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DRAW ALL MEN UNTO MYSEL¥F” (Fok#n xii. 31,32. Comp. Rom. xvi.20;
Rew. xiv. 6-8).

“ MANY shall come, from the East and West, and from the North and
South, and shall sit down with Abraham, and Isaac, and Jacob IN THE
KiNGDOM OF HEAVEN.®! But the children of the Kingdom [the uncon-
verted Jews] shall be cast out into outer darkness” (AMatt. viil. 11,12 ;
Luke xiit, 29. Comp. Roim. ix. 6-8, 24, x. 20, 21, xi. 12, I3, 25).

‘¢ The Kingdom of God IS COME UNTO YOU [JEWS]. . . . The Kingdom
of God 1S [ALREADY] AMONG YOU: . .. The Kingdom of God shall
be taken from you, and GIVEN TO A NATION BRINGING FORTH THE
FRUITS THEREOF” (Ma#t, xii. 28; Luke xvii. 21; Matt xxi. 43
Comp. Acts xiil. 46, 47, xxviii. 28 ; Rom. x. and xi. ; Coloss. i. 6, 13;
Rom. iv. 13, 16).

 Think not that I am come to destroy the Law or the Prophets: I am
not come to destroy, but To FULFIL. The Law and the Prophets were
until John : SINCE THAT TIME THE KINGDOM OF GOD IS PREACHED,
AND EVERY MAN PRESSETH INTO IT” (Ma#t. v. 17 ; Luke xvi, 16. Comp.
Matt. xi. 11, 12).

“The Kingdom of Heaven is like to a GRAIN OF MUSTARD-SEED,?
which a man took and sowed in his field : which indeed is the least of
all seeds ; but when it is grown, it is the greatest among herbs, and
BECOMETH A TREE, AND SHOOTETH OUT GREAT BRANCHES ; SO THAT
THE BIRDS OF THE AIR COME AND LODGE UNDER THE SHADOW
THEREOF. . . . The Kingdom of Heaven is like unto LEAVEN, which a

1 Throughout the Gospels, the most common title given to the Visible Church
of Christ is that of ““ THE KINGDOM OF HEAVEN " or “ oF GoD ;”—a Kingdom,
that is to say, “not of this world” (Jokn xviii. 36), in its Origin and Object, but
heavenly and divine. Besides the texts above quoted, see Ma#t. iii. 2 ; Marki. 14 ;
Matt, iv. 17, 233 Luke viil. 15 Matt. x. 75 Luke ix. 2, 11, 27, X. 9, Xi, 20,
xvil. 21 3 Mast. xxii. 2, xxv. 1, xiil. 11, 24, 41 ; Fokn iii. 3, 5, &c.

2 Dr. TRENCH, Protestant Archbishop of Dublin, says :—** His comparison of
the growth of His Kingdom to that of a tree, must have been one with which
many of His hearers were already familiar from the Scriptures of the Old Tes-
tament. The growth of a worldly kingdom had been set forth under this
image (Dan. iv. 10-12; Ezech. xxxi. 3-9), that also of the Kingdom of God,
(Zzech. xvii. 22-24 3 Ps. Ixxx. 8). A mustard-seed is here chosen, .. . not with
reference to its ultimate greatness, but to the proportion between the smallness
of the seed and the greatness of the plant which unfolds itself therefrom. . . .
What He desired to set before His disciples, was not merely that His Kingdom
should be glorious, but that it should be glorious despite its weak, and slight, and
despised beginnings. . . . In the birds flocking to the boughs of the mustard-tree
when it had grown great, and there finding shelter and food, we are to recognise
a prophecy of the refuge and defence that should be for all men in the Church :
how that multitudes should hither resort, finding there protection from worldly
oppression, as well as satisfaction for all the needs and wants of their souls” (O
the Parables, pp. 105, 109, 6th edit.).

On the Parables of the LEAVEN and the NET, Dr. TRENCH says:—*‘The
Parable of the Leaven is concerning the] Kingdom of God, which ¢ cometh not
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EVERY CREATURE. He that believeth, and is baptized, shall be saved ;
but he that believeth not, shall be condemned ” (Mark xvi. 15, 16.
Comp. Rowm. x. 14-18).

“1 will give UNTO THEE (PETER) THE KEYS” [the symbol of Swupreme
Government. Comp. Isai. xxil. 22, ix. 6 ; Rew. iii. 7] “OF THE
KINGDOM OF HEAVEN ; AND WHATSOEVER THOU SHALT BIND ON
EARTH, SHALL BE BOUND IN HEAVEN ; AND WHATSOEVER THOU SHALT
LOOSE ON EARTH, IT SHALL BE LOOSED ALSO IN HEAVEN ” (Matf.
xvi. 19).

“1 appoint unto YOU [My Apostles] a Kingdom, as My Father also
hath appointed unto ME ; that ye may eat and drink at My table in My
Kingdom, and SIT ON THRONES, JUDGING THE TWELVE TRIBES oF
ISRAEL "1 (Luke xxii. 29, 30).

“ Whatsoever YE shall bind on earth, shall be bound in heaven ; and
whatsoever YE shall loose on earth, shall be loosed in heaven” (Matz.
xviii. 18).

the whole world” that the CHURCH of Christ was commanded to ““go ;” because
it was through the instrumentality of that preaching, “by which faith cometh”
(Rom. x. 14-17) that the Gentiles were to be ‘‘Zurned from darkness unto light,
from the power of Satan unto God,” and to be *‘franslated into the Kingdom of
His dear Son” (Acts xxvi, 18; Coloss. i. 13).

By “#%e world,” the Empire of HEATHEN ROME (referred to by St. Luke as
co-extensive with ¢ 2ke whole world,” Luke ii. 1) was specially signified. In Rev.
xiii. 7, this Empire is spoken of as extending over ‘‘a¥ kindreds, and tongues,
and nations” (¢ peoples, and multitudes, and nations, and tongues,” Rev. xvii.
15) ; and upon its overthrow, and the establishment of the Church of Christ in
its place, the Saints and Angels rejoice that “#ke kingdoms of this world are
become the Kingdom of the Lord and of His Christ” (Rewv. xi. 15). After this,
Satan is said to be bound for a thousand years; 7., his power as “Prince of this
world ” has been broken by the fall of Paganism in the Roman Empire. He can
no longer seduce the nations by making them worship idols.

With the words, ¢ Now skall the Prince of this world be cast out” ( John xii.
31), may be compared St. Paul's declaration to the Roman Church :—“The God
of peace shall bruise Satan under your feet shortly” (Rom. xvi. 20). Both pro-
mises evidently referred to the overthrow of Paganism, and the near-at-hand
conversion to Christianity of the great Heathen Empire of Rome (comp. Aev.
xiv. 6-8).

The Protestant reader may refer to PALEY’S Ewvidences of Christianity, part ii.
ch. ix. sect. 1, for a short account of the rapid propagation of the Christian
faith, and the conversion of the Empire under Constantine in the fourth
century.

1 ¢ The twelve tribes of Israel)’—i.c., the spiritual Israel, the whole Church,—
converted Gentiles as well as converted Jews; the former being grafted in
among? the latter, and ““all baptized into one Body” (Rom. xi. 175 1 Cor. xii.
13; Galat. iil. 27-29 ; Ephes. iii. 6). Ilence St. Paul calls the whole Christian
Church “ the Israel of God” (Galat. Vi. 16), ‘“the commonwealth of Israel”
(Ephes. il. 12),—declaring all—whether Jews or Gentiles—who had been ¢ bap-
tized into Christ” to be ‘“ Abraham’s seed, and heirs according to the promise”
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whether bond or free;” and “ God hath tempered the Body together,
. . « THAT THERE SHOULD BE NO SCHISM IN THE BoDY. . .. For as
the [natural] body is one, and hath many members, and all the members
of that one body, being many, are one body ; so also is Christ. . . . Now
ye are the Body of Christ, and members in particular; . .. MANY
MEMBERS, YET BUT ONE BoDY. . . . Is CHRIST DIVIDED ?” (1 Coz. xii.
12, 13, 2Q; 24, 25, 27, i+-13." «Comp. Roxe. xii. 4,05 ; Ephes. ii. 14505
fii- 368 &c:)

“ THE CHURCH OF THE LIVING GOD [is] THE PILLAR AND FOUNDA-
TION OF THE TRUTH”! (1 Z%m. iii. 15).

“Unto Him be glory IN THE CHURCH, by Jesus Christ, throughout
all ages, world without end” (Ep#es. iii. 21). ;

“Thou art PETER (Chipha), and UPON THIS ROCK (Chipha) I wiLL
BUILD MY CHURCH, AND THE GATES OF HELL [IIYAac ¢dov—the
Powers of Darkness,—Satan and his hosts] SHALL NOT PREVAIL AGAINST
1T. And unto thee will I give the Keys of the Kingdom of Heaven,”
&ec. (Matt. xvi. 17, 18).

“ HE THAT HEARETH YOU, HEARETH ME ; and he that despiseth YouU,
despiseth ME, and he that desplseth ME, desplseth Him that sent ME”
(Luke x. 106).

“If he neglect to HEAR THE CHURCH, let him be unto thee as an
heathen man and a publican. Verily I say unto you : WHATSOEVER

membership : ‘“ We, being many, are One Bread, One Body, because we all
partake of that One Bread” (1 Cor. x. 17). Lastly, because the whole Body is
said to be “edified” or *‘ built up” through the instrumentality of that visible
hierarchy and ministry which Christ has set over it for that express purpose.

1 See the notes on this text in the Greek Testaments edited by BLOOMFIELD and
AvLFORD. The former says that the attempt made by some Protestant controver-
sialists to refer the words ‘ pillar and foundation of the truth” to what followos
“‘lies open to izsuperable objections, as stated by Poole, Benson, and Scott.”
ALFORD says : ‘“If a sentence like this occurred in the Epistle, I should feel it
a weightier argument against its genuineness than any which its opponents have
yet adduced.”

To the interpretation (devised by other Protestant controversialists) which refers
the words to Z7mothy, Dean ALFORD says: “ To the sentence thus arranged and
understood there are weighty and, I conceive, fafal objections.”” DBLOOMFIELD
says: ‘“The natural connection of the words is certainly 707, as some imagine,
to Timothy ; for that would be an utter violation of the construction, and involve
somewhat of an incongruity. . . . There can be no doubt but that the true refer-
ence is to #ris éariv ékkNyoia [*“ which is the Church,” &c.], as was maintained by
almost all the ancient expositors and many eminent Protestant commentators, as
Grotius, Bishop Hall, Calvin, Hammond, Gothofred, Weber, Schmid, Deyling,
‘Whitby, Macknight, and Bishop Van Mildert ; and of the recent expositors, Dr.
Peile ; and of the foreign, Wiesing, Huther, and Mack, who understand it of zZe
Church universal, administered under an external form of government, and whichk,
by maintaining the revelation of God and His religion, upholds it as a foundation
does a building, or as pillars sugport an edifice. . . . Any other mode of explana-
tion is, both philologically and otherwise, quite untenable” (note in loc.).
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TAINS, AND SHALL BE EXALTED ABOVE THE HILLS, AND ALL NATIONS
SHALL FLOW UNTO IT. And many people shall go and say, Come ye,
and let us go up to the mountain of the Lord, to the House of the God of
Jacob : and He will teach us of His ways, and we will walk in His paths:
for out of Zion shall go forth the law, and the word of the Lord from
Jerusalem”! (Zsaz. ii. 2, 3; Micak iv. 1, 2). The early Fathers were
unanimous in interpreting these texts of the CHURCH of CHRIST,—as
also are the most learned Protestant commentators, such as Stanhope,
Mant, Michaelis, Lowth, Clarke, Scott, Patrick, Henderson, &c.

