especially
midwives, should be well instructed in the manner of
administering Baptism.

I may add that no one can baptize himself ; that the same
person must pour the water and say the words, as the form

11 Cor i. 17.
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¢ T baptize’ thee would not be verified were one person to
pour the water and another to pronounce the words. The
words of the form should be said at the same moment as
the water is being poured on the recipient.

6. As to the time of Baptism, in the case of infants it
should be administered guam primum, as soon as possible.
Hence, without a grave reason, the Baptism of an infant
should not be deferred beyond ten or eleven days, nor so
long in case of necessity—that is, in danger of death.

As to adults, these, except when in danger of death, are
to be baptized as soon as they are properly prepared, so that
they may receive this Sacrament worthily. It is quite lawful
to defer this Sacrament in order that a person may be
better instructed, or in order to avoid some notable loss of
fortune or temporal advantage, even. This delay is left to
the judgment of the prudent. I have said excep? in danger
of death, because when there is a danger of this kind
Baptism should be administered without any delay what-
ever.

7. As fo piace, in case of necessity Baptism may be
administered anywhere. But outside the case of necessity,
it should be administered only in the church. It is, how-
ever, lawful for a priest to baptize in a private house (1) the
children of Kings or great Princes ; (2) those who cannot
be baptized in public without injury to the reputation of
the mother; (3) those who, through some mistake that
invalidated their first Baptism, have to be re-baptized, or,
rather, to receive the Sacrament which they failed to receive
when going through the ceremony before.

Io
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by the Councils of Lateran (fourth), Vienne, Florence and
Trent.!

(2) Those who have been already justified by the
Baptism of desire.

(3) Those who have merited the crown of martyrdom, as
illustrated by the example of Romanus in the Life of
St. Lawrence.

(4) Those born without original sin, as St. John Baptist,
who was sanctified in his mother’s womb. It is the
common opinion of doctors that the Blessed Virgin was
baptized (Benedict XIV., De Canoniz., 1-4, p. 2, c. 21,
n. 14).

Christ had no need whatever of Baptism, because He
was the Head of the Church, and did not therefore need to
be incorporated with it.

In the case of doubt as to whether a child is living or
dead, it should be baptized conditionally. ‘Hinc recte cen-
sent generatim Theologi omnes feetus abortivos semper esse
Baptizandos sub conditione! S7 zivant : maxime cum hodie
vigeat opinio communiter a peritis recepta foetum, ad initio
conceptionis anima informari. Hoc autem non est ita intel-
ligendum ut etiam tunc dari possit Baptismus cum ne prima
quidem delineamenta vitee humanz apparent’ (Sabbetti,
No. 661).

2. The question is asked as to whether the children of
non-Catholics are to be baptized if the parents be unwilling.
(1) In answer to this question, it is necessary to distinguish
between children who have come to the use of reason and
infants. In the case of the former, if they desire Baptism,
and cousent to be baptized, they may be lawfully baptized,
and ought to receive the Sacrament ; because everyone is
sui juris in things that are necessary for salvation, and no
one has a right to deny the Sacrament to such as these.

3 Sess. VII., Can. 12 and 13.
10—2
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(2) In the case of those who have not yet obtained the
use of reason, they may be lawfully baptized (i.) when in
danger of death; (ii.) if they be insane or idiots; (iil.) if
they be taken away from their parents through some lawful
reason, or removed from the danger of perversion. Other-
wise it would be unlawful to baptize the children of infidels
without the consent of the parents; because if after
Baptism they remain under the care of their parents, the
Sacrament and religion are likely to be abused and violated ;
and if taken away from the care of their parents, natural
justice is violated.

(3) The same applies to the chiidren of non-Catholic or
heretical parents in these countries. Although heretical
parents, by reason of Baptism, are subject to the Church,
and the Church may be said to have a right of taking from
them baptized children and educating them in the Catholic
faith, this cannot be done nowadays, because liberty of
worship is everywhere established by the civil laws, and
children cannot legally be taken from under the care of their
parents ; for this reason the children of heretics cannot be
baptized without the consent of their parents and some
security of their being brought up in the Catholic faith.
Nurses or others who baptize infants without the knowledge
and consent of the parents are to be blamed for thus
exposing the Sacrament to the danger of perversion, unless
it be in the case of danger of death, when they ought
always to baptize.

If, therefore, non-Catholic parents offer their children for
Baptism with the will and intention of bringing them up
Catholics, these should certainly be baptized ; but if they
bring them out of convenience or for the sake of temporal
advantage, the priest should see that there is some hope of
the children’s faith being protected afterwards, and he ought
not to baptize when there is evident danger of their perver-



THE SUBYECT OR RECIPIENT OF BAPTISM 149

sion. As, however, Baptism is necessary to salvation, and
the dangers to the life of infants are so numerous, and as
children have a natural right to Baptism, they should in
doubtful cases always get the benefit of the doubt, and in
cases of sickness the Baptism need not be withheld till the
last extremity.