“The people that walked in darkness have seen a great light. . . . For
unto us a child is born, unto us a son is given, and the government shall
be upon his shoulder: ... OF THE INCREASE OF HIS GOVERNMENT
AND PEACE THERE SHALL BE NO END,” &c. (/sai. ix. 2,6,7. Comp.
Matt. iv. 14-17 ; Luke i. 32, 33, 79, ii. 32).

“AND THINE EYES SHALL SEE THY TEACHERS: AND THINE EARS
SHALL HEAR A VOICE BEHIND THEE SAYING, THIS IS THE WAY, WALK
YE IN IT, WHEN YE TURN TO THE RIGHT HAND, AND WHEN YE TURN TO
THE LEFT” (/sai. xxx. 21). See also Zsai. xxxv. 4-8, xl. .3-11 (comp.
Matt, ii. 33 Luke 1. 76, iii. 3-6); Zsai. xlii. 1 seg. (comp. Matt. xii.
17-21). J

“And He said, It is a light thing that thou [the MESSIAS] shouldest be
My servant to raise up the tribes of Jacob, and to restore the preserved
of Israel ; I will also give thee for A LIGHT TO THE GENTILES, THAT
THOU MAYEST BE MY SALVATION UNTO THE ENDS OF THE EARTH. . . .
Kings shall see and arise, princes also shall worship. . . . The children
which thou [ZION—THE CHURCH] shall have shall say, The place is too
strait for me: give place to me that I may dwell. ., . . Thus saith the
Lord God, Behold I will lift up mine hand to the GENTILES, and set up
my standard to the people : and they shall bring thy sons in their arms,
and thy daughters shall be carried upon their shoulders. AND KINGS
SHALL BE THY NURSING FATHERS, AND THEIR QUEENS THY NURSING
MOTHERS : THEY SHALL BOW DOWN TO THEE WITH THEIR FACE TOWARD
THE EARTH, AND LICK UP THE DUST OF THY FEET” (/saz. xlix. 6, 7, 20—
23. Comp. Acts xiii. 47 ; Luke ii. 32 ; Rom. xi. 12, 15, 25, XV. 9, 12, 2I).
See also ZsaZ. lii. 1, 7, 10, 13-15. Comp. Rom. x. 15, xv. 21 ; Luke iii. 6).

“ Sing, O barren,? thou that didst not bear. . . . Enlarge the place of

1% Qut of Zion,” &c. Comp. Luke xxiv. 47. *‘Zion” and “Jerusalem” are,
however, the titles of the Christian Church. See Galaz. iv. 26 ; Heb. xii.22. To
the objection that the peace so vividly described in Zsaz. ii. 4, has not existed in the
present dispensation, it may be replied, 1s7, that the language is highly figurative ;
2dly, that still stronger expressions are used to describe the ¢‘peace” spoken of in
ch. xi. 6-10, as existing under the Messias (comp. Ac#s xiii. 23 5 Rom. xv. 12) 5
and, as HENDERSON admits, ‘¢ with regard to the application of #%zs prophecy to
the Messiah, a greater degree of unanimity obtains among interpreters than in
reference to almost any other.”

2 Tn most of the ancient prophecies which refer to the Christian Church or
Dispensation, the Messias is spoken of as continuing and prolonging the Old
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as not only to present to the unbelieving “ WORLD " ( Jo/un
xvil. 21, 23; Rom. i. 8, xi. 15; Coloss. i. 6) a plain token
and evidence of the Divine Mission of her Founder, but also
to guarantee to her own faithful children, and to all seekers
after-the Truth, entire exemption from and security against
the vain and ever-varying speculations of all mere human
teachers and heretical innovators.

IIT. Hence it necessarily follows: that no Church or
body of professing Christians can claim or pretend to be
THE TRUE CHURCH OF JESUS CHRIST, which cannot prove
itself—

(1.) Te have had a VISIBLE EXISTENCE IN ALL AGES FROM
THE TIME OF CHRIST ;

(2.) To have been CONTINUALLY ENGAGED IN FULFILLING,
through a Ministry duly ordained and “ sens,” the Commission
given to it by Christ,—by “DISCIPLING AND BAPTIZING,”
and thus progressively extending her dominion over “ALL
NATIONS” of the world ;

(3.) Teaching them the WHOLE ! Revelation of Jesus Christ,

1 But not, of course, always and everywhere with the same explicitness and
fulness (see 1 Cor. iii. 1, 2; Heb. v. 11-14). It is well known that, during
several centuries, the Canon of Scripture itself remained undetermined ; and Pro-
testants themselves will hardly deny that the Nicene Creed contained a develop-
ment of the doctrine contained in that of the Apostles, or that the Athanasian
Creed contained a still further development or explication of the Christian Faith
regarding the Holy Trinity and the Incarnation.

“‘ There has ever been,” says Dr. W. TobpD, ‘“and there is still, a gradual and
very striking growth of Christian doctrine in the Church. Truths which were once
held in their naked simplicity have unfolded, by a necessary development, more and
more of the profound mysteries contained within each of them. As time goes on,
the Christian intellect, leaning upon the support of the Church, is enabled to see
more clearly the bearing of one doctrine upon another, its relation to truths that
flow out of it, its place in the analogy of the faith, its full scope and significance.
Dogmas, in some sense new, spring out of more general truths,—new because
hitherto only faintly perceived, though in germ and in substance they have always
been in the revelation of Christ. All theologians admit a progression of doctrine
in the Church; and unless Christianity be nothing more than a bare and dry code
of laws, there must be some such progression. Every truth that comes from God
must contain within itself unsearchable treasures of wisdom: It is like a seed
sown in the earth, which grows and spreads into a large tree. But this growth is
only in the Church. Outside, truth is questioned, doubted, torn in pieces, tossed
about by every vain blast. Within, there is a consistent and true growth. And
everything favours this growth—the meditations of the devout, the inquiries of the
learned, nay, the very contradictions of the heretics. For the greater part of the
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the sects of Protestantism, either separately or collectively,
it was not by any of their “ Bible ” or “ Missionary ” societies
that the Commission given by Christ to “DISCIPLE AND
BAPTIZE ALL NATIONS,” was in every or in any former age

Prophecies relating lo Awntickrist, Donnellan Lectures in Trin. Coll., Dublin,
1840, nofes, pp. 399-453. See also NEANDER’S Church Hist,, Bohn’s edit.,
vol. viil. pp. 283 seg., 295-331, 350 seg.; BLUNT'S Dict. of Sects, &c.; and a
valuable work entitled Orzgines Protestantice, or Suggestions for an Historical
Inguiry into the Origin of the Protestant Religion, Longhurst, Lond., 1877) ; and
what Protestants are really called upon to do is to show, if they can, some other
Church than the Catholic which has fulfilled Christ’s commission by ‘¢ feacking
and baptizing all nations,””—some other Church which has been in all ages ¢ ¢
Light of the world)’ ““the Pillar and Foundation of ths Truth,” ‘“the City sct
on a hill whick could not be %id.” According to all Protestant accounts, the
growth or development of the Christian Church resembled, at the best, that of a
miserable tapeworm ; whereas, according to the teaching of the Gospels, it was
to be like that of a TREE,—a tree *‘skooting out great branches” (Mark iv. 32),
and giving shelter and protection to ‘‘a// nations” of the world.

Of the schismatical GREEK Church little need here be said,—Is?, because in
all the Articles of Faith controverted by Protestants (with the exception of that of
the Pope’s Supremacy—distinctly acknowledged by the Greek Church itself in
the great Councils of EPHESUS and CHALCEDON ; see Father Gallwey’s Lectures on
Ritualism, Nos. 7 and 8), that Church has always been at one with the Catholic
Church ; and, 2d7y, because the Eastern Church, since its separation from the rest
of Christendom, has never been in any sense a Afissionary Church ; and could
make no pretensions to the possession of those essential marks of the true Church
above referred to,—viz., Catholicity, Unity, &c. (see DE MAISTRE on Z%e Fope,
Eng. trans., pp. 308-340).

Dr. MILMAN (late Dean of St. Paul’s) says :—* At the extinction of Paganism,
Greek, or, as it may now be called, in opposition to the West, Eastern Chris-
tianity, had almost ceased to be aggressive or creative. Except the contested
conversion of the Bulgarians, later of the Russians, and a few wild tribes, it
achieved no conguests. . . . The Greek hierarchy had now [a few centuries
later] lost their unity of action, . . . the Bishop of Constantinople was the passive
victim, the humble slave, or the factious adversary of the Byzantine Emperor. . . .
The lower clergy sank downward into the common ignorance, and yielded to that
worst barbarism—a worn-out civilisation ”” (&ist. of Latin Christianity, Introduct.,
vol. i. ed. 1867) ¢¢ The effete and hopeless East” (Zb. vol. ii. p. 413).

NEANDER, the German (Protestant) Church historian, says that ¢“in the Greek
Church . . . all true intellectual progress had long since been suppressed by a
political and spiritual despotism ” (Azst. of the Church, Bohn’s edit., vol. v.
p- 233); and that  the healthful and free evolution of the Church and of theo-
logy among the Greeks was hindered by two causes—the despotism of the civil
government, before which everything crouched — the Bishops themselves not
seldom consenting to act as its humble instruments; and the extinction of the
sense of truth, the spirit of insincerity, already a predominant trait which had
stamped itself on the entire life of the people” (Z&. vol. vi. p. 261), And again :
—*“In comparison with the fulness of life, manifesting itself under such a variety
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Even during the few centuries of the existence of Protes-
tantism, notwithstanding the immense advantages and faci-
lities which the invention of printing, and a remarkable com-
bination of favourable circumstances—literary, commercial,
and political—have placed in the hands of its missionaries
(enabling them to scatter abroad, as they themselves boast,
Jaundreds of millions of copies of Bibles, New Testaments, and
other books, translated into the languages of all known coun-
tries of the world), it is certain that the most signal failure
has attended all their efforts to convert heathen nations;!

¢ CORRUPTED UNIVERSALLY ” (Religion of Protestants, chap. v. sects. 13 and
27).

Dr. PERKINS :—*¢“ We say that before the days of Luther, FOR THE SPACE OF
MANY HUNDRED YEARS, AN UNIVERSAL APOSTASY OVERSPREAD THE WHOLE
FACE OF THE EARTH, AND THAT OUR CHURCH WAS NOT THEN VISIBLE TO THE
WORLD ” (O the Creed, p. 400).

Dr. Isaac TAYLOR not only admits, but proves at length, the ‘¢ UNIVERSALITY ”
of the distinctive doctrines and practices of the ‘ Romish” and Greek Churches
even in the fourth century. ¢¢Scarcely a writer, if there be one,”’ he says, ‘of
the NI1CENE Church—Eastern or Western—would withhold his contributions to
the mass [of evidence producible]: and alas! what a volume would Augustine
alone furnish 1” (dncient Christianity, vol. ii. p. 213).

1 This is proved very fully and elaborately in MARSHALL’S great work—C/r7s-
tian Missions, their Agents, their Method, and their Results (2 vols., 2d edit.,
Longmans & Co.)—in which hundreds of testimonies are collected from Protestant
authors, ‘‘of all classes and creeds—English and American, German and French,
Swedish and Dutch ; historians and naturalists, civil and military officials, tourists
and merchants, chaplains and missionaries ”—a host of careful and accurate
observers, who, as Mr. M. remarks, may be regarded as ‘witnesses employed by
Divine Providence, without their knowledge or concurrence, to detect and expose
to the world a fact which the eager passions and prejudices of men would other-
wise combine to conceal.” By the acknowledgments made by them stand clearly
revealed, on the one hand, the utter and universal failure of Profestant missions
in all parts of the world, notwithstanding the incredibly large sums that, during
the present century, have been annually expended upon them ; and, on the other,
the marvellous results which, during the last three centuries and a half, as in all
former ages, have everywhere attended the labours of the Ca#kolic missionaries,
and this generally under circumstances the most discouraging and disadvantageous
from a worldly point of view.

Reviewing this work of Marshall’s, the NorTi BrITISH REVIEW, edited by
Dr. HANNA, a well-known Presbyterian divine, said :—

¢ During the sixteenth and seventeenth centuries, 2ic Romish Church girded the
globewith her missions, planting the Cross from beyond the Wall of China to the
Peruvian Cordilleras, Nor is it to be denied that her missionaries in those years
were men abounding in Christian heroism and sacrifices. Of monetary means at
her disposaly she had not so much as any one of our Protestant societies. But she
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&c.—it is but too notorious that their profound religious
discords and dissensions—all arising from that first and funda-
mental principle of their religion, “ THE LIBERTY OF PRIVATE
JUDGMENT,” and resulting in the formation of innumerable
Sects,! hopelessly divided against one another in Faith and
Communion—have been, almost from the first year of its
existence, and in every country where Protestantism has

described as existing in five different provinces of the empire. . . . There passed
no year that they did not convert thousands, while those who opposed them .
gradually became extinct.” . . .

¢‘In the year 1577, 300,000 Christians were computed to have received baptism
in JApAN. Father Velignano, who died in 1606, . . . was himself the founder
of three hundred churches, and thirty houses for Jesuits in Japan. . . . After the
year 1612, they were subjected to fearful persecutions. But they maintained their
ground with great steadiness. Their proselytes invoked the death of the martyr,
and they had established a fraternity of martyrs, the members of which mutually
encouraged each other to the endurance of every possible infliction : they dis-
tinguished those years as the #ra Martyrum. DBut despite the increasing violence
of the persecutions, their historians affirm that even at that dangerous period new
converts were continually added to their numbers. They give the exact amount
of 239,339 as that of the converts to Christianity among the Japanese from 1603
to 1622.” .

“In all these countries . . . the Jesuits made progress beyond all that they could
kave hoped for, and succeeded in conquering, at least partially, the resistance of
the national forms of religion that were paramount in the East ” (RANKE’S A7st.
of the Popes, Bohn's edit., vol. ii. pp. 228-235).

Lord MAcAULAY thus contrasts the Catholic and Protestant Churches during
the sixteenth and seventeenth centuries :—

“ As the Catholics 72 zeal and union had a great advantage over the Protestants,
so had they also an infinitely superior organisation. In truth, PROTESTANTISM FOR
AGGRESSIVE PURPOSES HAD NO ORGANISATION AT ALL. The Reformed Churches
were mere national Churches. The Church of England existed for England alone.
It was an institution as purely local as the Court of Common Pleas, and was
utterly without any machinery for foreign operations. The Church of Scotland in
like manner existed for Scotland alone. THE OPERATIONS OF THE CATHOLIC
CHURCH, ON THE OTHER HAND, TOOK IN THE WHOLE WORLD” (Zssays, vol.
iii. p. 236).

During the present century, as already observed, Protestants have expended
annually enormous sums on ‘‘ Missions to the Heathen ; but, as regards resuiss,
the CHRISTIAN REMEMBRANCER declared in 1859, that “we skould not aliow a
Jew isolated instances of success here and there to blind us to what we must call, to
‘speak plainly, the failure of missionary efforts in modern times’ (Christ. Rememby.,
vol. 37, p. 69); and similar admissions are made by later Protestant writers. (See
MARSHALL'S Christ. Miss. passim).

1 StaPHYLUS and Cardinal Hosius reckoned 270 Sects of Protestants before
the end of the sixteenth century. HALLAM reckons * ke growing dissensions and
virulence of the Protestants” among the causes which powérfully tended to make
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“THE SPIRIT OF TRUTH SHALL ABIDE WITH YOU FOR
EVER: HE SHALL GUIDE YOU INTO ALL TRUTH.”

“Not for these only do I pray, but for them also who shall
believe on Me through their word: THAT THEY ALL MAY
BE ONE, IN ORDER THAT THE WORLD MAY BELIEVE THAT
THOU HAST SENT ME.”

VI. On the other hand, it follows no less certainly, that
that Church which alone /Zazs had a Visible Existence in all

nations.” In commanding you, I command them, to ‘‘éaptize all nations.” In

promising to be with you, I promise to be witk ¢hem in the execution of My com- -

mission, and in the work of the ministry. ¢ And behold I am with you always,
even to the end of the world.”

CHRIST intended His CHURCH to be propagated in ALL nations, and to exist in
ALL ages ; and for the securing of this end, *“ He ordained that there should be &
race and succession of Apostolic Ministers, teaching His Doctrines, administering
His Sacraments, and enforcing the observance of His Precepts, in all nations and
ages ; for it was by the introduction of the DOCTRINES of Christ, of the SACRA-
MENTS of Christ, and of the PRECEPTS and INSTITUTIONS of Christ, into all
nations, that THE CHURCII of Christ was to be established in all nations, by the
ministry of those to whom He gave this commission ” (Poynter).

The promise, ‘7 am with you always,” is equivalent to that in Foks xiv. 16,
and xvi, 12: “ The Spirit of Truth skall abide with you for ever; He shall guide
you into all trutk ;" and its force becomes more apparent by a comparison with
other passages in Scripture, where, after giving a cOMMISSION of peculiar diffi-
culty to man, God adds the promise, “ 7 will be with you,” as a guarantee and
security of the possibility and certainty of its fulfilment. See especially Ger. xxxi.
3 xIvi. 3, 45 Exod. iil. 11, 12 ; Fer. i. 17, 19. Sec also Gen. xxvi. 3, 24; Deut.
xxxi, 233 Fosh. 1. 5, 9, iil. 7; Fudges vi. 15,16 ; 2 Kings vii. 9; Isai. xli. 10, xliii.
2, 55 Fer. xv. 20, xlil. 11 ; Aefs xviil, 9, 10; &c. (Compare Ger. xxi. 22, xxviii.
20, XxXix. 2, 3, 21, 23; Deut. ii. 7, xxxi. 8 ; Fosh. xiv. 12 3 1 Kingsiii. 19, x. 7 3
2 Kings v. 10 ; 1 Chron, xxviil, 20 ; Ps. xxiil. 4, 5; Fer. xx. 113 Lukei. 28, 66;
Fohn iil. 2, viil. 29; Acts x. 38, xi. 21 ; &c.) From these passages it appears that
when a promise or assurance is given that God “‘ wou/d be with” any person, it is
always signified that God so protected and aided that person by His special provi-
dence, that whalsoever he undertook should infallibly succeed ; but this conclusion is
of course most obvious when—as in the first passages referred to—the promise is
given with special reference to the dificulty of some undertaking, or in connection
with a Comamission (such as that in Aaze, xxviil.) sncapable of accomplishment by
any merely human neans. .

‘When, therefore, our Lord promised to ‘e wiz%” the Teaching Body, in the
execution of the Commission assigned to it, “always fo the end of the world,” that
promise implied, and was a guarantee, 1s that the Teaching Body skowld exist
indefectibly to the end of the world ; and 240y, that throughout the whole course of
its existence it showld be divinely guarded and assisted in fulfilling the Comanission
Siven fo #t, viz., in instructing the nations in ‘‘all things whatsoever Christ has
commanded ;” in other words, that it should be their INFALLIBLE GUIDE AND
TEACHER.
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had been baptized. SHE ALONE has been in all ages “ ke
Light of the world)” “a City set on a kill, that could not be
fid ;” SHE ALONE “the Pillar and Foundation of the Truth,”
rendering it conspicuous, and the knowledge of it attainable
to all mankind ; SHE ALONE that Heavenly Kingdom, the

Christendom” (B. iv. ch. vi. vol. ii. p. 307);  The Metropolis of Christianity”
(Z6. ch. v. p. 299).

And again :—¢* With all the Teutonic part of Latin Christendom, tke belief in
the supremacy of the Pope was cocval with their Christianity ; it was an article of
their original creed as much as the Redemption ; their apostles were commissioned
by the Pope; to him they humbly looked for instruction and encouragement,
even almost for permission to advance upon their sacred adventure. Augustine,
Boniface, Ebbo, Anschar, had been papal missionaries” (B. vii. ch. i. vol. iv.
p- 4)-

VENERABLE BEDE, speaking of the conversion of our own country by Augus-
tine and his monks, sent by Pope Gregory the Great, says :—‘‘ And whereas he
[Pope Gregory] bore the Pontifical power over all ihe world, and was placed over
the Churches already reduced to the faith of truth, ke made our nation, till then
giver wup 1o idols, the Church of Christ” (Hist. Eccles., lib. ii. c. 1). Compare
Dean MILMAN’s chapter on the Conwversion of England (B. iv. ch. iii. vol. ii. p.
224 seq.); NEANDER (vol. V. p. 13 s¢g.); and GUIZOT (Hist. of ! European
Civilisation, Bohn’s Eng. trans., vol. il. p. 173, 174). MILMAN further remarks,
that ¢ a native clergy seems to have grown up more rapidly in Britain than in
any other of the Teutonic kingdoms. Bui they were in general the admiring
pupils of the Roman clergy. To them Rome was the centre and source of the
faith)? &e. (loc. cit. p. 249).

RANKE, the German Protestant historian, also says, that ¢ together with the
doctrines of Christianity, a veneration for Rome and for the Holy See, such as
had never before existed in any nation, found place among the Germanic Britons ”
(£Zist. of the Popes, Bohn’s edit., vol. i. p. 11).

On St. Boniface, the apostle of Germany, and the conversion of that country to
the faith of Rome, see NEANDER (vol. v. pp. 62, 65, 66, 69, 75, 87, 88, 98, &c.),
and M1LMAN (B. iv. ch. v. vol. ii. p. 295 seg.). NEANDER gives Boniface’s oath
of obedience to the Pope (Joc. cit. p. 66).

RANKE says :—*‘ Boniface, the apostle of the Germans, was an Anglo-Saxon ;
this missionary, largely sharing in the veneration professed by his nation for St.
Peter and his successors, rad from the beginning woluntarily pledged himself to
abide faithfully by all the regulations of the Roman See: to this promise he most
religiously adhered. On all the German Churches founded by him was imposed
an extraordinary obligation to obedience. Every Bishop was required expressly
to promise that his whole life should be passed in unlimited obedience to the
Romish Church, to St. Peter and his representatives” (0p. cz¢. p. 12).

M. GUIZOT says that ¢“for him [Boniface] Rome is the centre, the Fope is the
chief of Christianity ” (0p. cit. vol. ii. p. 175). He gives his oath of submission
to the Pope, and his account of the first German Council, held under his presi-
dency in 742, and adds :—*¢ Of a surety, it is impossible more formally to submit
the new Church, the new Christian nations, to the Papal power” (Z2. p. 177)-

MILMAN, after describing his_*‘ wonderful successes,” says :—‘‘ Boniface /%ad
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This CATHOLIC CHURCH—of which the See of Peter was
ever the acknowledged Centre and Head '—ALONE was? (as

few exceptions exercised, of putting the right man in the right place, have all
conduced to attract and win the sympathies of heathen hearts. And while we
acknowledge and admire the earnest zeal, and self-devotion, and perseverance
which have characterised the missionaries themselves, we may recognise also a
spirit of discretion in much of the instrumentality that is provided ; the numerous
bodies sent out together, the establishment of sanctuaries and religious houses for
the reception of catechumens and the education of orphans and native children,
the preparation of elementary forms of instruction, such as those of Francis
Xavier, for the use of the catechists in India, the community of living and
austerity of habits invariably adopted, have doubtless contributed to the success
which, however much exaggerated in many cases, and however ephemeral in
others, has on the whole attended the missionary efforts of the Roman Communion
in all parts of the globe.”