3. The Iteration of Baptism conditionally.—There is also
a question as to the iteration of Baptism that deserves
special attention. And as regards this question we must
remember that it is a dogma of faith that Baptism once
validly received can never be iterated. Itsiteration in such
a case would be a sacrilege, and the absolute iteration of
Baptism both on the part of the person receiving and the
person ministering would render them irregular, as to the
reception of Holy Orders, or administering in the offices
of Orders already received.

At the same time it is laid down that Baptism must be
repeated under condition, e.g., S¢ non es baptizatus (If
thou art not baptized), whenever there is a well-founded
doubt of the validity of the former Baptism; because
Baptism is so necessary for salvation, and it is required for
the valid reception of the other Sacraments. Under this
conclusion three kinds of cases may be considered:
(1) Those baptized by Catholic doctors, nurses, and lay
persons in general ; (2) those baptized by heretics and
non-Catholics ; (3) those children who are abandoned and
discovered, such as foundlings.

In the case of the first they need not be baptized again
unless there is a probable reason for doubting the validity
or supposing some substantial mistake. As regards those
baptized by heretics and non-Catholics, we have to note
first of all that it is of faith that the Baptism of heretics
is valid, and, therefore, when properly administered by them
it must not be iterated. As, however, so many mistakes
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are made amongst non-Catholics in the administration of
Baptisin, either as regards the matter, form, or intention, it
has been decided and practised since the year 1773 that
everyone converted from any sect of Protestantism is to bz
baptized wnder condition, unless it be quite certain that the
former Baptism was validly received. This, of course,
could scarcely be found out except in the case of those
who were once Protestant ministers and afterwards became
Catholic priests. They can know for certain whether, as
Anglican ministers, they baptized properly or not, and
when those whom they had baptized formerly present them-
selves for reception into the Church, they need not baptize
them conditionally when they are aware that they adminis-
tered the Sacrament validly on the first occasion.

As regards the case of foundlings, the common teaching
is: If they be found without a certificate attesting their
Baptism, they are to be baptized, unless some other testi-
mony in regard to their Baptism can be obtained. If with
a certificate or attestation of their Baptism, it is controverted,
but according to the more common and more probable
opinion, even in this case they should be baptized condi-
tionally, unless the testimony be of such a nature as to be
certainly trustworthy.

4. It may be useful to know how Baptism is regarded by
the different sects, and how it is administered amongst
them. They may be classed as follows :

Oriental Heretics, Old Catholics, and Ritualists—These
are accustomed to baptize validly and accurately, and
the presumption is in favour of the validity of their
Baptism.

Socinians and Quakers.—These do not baptize at all
nowadays.

Congregationalists, Unitarians, and Universalists.—These
consider Baptism free, and not of obligation, and in the
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man or a woman. It is regarded as a grave sin to baptize
solemnly without at least one sponsor, or with more than
two ; or, according to St. Alphonsus, with two of a sex
different from that of the Baptizandus - or to admit a sponsor
not designated.

2. For the sponsorship it is required: (1) That the
sponsor be baptized, and have the use of reason ; (2) that
the sponsor touch the child whilst it is being baptized,
or receive it immediately before or after Baptism ; (3) that
the sponsor assist with the intention (at least virtual) of act-
ing in that capacity ; (4) that the Sacrament be validly con-
ferred : for this reason the sponsor who only attends when
the ceremonies are supplied does not contract the spiritual
relationship.

3. The effects of sponsorship are the following :

(1) Spiritual relationship, so that the sponsor cannot
marry his godchild or either of its parents; and the same
relationship is contracted between the person baptizing and
the baptized person.

(2) A grave obligation to instruct their godchild in the
Christian faith in case the parents fail to do so. This
obligation ceases to bind when the natural parents attend
to the education of their children, and there is no need for
the interference of the sponsors.

4. Some are to be excluded from the office of sponsor,
or not to be admitted as sponsors.

(1) Parents are not to be admitted as sponsors for their
own children, for it is in case that they fail in their duty
that sponsors are required, and also because of the spiritual
relationship thereby contracted. And I may here also
mention that, on account of the same spiritual relationship,
parents should not baptize their own children, except in
case of necessity, and when no one else can be found to
do so.
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(2) Infidels, heretics, all non-Catholics, those publicly
excommunicated, noted criminals, and those who do not
bear a good character, are not to be admitted as sponsors.

(3) By the laws of the Church, Religious of both sexes
are forbidden to stand for children.

(4) Catholics are not allowed to stand for children at
Protestant and heretical Baptism, as this would constitute
communication with heretics in a religious rite or ceremony.