1 See CATHEDRA PETRI, 2d ed., Burns & Oates.

? ““The phrase ‘Catholic Church,’ ” says M. RENAN, ““speaking of the second
century, ‘‘breaks upon us from all sides at once, as the name of THE GREAT
COMMUNION WHICH IS DESTINED THENCEFORTH TO COME DOWN THE AGES IN
UNBROKEN UNITY " (Hibbert Lectures, 1880, Eng. trans., p. 164).

“The Clergy,” says Dean MILMAN, “‘including the Monks and Friars, were
ONE throughout Latin Christendom; and through them, to a great extent, the
Latin Church was ONE. . . . The Pope’s awful powers held in check the constant
inevitable tendency to rebellion and contumacy, which was usually that of indi-
vidual Prelates or small factions. . . . On the whole, the Order of the Clergy was
ONE FROM THE UTMOST EAST TO THE FARTHER WEST, FROM THE NORTH
TO THE SOUTH” (/ist. of Lat. Christ., B. xiv. ch. i. vol. ix. pp. 25, 27). And
again :—*‘ Latin Christendom, or rather universal Christendom, was ONE (except-
ing those who were self-outlawed, or outlawed by the dominant authority from
the Christian Monarchy), not only in the organisation of the all-ruling Hierarchy,
and the admission of Monkhood ; it was ONE IN THE GREAT SYSTEM OF BELIEF.
. . . The whole world was ONE IN THE POPULAR RELIGION ” (/4. ch. ii. pp. 53,
54). M. GuiZOT, also, remarks that this great fact of ‘“the UNITY of the Church,
the UNITY of the Christian society, despite all the diversities of time, place,
domination, language, or origin,” is one ‘¢ which dominates over all, which char-
acterises the Christian Church in general, and has, as it were, decided her destiny.”
¢“This,” he adds, ‘“is a great and glorious fact, and one which, from the fifth to
the thirteenth century, has rendered immense services to humanity. The mere
fact of the unity of the Church maintained some tie between countries and nations
that everything else tended to separate ; under its influence, some general notions,
some sentiments of a vast sympathy continued to be developed ; and from the
very heart of the most frightful political confusion that the world has ever known
arose, perhaps, the most extensive and the purest idea that has ever rallied man-
kind—the idea of spiritual society; for that is.the philosophical name of the
Church, the type which she wished to realise ” (Hist. of European Civilisation,
Bohn’s Eng. trans., vol. ii. pp. 19, 20).

Protestants often ask triumphantly—¢ Where was the Unity of the Catholic
Church at the time of the great PAPAL ScHISM (A.D. 1378-1417), during which
the nations of Furope were divided in their allegiance to three contending Popes ?”

.
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she still is ), the “ One Fold under One Shepherd,”—that great
and illustrious Body or Society of Christians, whose exhibi-
tion of supernatural and majestic Unity struck “ ke World”
with awe and amazement, causing it to recognise the Divine
Mission of her Founder and Head,—so that “ zke kingdoms

—To which objection it may be replied :—1s4, That the Church’s Unity of FzitZ,
Public Worship, and Sacraments, remained intact during that whole period ; 247y,
that what may be called the ¢nserregnum in the Church, caused by the controversy
regarding the validity of the election of the claimants to the Papacy, was abnormal
in its character and transient in its effects; and that the Church all along re-
tained—and ultimately exercised—the power of determining who was or should
be her validly elected Head. It was not promised to the Church that she should
not be assaulted by the gates of hell (the Powers of Darkness), but that she should
always prove victorious against them.

1 Lord MACAULAY, in a well-known passage, says:—*‘ The Papacy remains,
not in decay, not a mere antique, but full of life and youthful vigour. The
Catholic Church is still sending forth to the farthest ends of the world mission-
aries as zealous as those who landed in Kent with Augustine, and still confronting
hostile kings with the same spirit with which she confronted Attila. The
number of her children is greater than in any former age. ... She saw the
commencement of all the Governments and of all the ecclesiastical institutions that
are now in the world ; and we feel no assurance that she is not destined to see
the end of them all. She was great and respected before the Saxon had set foot
on Britain, before the Frank had crossed the Rhine, when Grecian eloquence still
flourished in Antioch, when idols were still worshipped in the temple of Mecca.
And she may still exist in undiminished vigour when some traveller from New
Zealand shall, in the midst of a vast solitude, take his stand on a broken arch of
London Bridge, to sketch the ruins of St. Paul’s” (Essay o1z Ranke’s Lives of the
Lopes).

As farther illustrating and corroborating what has been said above, regarding
that spectacle of UNIVERSALITY and of MAJESTIC UNITY which the Catholic
Church presents to the world at large, the following extracts from the leading
articles and special correspondence of the chief English journals, at the time of
the opening of the (Ecumenical Council of the Vatican, may perhaps be of interest
to the reader :—

STANDARD (December 10th, 1869) : —*¢ In historic importance, in traditional
dignity, in the splendour of the associations that gather round its name, no
Assembly in the world, past or present, can pretend to compare with the great
Parliament of the Latin Church. The unbroken continuity of the history of that
Church, its undeniable and uninterrupted descent from the Church founded by
the Apostles, renders this Council . . . the immediate successor and representa-
tive, in a sense in which no other Council can rival its claims, of the Council of
Niczaa, if not of the Council of Jerusalem. Nor is its actual power and conse-
quence unworthy of its traditional heritage. . . . It is the representative assembly,
the omnipotent legislature of a compact and coherent body of Christians, whose
number approaches more nearly to two than one hundred millions,” &ec.

After referring to the attempts made by the enemies of the Pope and of the
Church to hinder the assembling of the Council, the special correspondent
(STANDARD, Dec. 11th) says :—* Nevertheless, all has been in vain ; and the
dispassionate observer is compelled to confess that the spectacle of so many
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of this world became the Kingdom of our Lord and of His
Christ” (Rev. xi. 15). SHE ALONE possesses—and alone
claims to possess—that supreme and wunerring Teaching
Authority, without which no such Unity could be guaranteed
or preserved! In—and by—HER ALONE have all those

hundreds of Bishops, coming from the farthest quarters of the earth at the beck of
an old man, powerless in all but spiritual thunderbolts, is one that, occurring in
the nineteenth century, and especially at this period of it, is calculated to strike

the believing with a pious admiration, and even the incredulous, like ourselves,

with irrepressible astonishment.”

The DarLy News (Dec. 14th) :—* It must be admitted that, weak as is the
temporal power of the Pope, no other Prince could have assembled such a body
as met to-day in the Council-hall of St. Peter’s, and no other could have provided
them with such a magnificent temple. From the remotest quarters of the globe
—from a land that was but just heard of when the Council of Trent sat, from a
land that was then wholly unknown,—from Palestine and Syria, the cradles of
Christianity ; from Persia, from China, from India, from Africa, from the Western
Isles, as well as from the countries washed by the Mediterranean, men of various
tongues and of diverse origin, men of great learning and of great age, have come
together to this famous city, in obedience—voluntary and spiritual obedience—
to the Pastor who claims to be the Successor of Peter, and the Vicegerent of God
upon earth.”

The TiMEs (Dec. 16th) :—¢ Seven hundred Bishops, more or less, representing
all Christendom, were seen gathered round one altar and one throne, partaking of
the same Divine Mystery, and rendering homage, by turns, to the same spiritual
authority and power. As they put on their mitres or took them off, and as they
came to the steps of the altar or the foot of the common Spiritual Father, it was
IMPOSSIBLE NOT TO FEEL THE UNITY AND THE POWER OF THE CHURCH WHICH
THEY REPRESENTED.”

1 ¢¢In the Catholic Church,” says a writer in the UNION REVIEW (May
1875), ‘“it was always an article of faith that our Lord, by the assistance and
guidance of His Holy Spirit, preserved the whole Church, in her collective capa-
city, from falling into error in her dogmatic teaching. But it was also a point of
belief, which may be traced up to the Apostolic age, that in the administration of
this teaching authority, the See of St. Peter held a supreme office ; that it was the
centre of ecclesiastical operations, if we may use such a term ; that apart from it
there would be no genuine orthodoxy, no true Catholicity; and that in all the
great controversies which from time to time divided the Christian world, the most
crucial test of truth was the adherence to any dogma by the See of Peter.”

““Though a few distinguished voices have been lifted up against the dogma
of Papal Infallibility, they have indeed been, and continue to be, few and far
between. We believe there is but one Bishop out of the whole Romish
Hierarchy who is not now inculcating the dogma, and that solitary one does not
go beyond a passive resistance. . . . Rome, under the guidance of Pius IX., at
least knows its own mind, which is more than can be said of perhaps any other
influential branch of the Christian Church at the present moment. . . . Were
Pius IX. to die to-morrow, he would leave the Roman Church far more powerful
than he found it, and endowed with a far higher vitality” (STANDARD, June

19th, 1872). i
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in the last years of the first century. . . . I mean Clement of Rome. . . .
The high rank which he held in the purely spiritual hierarchy of the
Church of his times, and the unequalled credit which he enjoyed, are
beyond doubt. His approval was a law in itself (Psendo-Hermas,
vis. ii. 4). All parties claimed his leadership, and desired to shelter
themselves beneath his authority, . . . He is the first type of Pope which
Church history presents to us. His lofty personality, which legend makes
more lofty still, was, after that of Peter, the holiest figure of primitive
Christian Rome. Succeeding ages looked upon his venerable face as
that of a mild and grave legislator, a perpetual homily of submission
and respect. '

¢ Already the idea of a certain primacy belonging to his Church was
beginning to make its way to the light. The right of warning other
Churches and of composing their differences was conceded to it.
Similar privileges—so at least it was believed—had been accorded to
Peter by the other disciples (Zzke xxii. 32). Thus a bond which
gradually grew closer was established between Peter and Rome. Grave
dissensions tore in pieces the Church of Corinth (Hegesip. in Euseb.
Hist. Eccles. iil. 16, iv. 22). The Roman Church, consulted as to these
troubles, replied in a letter which is still extant. It is anonymous, but
a very ancient tradition assigns the composition of it to Clement”
(pp- 124, 125).

“ The Roman Church was henceforth the Church of order, of rule, of
subordination. Its fundamental principle was that humility and submis-
sion were of more account than the sublimest gifts. Its letter to the
Corinthians is the first manifesto of the principle of authority made
within the Christian Church” (p. 127).

% In the primitive Christian community, the importance of Churches
was in proportion to their apostolic nobility. The guarantee of ortho-
doxy was the diadoche, the Episcopal succession by which the great
Churches were connected with the Apostles. A direct succession was
a very strong warrant of agreement in doctrine ; the greatest possible
importance was attached to it. But what shall we say of a Church
founded both by Peter and Paul? It is clear that such a Church would
be regarded as having a real superiority over all others. To have suc-
ceeded in establishing this belief was the masterpiece of that cleverness
which characterised the Church of Rome. By the time of Antoninus Pius
[A.D. 138] almost everybody had come to believe that Peter and Paul had
in perfect agreement founded Christianity at Rome, and had sealed the
work with their blood. The ecclesiastical destiny of Rome was thence-
forth fixed. When her part in the profane world was played out, this
extraordinary city was destined to play another and a sacred part, a part
like that of Jerusalem” (p. 148).