5. The Ceremonies of Baptism.—Some of these are anie-
cedent, some concomitant, and some subsequent. It would
be -wrong on the part of the minister to omit, without neces-
sity, all the ceremonies which precede, accompany, or
follow Baptism, or any part of the ceremonies, especially
any notable ceremony, as the use of consecrated water,
the saliva, the salt, and the insufflation ; the profession of
faith, the unction with the oleum catechumenorum or with
the holy chrism; and it is forbidden swd gravi to use
without necessity the oils of the previous year.

(1) As to the name to be taken in Baptism, the Roman
Ritual says that the parish priest should take care that no
ridiculous or vain names, either of heathen gods or of
impious men, be given to children; and, as far as he can
provide, in each case the name of some Saint should be
given. This is not of obligation, as it is not a preceptive
rubric, but only a matter of counsel.

(2) The omitted ceremonies have to be supplied solemnly
in the church in case of infants who, on account of danger
of death, have been baptized privately. These have to be
brought to the church afterwards in order to have all the
ceremonies of infant Baptism supplied. And in the case of
adult heretics who have been converted to the faith, whether
they have been validly baptized before, or on account of
doubt have to be baptized conditionally, the ceremonies
have to be supplied unless ¢ for some reasonable cause the
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Bishop may ordain otherwise.” From these words of the
Roman Ritual we conclude that the Bishop can in particular
cases and for just reasons ordain that the omitted ceremonies
need not be supplied.

6. In England converts who have to receive conditional
Baptism are not required to have any of the ceremonies
supplied, but are simply to be baptized with ordinary /oly
water (agua lustralis), as declared by the first Synod of
Westminster, XVI., in which the following decree is given :
¢As the reasons have become still more weighty which
induced the Vicars Apostolic to ordain in the beginning of
this century that all persons born after the year 1773, and
baptized amongst Protestants, should be, upon their con-
version to the faith, conditionally baptized, we absolutely
re-enact this regulation commanding that all converts from
Protestantism shall be conditionaly baptized, unless it be
made most clearly evident, from undoubted proofs, that in
their Baptism all things respecting the application of the
matter and form have been duly performed.’

¢ Conditional Baptism must not be administered publicly,
but altogether privately, with holy water and without cere-
monies. Sacramental confession is likewise always in such
cases to be required.”

7. The infant form of Baptism cannot be used for adults
without a special indult from the Holy See. This indult
has been granted to some dioceses and to Bishops who have
specially asked for it, and they grant to priests the faculty
of using it as often as it is required. This is the case in
all the dioceses of England and Scotland. Without this
special indult the form prescribed in the ritual for adults
has to be used.

8. The Promises for Baptism.—By the promises made in
Baptism we contract certain obligations. By reason of the

1 ¢The Synods in English,’ p. 135.
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gifts bestowed upon us in our natural life, we are obliged
to fulfil certain religious duties dictated by reason, namely,
the duties of adoration, reverence, love and obedience to
God and to His law. The same may be said of the gift
of the supernatural life. By Baptism, which bestows that
supernatural life, a certain contract is established between
the soul and God. In adopting us as His children, God
undertakes to give us eternal life and all the grace necessary
for obtaining it. It is just, therefore, that we, on our part,
undertake to do all that God requires of us for our
salvation.

Now, God requires of us (1) to renounce Satan and all
his works and pomps, and (2) to live according to the
maxims and example of Jesus Christ.

Satan is the father of lies and the implacable enemy of
every good. The pomps of Satan are the false maxims, the
miserable vanities and the dangerous pleasures of the-world,
which by the appearance of truth and goodness seduce and
attract the minds of men. The works of Satan are pride,
luxury, and sin in all its forms and species.

To renounce Satan, his pomps and his works, means,
therefore, to renounce evil and all that leads us to it.

Jesus Christ is the true Light, the Zo/y and Just One.
Those who will be saved are those whom God will find con-
formed to the image of His Son. We should, therefore,
study His maxims, and especially the evangelical deatitudes,
which will enable us to become like our Divine Exemplar
Jesus Christ.

Children, not having the use of reason, contract these
obligations through the medium of their godfathers and
godmothers, or, in default of these, through the medium
of the Church. It will be very useful to their souls to
renew those engagements often during life, and particularly
at the time of the first Communion, and on the anniversary
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days of their Baptism, and at the close of a mission or a
retreat.

There is a modern theory, prompted by the spirit of
darkness, which, in the name of liberty and reason, blames
the Church because in the Baptism of infants it imposes on
them, without their consent or knowledge, the obligation
to observe the evangelical law under penalty of apostasy.