After mentioning the attempt of Valentinus to establish a Gnostic
school in Rome, and his excommunication by Pope Hyginus, he says :(—

“ The centre of a future Catholic orthodoxy was plainly here. Pius,
who succeeded Hyginus, showed the same firmness in defending the

.
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Christianity, the Christianity of the majority of Bishops, resisting and
using all the sects, having, if you will, none but negative characteristics,
but by those negative characteristics preserved from pietistic aberrations
and dissolvent rationalism” (pp. 164, 165).

After giving a sketch of the formation of Christendom, and remarking
that “the Empire was, as it were, the mould in which the new religion
took shape: the inner framework, the limits, the hierarchical divisions
of the Church were those of the Empire ; ” and that “under Marcus
Aurelius the Episcopate is completely ripe : the Papacy exists in germ”
(p. 169), he continues :—

“ROME was the place in which this great idea of Catholicity was
worked out. More and more every day it became the capital of Chris-
tanity, and took the place of Ferusalem as the religious centre of
Jumanity. Its Church claimed a precedence over all others which was
generally recognised (Iren. iii. 3; Tertull. Prescript. 21,36 ; Cyprian,
Epist. 52, 55, 67, 71, 75 ; Firmilian). All the doubtful questions which
agitated the Christian conscience came to Rome to ask for arbitration,
if not decision. Men argued, certainly not in a very logical way, that as
Christ had made Cephas the corner-stone of His Church, the privilege
ought to be inherited by his successors. . . . The Bishop of Rome
became the Bishop of bishops, he who admonished all others. Rome
proclaims her right—a dangerous right—of excommunicating those who
do not walk step by step with her. . . . At the end of the second century
we can already recognise, by signs which it is impossible to mistake, the
spirit which in 1870 will proclaim the infallibility of the Pope. The
writing of which the fragment known as the Canon of Muratori formed a
part, and which was produced at Rome about the year 180 A.D., shows
us Rome already defining the Canon of Scripture, alleging the martyrdom
of Peter as the foundation of Catholicity, repudiating Montanism and
Gnosticism alike. Irenzeus (Z74. iii. 3) refutes all heresies by reference to
the belief of this Church, ¢ the greatest, the oldest, the most illustrious,
which possesses, in virtue of an unbroken succession, the true tradition
of the Apostles Peter and Paul, and to which, because of its Primacy,
all the rest of the Church ought to have recourse’” (pp. 172-174).

¢ This precedence of the Church of Rome only became more marked
in the third century. The Bishops of Rome showed a rare ability in
avoiding theological questions, while they kept themselves to the front
in all matters of organisation and administration. The tradition of the
Roman Church passes for the most ancient of all (Origen, in Euseb.
Hist. Eccles. vi. 14). Cornelius takes the first place in the affair of Nova-
tianism : we see him, in especial, depriving Italian Bishops and nomi-
nating their successors (Letter of Cornelius in Euseb. vi. 43). Rome
was also the central authority of the African Churches (Tertull. Pres. 21 ;
Cyprian. Epist. 52, 55, 71, 75)” (p- 176). i

After speaking of the injury done to the City of Rome by the Emperor
Constantine’s transference of the seat of government to Constantinople,
and by the invasions of barbarians that followed, he says :—
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“Rome’s first revenge is taken in the gravity and depth of her organ-
ising spirit. What men are St. Sylvester, St. Damasus, St. Gregory the
Great! With admirable courage Rome labours for the conversion of
the barbarians ; she attaches them to herself ; she makes them her clients,
her subjects. The masterpiece of her policy was her alliance with the
Carolingian House, and the bold stroke by which she revived in that
family the Empire which had been dead for 300 years. The Church of
Rome then lifts herself up more powerful than ever, and again, for eight
centuries more, becomes the centre of all Western politics ” (pp. 198, 199)
—RENAN’S Hibbert Lectures on the Influence of the Institutions, Thought,
and Culture of Rome on Christianity and the Development of the Catholic
Church, Eng. trans., 1880). :

M. GuIzoOT, the Protestant historian of France, speaking of the fifth
century, when the Roman Empire was in the agonies of dissolution, and
the whole of Europe was inundated by hordes of barbarians,! says :—

“I do not think that I say more than the truth in affirming that
it was the Christian Church which saved Christianify ; it was -the
Church with its institutions, its magistrates, and its power that vigorously
resisted both the internal dissolution of the Empire and barbarism ;
which conquered the barbarians, and became the bond, the medium, and
the principle of civilisation between the Roman and barbarian worlds.
. . . In the midst of that deluge of material force which at this period
overwhelmed society, there was an immense benefit in the presence of a
moral influence, 2 moral power, a power which derived all its force from
convictions, from belief, from moral sentiments. Had there been no
Christian Church, the whole world would have been abandoned to mere
malerial force. The Church alone exercised a moral power” (GUIZOT’S
Hist. Gén. de la Civilisation en Europe, 3d ed., Paris, 1840, 2¢me Lecon).

“ The Church was a regularly organised society, having its principles,
its rules, its discipline, and animated with an ardent desire of extending
its influence,? of conquering its conquerors. Among the Christians of
this period, among the Christian clergy, there were men who had thought

1 ¢ Let us reflect for a moment,” says M. GOSSELIN, *‘ on the character of the
barbarous hordes which, after the close of the fourth century, partitioned among
themselves the members of the Roman Empire in the West. ~Completely ignorant
of the arts and sciences and of civilisation, they knew no other occupation but
hunting and war; no law but force ; no glory but conquest ; and, far from feeling
the inconveniences and disorder of this savage state, they professed a sovereign
contempt for a mode of life more refined. The Christian religion, which they all
embraced, softened by degrees their ferocious manners; but this inestimable
effect of their conversion was slow and insensible; the majority of them long
retained their ancient habits—that is, their inconstant, violent, and ungovernable
temper ; their passionate taste for hunting and war ; their profound contempt for
the arts and sciences ; and especially the spirit of insubordination and independ-
ence, which seemed to be the most deeply marked trait in their character”
( The Power of the Popes during the Middle Ages, Eng. trans., vol. ii. p. 40).

2 ¢¢ After the fifth century, Papacy took the lead in the conversion of the
Pagans” (Guizo1’s Hist. of Ciwvilisation in France, Bohn’s Eng. trans., vol, ii.
p- 173}
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upon all moral and political questions, who had decided opinions and
energetic sentiments upon all subjects, and a vivid desire to propagate
and give them empire. No society ever made more vigorous efforts to
make her influence felt, and to mould to her own form the world around
her, than the Christian Church from the fifth to the tenth century. She
had, in a manner, assailed barbarism on all points, to civilise by subduing
it” (Z&. 3tme Legon, p. 86),

“ All the ¢7v#/ elements of modern society [municipal government, the
feudal system and royalty] were either in their infancy or in decrepitude.
The Church alone was young and organised ; she alone had acquired a
settled form, and retained all the vigour of her prime ; she alone had
both activity and order, energy and a system, that is, the two great
means of influence. . . . The Church had, moreover, agitated all the
great questions which concern man; she was solicitous about all the
problems of his nature, about all the chances of his destiny. Hence, her
influence on modern civilisation has been immense, greater perhaps than
has ever been imagined by her most ardent adversaries or her most
zealous advocates. Absorbed either in her defence or in aggression, they
considered her only in a polemical point of view, and they have failed,
I am convinced, in judging her with fairness, and in measuring her in all
her dimensions” (/4. 5eme Legon, p. 132).

The Rev. H. MiLMAN, D.D. (late Dean of St. Paul’s), says :—
¢ Christianity, in its Latin form, which for centuries was to be its
most powerful, enduring, and prolific development, wanted, for her
stability and unity of influence, a capital and a centre ; and Rome might
seem deserted by her Emperors for the express purpose of allowing the
spiritual monarchy to grow up without any dangerous collision against
the civil government. The Emperors had long withdrawn from Rome as
the royal residence. Of those who bore the title, one ruled in Constan-
tinople, and, more and more absorbed in the cares and calamities of the
Eastern sovereignty, became gradually estranged from the affairs of the
West. . . . The Western Emperor lingered for a time in inglorious
obscurity among the marshes of Ravenna, till at length the faint shadow
of monarchy melted away, and a barbarian assumed the power and the
appellation of Sovereign of Italy. Still, of the barbarian kings, not one
ventured to fix himself in the ancient capital, or to inhabit'the mouldering
palaces of the older Cesars. . . .

“It was not solely as a Christian Bishop, and Bishop of that city
which was still, according to the prevailing feeling, the capital of the
world, but as the successor of St. Peter, of him who was now acknow-
ledged to be the head of the Apostolic body, that the Roman Pontiff

commanded the veneration of Rome and of Christendom. . . . At the
commencement of the fifth century, the lineal descent of the Pope from
St. Peter was an accredited tenet of Christianity. . . .

“ Everything tended to confirm, nothing to impede or to weaken, the
gradual condensation of the supreme ecclesiastical power in the Supreme
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of @l the greater Sees, did religion maintain its majesty, its sanctity, its
piety ; and, if it demanded undue deference ; the world would not be
inclined rigidly to question pretensions supported as well by such con-
scious power as by such singular and unimpeachable virtue; and by
such inestimable benefits conferred on Rome, on the Empire, on civili-
sation. . . .Swupremacy, keld by so firm and wvigorous a hand as that
of Leo, might seem almost necessary to Christendom” (lb. ch. iv. pp.
228, 254).

Speaking of the close of the sixth century of Christianity, when
“anarchy threatened the whole West of Europe, and had already almost
enveloped Italy in ruin and destruction,” Milman says :—* Now was
the crisis in which THE PAPACY must reawaken its obscured and
suspended life. 7¢ was the only power which lay not entirely and abso-
lutely prostraite before the disasters of the times—a power which had an
inherent strength, and might resume its majesty. It was this power
whick was most imperatively required to preserve all which was to
survive out of the crumbling wreck of Roman civilisation. To Western
Christianity was absolutely necessary a centre, standing alone, strong in
traditionary reverence and in acknowledged claims to supremacy. Even
the perfect organisation of the Christian hierarchy might in all human
probability have fallen to pieces in perpetual conflict; it might have
degenerated into a half-secular feudal caste, with hereditary benefices,
more and more entirely subservient to the civil authority, a priesthood of
each nation or each tribe, gradually sinking to the intellectual or religious
level of the nation or tribe. ON THE RISE OF A POWER BOTH CONTROL-
LING AND CONSERVATIVE HUNG, HUMANLY SPEAKING, THE LIFE AND
DEATH OF CHRISTIANITY — OF CHRISTIANITY AS A PERMANENT,
AGGRESSIVE, EXPANSIVE, AND, TO A CERTAIN EXTENT, UNIFORM SYS-
TEM. There must be a counterbalance to barbaric force, to the unavoid-
able anarchy of Teutonism, with its tribal, or at the utmost national,
independence, forming a host of small, conflicting, antagonistic kingdoms.
o« o It is impossibie to conceive what had been the confusion, the lawless-
ness, the chaotic state of the Middle Ages without the medieval Papacy ;
and of the medieval Papacy the real father is Gregory the Great” (/4.
Book iii. ch. vii. vol. ii. pp. 100-102).