In answer to this, it is only necessary to remember that
children, by the fact of their being born into this world,
which happens without their consent, contract many obli-
gations which in after-life they have to fulfil towards their
parents and their country, concerning which they had no
choice. Do they, then, complain who have received in
birth an honourable name, and inherit a great fortune and
enjoy the privilege of citizenship of some illustrious country ?
Why, therefore, should anyone complain of his spiritual
birth in being made a child of God and heir of God's
heavenly kingdom? The obligations to live a Christian
life, and in a Christian manner, are for our advantage and
happiness here, as well as for our everlasting happiness
hereafter.
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holy chrism made by the imposition of the hands of the
Bishop. This is the proximate matter, the zemote being
the holy chrism and the Bishop’s hand»

The holy chrism is a mixture of oil of olives and balm,
_ which is consecrated by the Bishop with great solemnity on
Maunday Thursday. Itis used also in solemn Baptism and
at the consecration of Bishops, and in several other conse-
crations of more than usual solemnity.

For the validity of the Sacrament, oil of oZives is cer-
tainly required, and also that it be dlessed ; but it is not
certain that it is required that it be mixed with balm, or
that the blessing should be ¢piscopal. (Cf. St. Thom., 3 q.,
72, Art. IL.; St. Alp., N. 162 e seq.)

The anointing ought to be made with the right thumb
of the Bishop, and in the form of a Cross, on the forehead.
It would be a sin to confirm with the left thumb, or any
of the fingers, but the Sacrament would not thereby be
invalidated.

3. The form used in Confirmation is the following: ‘I
sign thee with the sign of the Cross, and I confirm thee with
the chrism of salvation, in the name of the Father and of
the Son and of the Holy Ghost.’

The meaning of these words is thus explained: By the
words 7 sign thee with the sign of the Cross is signified, that
as soldiers are adorned with outward signs of the service
of their King, so we by this Sacrament are marked or
signed externally by the Cross, and internally by the invis-
able character as soldiers of Jesus Christ. By the words
2 confirm thee with the chrism of salvation is expressed that
we by this Sacrament, as athletes, are annointed with chrism
externally and internally by the grace and strength of the
Holy Spirit. By the rest of the words, /22 the name of the
Lather, etc., is expressed the principal cause of the pleni-
tude of grace and of spiritual strength, which is the most
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Holy Trinity, and which is the principal mystery of our
faith proposed in Baptism to be believed, and now in
Confirmation to be firmly held and openly professed.

The following words of the form are essential : (1) The
word confirm, or its equivalent ; (2) the expression of the |
Holy Trinity as in Baptism ; (3) the word #%ee, in order to
designate the person receiving Confirmation ; (4) also the
words [ sign thee with the sign of the Cross, and the words
the chrism of salvation (St. Alp., N, 168).

1t is proved that Confirmation was instituted by Christ,
as it has been administered as a Sacrament in the Church
since the time of the Apostles.

The Samaritans kad received the word of God . . . but
were only baptized in the name of the Lord Jesus. ... Then
they (Peter and John) /aid their }um(ls upon lﬁm_, and they

received the Holy Ghost. . . . By the imposition of the
hands of the Apostles the Holy Ghost was given (Acts viii.
14, 16-18).

It is certain, from historical records, that what the
Apostles then did, the Bishops, in every age from that time
to the present day, have continued to do, and for the same
purpose—that is, o give the Holy Ghost.

4. It is the more common opinion that this Sacrament
was instituted on Maunday Thursday, after the institution
of the Holy Eucharist, when Christ promised to send the
Holy Spirit, and probably taught His Apostles how to make
the chrism. Another opinion holds that Christ instituted
this Sacrament after His Resurrection, and before His
Ascension. Although there is no express mention of it in
the Gospels, the silence of the Gospels is no proof against
its Divine institution, as they are not a full and complete
record of the words and actions of ou~ Saviour (St. John xxi.
25).! Dr. Lingard says: ¢ Let, however, any man considez

1 See Lingard’s Catechism,
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the text quoted above, the nature and object of the
ceremony, and the supernatural effect which it produced,
and he will be compelled to conclude that the Apostles
adopted it, either in obedience to the express injunction of
their Divine Master, or at the suggestion of the Holy Spirit
Whom He had sent to Zack them all things, and to bring all
things 1o their mind, whalsoever He kad said (St. John
xiv. 26).

5. The Minister of Confirmation.—The ordinary minister
of Confirmation is a Bishop.! Such has been the general
practice of the Church, founded on the example of the
Apostles. The Samaritans had been converted and baptized
by Philip, the deacon, but to confirm them Peter and John
were despatched to Samaria from Jerusalem. A simple
priest, by the special delegation of the Sovereign Pontiff,
can confer this Sacrament as its extraordinary minister.
But in this case he must make use of chrism consecrated
by a Bishop. Whether he can be delegated to consecrate
the chrism is disputed.? Priests on the forei