Speaking of the seventh century, he says :—“ It was Christianity alone
which maintained some kind of combination among the crumbling frag-
ments of the Roman Empire, . . , Christianity alone was a bond of
union, strong and enduring. T%e Tentonic kingdoms acknowledged their
allegiance to the ecclesiastical supremacy of Rome: Rome was the centre
and capital of Western Christendom” (Z6. Book iv. ch. iii. vol. ii. p. 223),
“ The Metropolis of Christianity” (ch. v. p. 299).

After giving an account of the conversion of England, Germany, and
other countries by the Missionaries sent by the Popes in the seventh and
eighth centuries, he says :—* All these conquests of Christianity were, in
a certain sense, the conquests of the Roman See; . . . reverence for
Rome penetrated with the gospel to the remotest parts. Germany was
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some of the Popes of that age), “has led him to exaggerate rather than
soften the monstrous enormities of these times. And the happy thought,
happy in a thoroughgoing controversialist, that the deeper the degrada-
tion of the Papacy, the more wonderful, and therefore the more mani-
festly of God, its restoration to power, removed every remaining repug-
nance to his abandonment of all the Popes during the tenth century to
historical infamy. . . . Zuitprand is the chief, the only authority on
which Baronius rests”! (1. Book v. ch. xi. p. 288, note).

Of Pope Leo IX. (A.D. 1054) Milman says :—* Leo came forth to Europe,
not only with the power and dignity, but with the austere holiness, the
indefatigable religious activity, the majestic virtue, which became the
Head of Christendom. . . . In this single spiritual campaign [his reli-
gious visitation of Europe), by the calm dignity of his holiness, by his
appeal to the strong religious reverence of Christendom, he had restored
the Papacy to all its former authority over the minds of men ” (Z4. Book
vi. ch. i. vol. iii. pp. 373, 382).

NEANDER, the German (Protestant) Church historian, speaking of the
conflict of the Church with the Empire under Pope Gregory VII. (Hilde-
brand), says :—

1 This fact is important, inasmuch as the learned MURATORT (“‘whose accu-
racy,” says HALLAM, ““is in general almost implicitly to be trusted, and whose
plain integrity speaks in all his writings,” Afiddle Ages, ch. iii. p. 1, #ote) charges
Luitprand with having ¢ given credit to all the pasquinades and defamatory libels
of the times” (Annal. v. ii. 16, 36, 43, &c.).

“The scandals given by some occupants of the Papal Chair,” says a Catholic
writer, ‘“ are a fruitful theme of reproach, on which Protestants delight to
expatiate; yet if we consider the turbulence of the times, the total disorganisation
of society, the temporary ascendancy obtained at Rome by some petty potentates,
the national partialities which favoured some intruders through jealousy of
German influence, we shall not be astonished that in the tenth and eleventh
centuries some instances occurred of wicked and ambitious men who seized on
the reins of government.” In regard to the charges made against various Popes
in the same or following centuries, this author observes :—¢‘ The character of
several Popes has suffered unjustly from the interested misrepresentations of
rivals or their partisans, as also of the adherents of schismatical emperors and
kings. National jealousies led the Italians to satirise the French Popes who sat
at Avxgnon, while the French viewed with no partiality several who sat at Rome.
The civil relations of the Pontiff to his subjects have often cast odium on the
exercise of his ecclesiastical authority, and his political associations with various
princes have contributed in no slight degree to excite the rancour and provoke the
animadversions of writers of other nations. Certain historians assume the air of
candour by reciting the very words of some contemporary who has recorded his
view of the personal character or public acts of an individual Pope, without
reflecting that he may have mistaken rumour for facts, and followed the bias of
partisanship to the prejudice of truth and justice. I feel it unnecessary to enter
into a detailed vindication of the various Pontiffs whose character is more gener-
ally the object of attack; but I fearlessly say, that considering the long succes-
sion of Popes, the convulsions of society, the vicissitudes of Rome, and the end-
less variety of circumstances in which the Popes have been placed, it is nothing
short of a miracle that, in general, their character has been pure and exalted,
whilst their succession has been inviolably maintained.” =
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“The great question was . . . whether the system of the Church
theocracy, the spiritual universal monarchy, should come off victorious
in the contest with a rude secular power, or should be laid prostrate
at its feet. . . . The corruption of the Church, threatening its utter
secularisation, had now reached its highest pitch, and that very cir-
cumstance had called forth a reformatory reaction on the part of the
Church. Suck a reaction could, however, under the existing conditions,
ONLY proceed from the side of this Church Theocracy,! since those who were
most zealons against the abuses that had crept in were governed by this
spiritual tendency. . . . Gregory was certainly inspired with some higher
motive than selfish ambition, a selfish love of domination. . . . There
were men animated by a warm zeal for the welfare of the Church, and
against the deep-rooted abuses of the times, who expected from this
imperial sovereignty of the Church, wielded by the Popes, the correction
of all evils. . . .

‘“ It was by the degeneracy of the clergy, and the confusion existing in
all parts of the Church constitution, that the reforming tendencies of the
Hildebrandian epoch had been called forth. A part of the abuses which
had crept in, those which the rude arbitrary proceedings of monarchs had
introduced, were troroughly counteracted by the triwmpl of the Hilde-
brandian system ; a great zeal for the reformation of the clergy and of the
Church life, after the pattern of the primitive Apostolical Church, as it
presented itself to the tmagination of the men of this period, commenced
Jfrom: this epoch. A bond of union was here presented between all the
opponents of the reigning corruption, all men in all Churches who were
zealous for a strict severity of morals among the clergy, and the worthy
celebration of the offices of worship. . . . The Hildebrandian epock of
reform was accompanied with the outpouring of a spirit of compunction
and repentance on the Western nations” (NEANDER'S Hist. of the Church,
Eng. trans., Bohn’s edit., vol. vii. pp. 111, 112, 284, 322).2

1 Comp. GuIzoT, Lect. vi. :—*¢ There was within the whole Church but one
force adequate to it, and that was the Court of Rome, the Papacy.”

2 That the outpouring of a very different spirit accompanied the Zu?/eran epoch
of ““reform,” will appear from the testimonies hereafter cited.

NEANDER elsewhere speaks of the immense good done by the Monastic Orders,
and especially by those monks ¢ who travelled about as preachers of repentance,
and who sided with the Popes in combating the prevailing corruption of manners
and the vicious clergy” (/6. vol. vii. p. 133. See pp. 330, 331, 339, 341 seg.,
349 seg., 372-399, &c.). In short, he considers that ‘‘to the epochs that mark
the commencement of a new outpouring of the Holy Spirit may be reckoned the
opening of the twelfth century ; and the after effects of the religious awakening,
which then began among the Christian nations of the West, extend far into the
period now before us. . . . The religious life was continually receiving a fresh
impulse from influences of various kinds : from the vigorous measures of Gregory
VII. to promote a reform in the whole Church; from the impressions produced
on the multitude by the preaching of the Crusades; from the effects wrought by
distinguished preachers of the clerical, and more especially of the monastic order,
who itinerated through the countries, exhorting men to repentance; from the
founding of the two Orders of mendicant friars, &c.” (76. p. 406. See also pp.

483, 484, 492).
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Colonel MITCHELL observes :—* Decp and indelible is the debt which
religion and civilisation owe to the early Roman Pontiffs and to the
Church of Rome. ‘They strove long and nobly to forward the cause of
human improvement, and it is difficult to say what other power could
have exercised so beneficial an influence over the fierce and fiery nations
who established themselves on the ruins of the Roman Empire, after
rooting out all that remained of ancient art and ancient knowledge. Nor
were their efforts confined within these territorial limits : monks and
missionaries, disregarding personal danger, penetrated into the forests of
Germany and into the distant regions of the North, and, unappalled by
the deaths of torture to which so many holy men had fallen victims,
preached to heathens and barbarians the mild doctrines of Christianity,
which only sprung up in Europe watered by the blood of saints and
martyrs. Even the efforts of the Church to interpose its spiritual power
in the direction of temporal affairs, and to control the conduct of kings
and princes, were beneficial in an age when the clergy alone possessed
whatever learning and knowledge were extant; and the uniformity of
belief which rendered all the Western Churches dependent on the autho-
rity of the Pope—an authority so greatly enlightened, when contrasted
with the general darkness of the times—became a principal cause of the
progress and prosperity of the Catholic world” (MITCHELL'S Life of
Wallenstein, pp. 4, 5, edit. 1837).

M. ANCILLON, a French Calvinist, says :—* During the Middle Ages,
when there was no social order, ¢i¢ Papacy alone perhaps saved Europe
Jrom witer barbarism. It created bonds of connection between the most
distant nations ; it was a common centre, a rallying-point for isolated
states. It was a supreme tribunal established in the midst of universal
anarchy ; and its decrees were sometimes as respectable as they were
respected ; it prevented and arrested the despotism of the Emperors and
diminished the evils of the feudal system?” (Zableau des Revolutions di
Systéme Politique de I' Europe, vol. i. Introduct., pp. 133, 157).

The German Protestant Church historian STAUDLEIN says :—

“The Papacy was productive of many beneficial effects. . . . It
united in one common bond the different European nations, furthered
their mutual intercourse, and became a channel for the communication
of the arts and sciences, and without it the fine arts, doubtless, would not
have attained to so high a degree of perfection. The Papal power restrained
political despotism, and from the rude multitude kept off many of the
vices of barbarism ” (Universal Church History, Hanover, 1806, p. 203).

HERDER, another eminent Protestant writer, says :—

“ It is doubtless true that the Roman hierarchy was a necessary power,
without which there would have been no cheek upon the untutored nations
of the Middle Ages. Without it, Europe would have fallen under the
power of a despot, would have become the theatre of interminable con-
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and clergy were regarded freely and simply as the immediate minis-
ters of the Almighty; and zkey seem fo me to have really deserved
that high estimate of their character. 1t was not for the doctrines which
they taught, only or chiefly, that they were held in honour. Brave men
do not fall down before their fellow-mortals for the words which they
speak, or for the rites which they perform. Wisdom, justice, self-denial,
nobleness, purity, high-mindedness—these are the qualities before which
the free-born races of Europe have been contented to bow; and iz
n0 order of men were such qualities to be found as they were found six
hundred years ago in the clergy of the Catholic Church. They called
themselves the Successors of the Apostles. They claimed, in their
Master’s name, universal spiritual authority, but they made good their
pretensions by the holiness of their own lives. They were allowed to rule
because they deserved to rule, and in the fulness of reverence kings and
nobles bent before a power which was nearer to God than their own.
Over prince and subject, chieftain and serf, a body of unarmed defence-
less men reigned supreme by the magic of sanctity. They tamed the
fiery Northern warriors, who had broken in pieces the Roman Empire,
They taught them—they brought them really and truly to believe that
they had immortal souls, and that they would one day stand at the awful
judgment-bar and give account for their lives there, With the brave, the
honest, and the good, with those who had not oppressed the poor nor
removed their neighbour’s landmark, with those who had been just in all
their dealings, with those who had fought against evil, and had tried
valiantly to do their Master’s will, at that great day it would be well.
For cowards, for profligates, for those who lived for luxury and pleasure
and self-indulgence, there was the blackness of eternal death.

‘¢ An awful conviction of this tremendous kind the clergy had effectually
instilled into the mind of Europe. It was not a PERHAPS ; it was a cer-
tainty. It was not a form of words repeated once a week at church; it
was an assurance entertained on all days and in all places, without any
particle of doubt. And the effect of such a belief on life and conscience
was simply immeasurable.

“I do not pretend that the clergy were perfect. They were very far
from perfect at the best of times, and the European nations were never
completely submissive to them. . . . They could not prevent kings from
quarrelling with each other. They could not hinder disputed successions,
and civil feuds, and wars, and political conspiracies. What they did was
to shelter the weak from1 the strong. In the eyes of the clergy the serf
and his lord stood on the common level of sinful humanity. Into their
ranks high birth was no passport. They were themselves, for the most
part, children of the people ; and the son of the artisan or peasant rose to
the mitre or the triple crown, just as nowadays the railsplitter and the
tailor become Presidents of the Republic of the West., The Church was
essentially democratic while at the same time it had the monopoly of
learning ; and all the secular power fell to it which learning, combined
with sanctity and assisted by superstition, can bestow. . . .
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“You have only to look from a distance at any old-fashioned cathedral
city, and you will see in a moment the medizval relations between Church
and State. The cathedral 75 the city. The first object you catch sight
of as you approach is the spire tapering into the sky, or the huge towers
holding possession of the centre of the landscape—majestically beautiful
—imposing by mere size amidst the large forms of Nature herself. As
you go nearer, the vastness of the building impresses you more and more.
The puny dwelling-places of the citizens creep at its feet, the pinnacles
are glittering in the tints of the sunset, when down below among the
streets and lanes the twilight is darkening. And even now, when the
towns are thrice their ancient size, and the houses have stretched upwards
from two stories to five; when the great chimneys are vomiting their
smoke among the clouds, and the temples of modern industry—the work-
shops and the factories—spread their long fronts before the eye, the
cathedral is still the governing form in the picture—the one object which
possesses the imagination and refuses to be eclipsed. As that cathedral
was to the old town, so was the Church of the Middle Ages to the secular
institutions of the world. Its very neighbourhood was sacred; and its
shadow, like the shadow of the Apostles, was a sanctuary ” (FROUDE’s
Short Studies on Great Subjects, vol. i. 2d ed., 1867, pp. 33-37)-

Speaking of os¢ of the great Religious Orders of the Church, that of
ST. BENEDICT, a writer in the DUBLIN UNIVERSITY MAGAZINE says: —

“1It is a remarkable fact in the history of Christianity, that in its earliest
stage—the first phase of its existence—its tendency was to elevate pea-
sants to the dignity of Apostles; but in its second stage it reversed its
operations, and brought kings from their thrones to the seclusion of the
cloister—humbled the great ones of the earth to the dust of penitential
humility. Up to the fourth century, Christianity was a terrible struggle
against principalities and powers : then a time came when principalities
and powers humbled themselves at the foot of that Cross whose followers
they had so cruelly persecuted. The innumerable martyrdoms of the first
four centuries of its career were followed by a long succession of royal
humiliations,! for during the sixth, seventh, eighth, and ninth centuries,
in addition to what took place as regards other Orders, no less than ten
emperors and twenty kings resigned their crowns and became monks of the
Benedictine Order alone. . . . Adding to these their subsequent acquisi-
tions, the Benedictines claim, up to the fourteenth century, the honour of
enrolling amongst their number twenty emperors and forty-seven kings,
Zwenly sons of emperors and forty-eight sons of kings. . . . As nuns of
theiy Order they have had no less than ten empresses and fifty-seven quecns.
In the wake of these crowned heads follow more than one hundred prin-
cesses, daughters of kings and emperors. . . . The Benedictines produced
. . . seven thousand Archbishops, fifteen thousand Bishops, . . . fifteen
thousand Abbots, four thousand Saints. They established in different
countries altogether thirty-seven thousand monasteries, which sent out

1 The reader will remember the prophecy in Isai. xlix. 23, &c.
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into the world upwards of fifteen thousand seven hundred monks, all of
whom attained distinction as authors of books or scientific inventors,” &ec.
(Dub. Univ. Mag., Jan. 1866).

“Western Monasticism, in its general character,” says Dean MILMAN,
“was not the barren, idly laborious, or dreamy quietude of the East. It
was industrious and productive ; it settled colonies, preserved arts and
letters, built splendid edifices,! fertilised deserts. Ifit rent from the world
the most powerful minds, having trained them by its stern discipline, it
sent them back to rule the world. It continually, as it were, renewed its
youth, and kept up a constant infusion of vigorous life, now quickening:
into enthusiasm, now darkening into fanaticism ; and, by its perpetual
rivalry, stimulating the zeal or supplying the deficiencies of the secular
clergy. In successive ages it adapted itself to the state of the human
mind. At first a missionary to barbarous nations, it built abbeys, hewed
down forests, cultivated swamps, enclosed domains, retrieved or won for
civilisation tracts which had fallen to waste or had never known culture.
With St. Dominic it turned its missionary zeal upon Christianity itself,
and spread as a preaching Order throughout Christendom ; with St.
Francis it became even more popular, and lowered itself to the very
humblest of mankind” (H7s?. of Lat. Christ., vol. i, Introduct., pp. 7, 8).2

D’ISRAELI (the elder) writes:—

1 ¢ Tatin Christianity,” says the same writer, ‘‘ during a period of from ten to
twelve centuries, had covered the whole of Western Europe with its still multiply-
ing churches and religious buildings. From the southern shores of Sicily to the
Hebrides and the Scandinavian kingdoms, from the doubtful borders of Christian
Spain to Hungary, Poland, Prussia, not a city was without its cathedral, sur-
rounded by its succursal churches, its monasteries, and convents, each with its
separate church or chapel. There was not a town but above the lowly houses,
almost entirely of wood, rose the churches, of stone or some other solid material,
in their superior dignity, strength, dimensions, and height; not a village was
without its sacred edifice; no wayside without its humbler chapel or oratory.
Not a river but in its course reflected the towers and pinnacles of many abbeys;
not a forest but above its lofty oaks or pines appeared the long-ridged roof or the
countless turrets of the conventual church and buildings. Even now, after periods
in some countries of rude religious fanaticism, . . . after the total suppression or
great reduction of monastic institutions, the secularisation of their wealth, and the
abandonment of their buildings to decay and ruin ; our awe and wonder are still
commanded, and seem as if they would be commanded for centuries, by the un-
shaken solidity, spaciousness, height, majesty, and noble harmony of the cathedrals
and churches throughout Western Europe. We are amazed at the imagination
displayed in every design, at the enormous human power displayed in their crea-
tion ; at the wealth which commanded, the consummate science which guided that
power ; at the profound religious zeal which devoted that power, wealth, and
science to these high purposes. . . . Itis impossible to follow out to their utmost
extent, or to appreciate too highly the ennobling, liberalising, humanising, Chris-
tianising effects of Church architecture during the Middle Ages” (Book xiv.
ch. viii. pp. 268, 289, vol. ix.).

2 The reader should consult MONTALEMBERT’S splendid work Z%e Monks of
the West, Eng. trans., 7 vols. 8vo. Comp. the Protestant NEANDER'S Zst. of
the Church, vol. vii., Bohn’s ed., pp. 322 seq., 352 s¢q., 372 s¢q., 387, 388, 395,

399, 406, 407.
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influence of Catholicism the monasteries preserved learning and main-
tained the sense of the unity of Christendom. Under the combined influ-
ence of both grew up the lovely ideal of chivalry, moulding generous
instincts into gallant institutions, making the body vigorous and the soul
pure, and wedding the Christian virtues of humility and tenderness to the
natural graces of courtesy and strength. During this period the Church
was the one mighty witness for light in an age of darkness, for order in
an age of lawlessness, for personal holiness in an epockh of licentious rage.
Amid the despotism of kings and the turbulence of aristocracies, it was
an inestimable blessing that there should be a power which, by the un-
armed majesty of simple goodness, made the haughtiest and the boldest
respect the interests of justice, and tremble at the thought of temperance,
righteousness, and the judgment to come” (Farrar's Hulsean Lectures
for 1870, p. 115, Lect. iii., Z/e Victories of Christianity).

“ Once more, consider what the Church did for Education. Her ten
thousand monasteries kept alive and transmitted that torch of learning
which otherwise would have been extinguished long before. A religious
education, incomparably superior to the mere athleticism of the noble’s
hall, was extended to the meanest serf who wished for it. This fact alone,
by proclaiming the dignity of the Individual, elevated the entire hopes and
destinies of the race. The humanising machinery of Schools and Uni-
versities, the civilising propaganda of missionary zeal, were they not due
to her? And, more than this, her very existence was a living education ;
it showed that the successive ages were not sporadic and accidental
scenes, but were continuous and coherent acts in the one great drama.
In Christendom the yearnings of the past were fulfilled, the direction of
the future determined. In dim but magnificent procession, ‘the giant
forms' of empires on their way to ruin’ had each ceded to /Zer their
sceptres, bequeathed to Zer their gifts, . . . Life became one broad rejoic-
ing river, whose tributaries, once severed, were now united, and whose
majestic stream, without one break in its continuity, flowed on, under the
common sunlight, from its Source beneath the Throne of God” (/5. p.
186, Lect. v., Christianity and the Race).

Mr. LECKY observes that :—

“The Catholic Church was the very heart of Christendom, and the
spirit that radiated from her penetrated into all the relations of life, and
coloured the institutions it did not create. . .. A certain unity of type
was then manifested, which has never been restored. . . . This ascendancy
was gained by mediseval Catholicity more completely than by any other

. . . Lastly, she strove by all sorts of means to restrain violence and continued
warfare in society. Every one knows what was the Zyuce of God, and numerous
measures of a similar kind, by which the Church struggled against the employ-
ment of force, and strove to introduce more order and gentleness into society.
These facts are so well known that it is needless for me’to enter into details’” (Z7sz.
of Civilisat., Lect. vi.). Comp. BALMEZ, Europearn Civilisat,, Eng. trans., p. 66
et seq.
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very strong statements may be extracted, and the testimony which they
apparently give will seem, to the young student of ecclesiastical history,
to be confirmed by the proceedings of Councils and the tenor of their
canons, as well as by a good deal of what he will find in the works of
secular historians, even supposing that he does go to the original sources.
He must, however, remember that sin, in some shape or other, is the
great staple of history and the sole object of law; and he must expect,
from both the historian and the legislator, to hear more of one turbulent
prelate, or one set of factious or licentious monks, than of a hundred
societies or a thousand scattered clergy living in the quiet decency suited
to their profession” (/4. p. 33).

Mr. EDMUND FFOULKES, writes :—

“As little can it be denied that the glories of the thirteenth century
were due to the vigorous reforms inaugurated by St. Gregory VII. and his
successors, as that the fourteenth and fifteenth centuries witnessed a very
extensive declension of manners and discipline, though by no means of
civilisation. Even on the former head, were I writing a Church history,
there would be some extenuating circumstances to be produced in behalf
of a period during which upwards of fifty Universities! were founded in

been great, and that consequent reform was required ;” and after showing that
these abuses were to be attributed to ‘‘the evils of the time alone,” continues : —
¢ But were the spirit and ardent desire of reforming abuses ever wanting in the
Church? It can be shown that they were not. I will not mention the Saints

whom she did not cease to produce during these unhappy periods ; history proves .

their number and their virtues, which, so vividly contrasting with the corruption
of the age, show that the divine flames which descended on the Apostles had not
been extinguished in the bosom of the Catholic Church. This fact proves much ;

but there is another still more remarkable—a fact less subject to dispute, and
which we cannot be accused of exaggerating—a fact which is not limited to
individuals, but which is, on the contrary, the most complete expression of the
spirit by which the whole body of the Church was animated ; I mean, 2z constant
meeting of Councils, in which abuses were reproved and condemned, and in whick
sanctity of morals and the observance of discipline were continually inculcated.
Happily this consoling fact is indisputable ; it is open to every eye; and to be

aware of it one only needs consult a volume of ecclesiastical history on the pro- .

ceedings of Councils. . . . Simony and incontinence were the prevailing vices :
if you open the canons of Councils, you will find them everywhere anathema-
tised. . . .” (See BALMEZ on Zurgpean Civilisation, Protestantism and Catlio-
lcity Compared, 3d Eng. edit., p. 8 seg. and p. 400).

1 The German historian ALZ0G says that ‘‘sixfy-séx Universities, of which
sixteen belonged to Germany, existed in Europe before the year 1517 ” (Universal
Church Hist., Eng. trans., ed. Gill, Dublin, 1880, vol. iii. p. 179). The principal
of these were the Universities of Paris, Bologna, and Salerno (see the Prot.
Church historian MosHEIM, Maclaine’s edit., vol. iii. p. 28 7 szg.). A complete
list of them, with the dates of their foundation, is given by ALz0G (vol. ii. p. 523
note). The number in /faly was sixteen ; in France, thirteen ; in Portugal and

——
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temper, and desire of truth ” (7&. part ii. ch. ii. sect. 18 zofe; vol. ii. p.
71 note). Regarding the labours of the Popes and of the Catholic Church
at this period for the r¢formation of morals, &c., see also RANKE'S FHist,
of the Popes, Bohn’s edit., vol. i. pp. 110, 214, 233, 249, 264, 265, &c.
Comp. vol. ii. pp. 160, 179, 182 seg.

“ Ancient Christianity.”’

Dr. IsaAc TAYLOR, a well-known Protestant writer, says :—

“No reader of Church history can require it to be proved that the
various rites and usages on account of which the Romish and Greek
Churches are usually impugned as idolatrous by Protestants, were openly
practised and were authorised by the heads of the Church in the age of
Gregory I. But when did these superstitions first make their appearance ?
It is superfluous to produce evidence of their existence and prevalence in
the times immediately preceding those of Pope Gregory. Gregory of
Tours, Leo 1., Evagrius, Sozomen, Socrates, Theodoret, Isidore, Cyril of
Alexandria, and many others, forbid the supposition that they, or any of
their contemporaries, had been the ax#%07s of the opinions or the usages
now in question, The men of that period did indeed give their supersti-
tions a more distinct expression, and in various instances they amplified
particular rites ; yet only as a man clears, and plants, and beautifies an
inheritance on which his ancestors had toiled in like manner” (4ncient
Crhristianity, vol. ii. p. 173, 1842).

In p. 92 he speaks of—* 1. Chrysostom’s personal and cordial approval
of demonolatrous [Saint and Martyr] worship. 2. The UNIVERSALITY
of these superstitions, or the fact that the Christianised people of the
fourth century practised, in these respects, whatever is now characteristic -
of the Greek and Romish communions. 3. These practices were not fher
of recent origint

After filling about forty pages of his work with citations from Basil,
Ephraeem Syrus, Gregory Nazianzen, Chrysostom, Asterius, and others,
he says :(—

“ Not a fiftieth part of what might deserve to be called #ie evidence
bearing upon our subject has been produced. Scarcely a writer, if there
be one, of the Nicene Church—Eastern or Weslern—would withhold kis
contributions to the mass; and alas! what a volume would Augustine
alone furnish! . . . The few passages that have been cited will, I think,
be enough to satisfy every honest and intelligent reader as to the broad
fact assumed—viz., that the direct invocation of Saints and Martyrs, and
an idolatrous veneration of their symbols and relics, were carried fo as
culpable an extreme in the Nicene Church as they have at any time since
been carried in the Romiskh Church; and that in whatever terms we may
choose to express our disapprobation of those superstitions as practised

1 Dr. LITTLEDALE has the assurance to affirm that ¢“ we find ke first germs
of the practice (of the Invocation of Saints) az 2ke close of the fourth century ;”
and he refers to St. Chrysostom as being opposed to the same ! (P/ain Reasons,
&, 34 edit., p. 34).
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it s one of the most ludicrous and grotesque of blunders. If having the
DBible at theiy fingers ends could have saved the Middle Age teachers from
abuses and false doctrine, they were certainly well equipped. They were
not merely accomplished textuaries, They had their minds as saturated
with the language and associations of the sacred text as the Puritans of
the seventeenth century.” (See also MAITLAND’S Dark Ages, pp. 220, 221,

470.)

Larly Printed Catholic Versions of the Bible.

I. LATIN BiBLES.—The Protestant essayist on “ THE DARK AGES,”
when refuting D’Aubigné’s absurd statement that the Bible was “ & rare
book, unknown in those days,” when Luther “discovered” a copy of a
Latin Bible in the monastery at Erfurt, says :—* To say nothing of parts
of the Bible, or of books whose place is uncertain, we know of, at least,
twenty diferent editions of the whole Lalin Bible, printed in Germany
only before Luther was born” In addition to these :—* Before Luther
was born the Bible had been printed in Rome, Naples, Florence, and
Placenza, and Venice alone had furnished eleven editions.”. “ No doubt,”
he adds, “we should be within the truth if we were to say that beside the
multitude of manuscript copies, not yet fallen into disuse, the gress had
issued /ffZy different editions of the whole Latin Bible, to say nothing of
Psalters, New Testaments, and other parts ” (MAITLAND’S Essays on the
Dark Ages, p. 469).

This estimate is, however, very far within the truth. REUSS, a leading
Rationalist of Germany, says that “no book was so frequently published
immediately after the first invention of printing as the Latin Bible, more
than one hundred editions of it being struck off before the year 1520”
(Ed. Reuss, Die Geschichte der heiligen schriften, V. 7., Brunswick, 1853,
p- 458). HAIN, in his Repertorium Bibliographicum, printed at Tubingen,
reckons consecutively ninety-eight distinct editions before the year 1500,
independently of Zwelve other editions, which, together with the Latin
text, presented the Glossa Ordinaria, or the Postillas of Lyranus. From
the year 1475, when the first Venetian edition appeared, to the close of
the century, that city yielded no fewer than fwenty-two complete editions
of the Latin Bible, besides some others with the notes of Lyranus. (See
Irish Ecclesiast. Record, vol. i. p. 255.)

II. GERMAN BIBLES.!—The first German printed Bible, bearing the
arms of Frederick III.,, issued from the Mentz press about 1462. Another
version appeared in 1466, two copies of which are still preserved in the

1 The CHURCH TIMES of July 26, 1878, speaking of the Zist of Bibles in ke
Caxton Exhibition (South Kensington, 1877), published by H. Stevens, says :—
¢“ This catalogue will be very useful for one thing, at any rate, as disproving the
popular lie about Luther’s findirng the Bible for the first time at Erfurt about
1507. Not only are there very many editions of the Latin Vulgate long ante-
rior to that time, but #ere were actually nine GERMAN editions of the Bible in the
Caxton Exhibition earlier than 1483, the year of Luther's birth, and at least three
more before the end of the century.”
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seven wise men in Greece ; but amongst us [English] are hardly to be
found so many ignorant persons; for allare teachers, all divinelyinstructed.
There is no fanatic or clown, from the lowest dregs of the people, who
does not give you his own dreams for the word of God. For the bottomless
pit seems to have been set open, from whence a smoke has risen which
has obscured the heavens and the stars, and locusts are come out with
stings, a numerous race of sectaries and heretics, who have renewed all
the old heresies, and invented monstrous opinions of their own, These
have filled our citiés, villages, camps, houses ; nay, our churches and
pulpits too, and lead the poor deluded people with them to the pit of
perdition” (Pref. ad Proleg. in Bibl. Polyglotta, ed. Cambridge, 1828).

1I. ITs EFFECTS ON MORALS.

Protestant writers can gain nothing by exaggerating, as they commonly
do, the evils and corruption of morals that existed e¢fore the time of
the so-called Reformation, seeing that according to the unanimous testi-
mony of the Reformers themselves, and of all truthful historians, matters
became much worse wherever their new gospel was spread, and amongst
the majority of those who embraced it.

LUTHER himself declared :—* The world grows worse from day to
day. Men are now much more covetous, malicious, and resentful, much
more unruly, shameless, and jull of vice, than they were in the time of
Popery” (Mundus in dies fit deterior. Sunt nunc homines magis vindictae
cupidi, magis avari, magis ab omni misericordia remoti, magis immodesti
et indisciplinati, multoque deteriores quam fuerint in Papatu.—/z Postill.
super Evang. Dominice prime Advent.).

“ Formerly, when we were seduced by the Pope, men willingly followed
good works ; but 7zo7w all their study is to get everything to themselves, by
exactions, pillage, theft, lying, and usury ” (Serm. Domt. 26 post Trinit.).

“ With regard to our Germany, it is evident, according to the great
light of the Gospel, that it is clean possessed by the devil. Our youths
are impudent and unruly, and will no longer submit to education ; the
old men are loaded with sins of avarice, usury, and many others that
may not be told ” (Luth. 72z Gen. xxiii. g, tom. i. p. 2451).

CALVIN says :— When so many thousand men, having thrown off the
Papal authority, eagerly enrolled themselves under the Gospel, how few,
think you, have repented of their vices? Nay, what has 24 majority
shown to have been their desire, than that, having shaken off the yoke of
superstition, they might launch out the more freely into every kind of
lasciviousness ?” (Ut excusso superstitionum jugo, solutius in omnem
lasciviam diffluerent.—De Scandalis, tom. ix. p. 71, ed. Amstelod, 1667).

WILIBALD PIRCKHEIMER,! A.D. 1528 :—¢ O splendid Christianity ! I

1 HALLAM says:—‘‘ Munzer and Knipperdoling, with the whole brood of
Anabaptist fanatics, were the legitimate brood of Luther’s early doctrine. And
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Bishop BARLOW wrote in 1553 :—* Mark it substantially in cities and
towns where ye see the people the most rifest and most busy to prate of .
the gospel, whether they be or be not as great usurers, deceivers of their
neighbours, blasphemous swearers, evil speakers, and given to all vices
as deeply as ever they were. 77%is I am sure of, and dare boldly affirm,
that sith the time of this new contentious learning the dread of God is
greatly quenched, and charitable compassion sore abated” (A Dialogue on
the Lutheran Faccions, 1553).

»

PARKHURST writes to Bullinger in 1562 :—*“ Religion is in the same
state among us as heretofore. . .& Almost all are covetous, all love gifts.
There is no truth, no liberality, no knowledge of God. Men have broken
forth to curse and to lie, and murder and steal, and commit adultery,”
&c. (Zurich Letters, Parker Soc. edit., Let. xlvi.).

For copious proofs of the generally infamous character of the Protes-
tant clergy in the reign of Queen Elizabeth, see Mr. BUCKLE’S article in
FRAZER’'S MAGAZINE for August 1867. This writer remarks that “ during
the whole of the sixteenth century the situation of the clergy went on
degenerating ;” and that ““the proofs which are extant of the gross ignor-
ance of the clergy in the reign of Elizabeth are such as would stagger the
most incredulous, even if they were not confirmed by every description of
historical testimony that has come down to us.”?

Present Religious Condition of Germany and England.

Much evidence on this subject has been accumulated by Mr. MARSHALL
in his Developments of Protestantism (Richardson, 1849), and in the last
chapter of his work on Chrestian Missions (2d edit., Longmans & Co.).

GERMANY.—Mr. DEWAR, English chaplain at Hamburg, writes in 1844 :
— Religious indifference has pervaded the mass of the people. Itisa fact
which every traveller who has visited the shores‘of Germany has remarked,
that there is no regard for the ordinances of religion. In Hamburg and
its suburbs there are five parish churches and two smaller churches.
The congregation attending all the services of all these never, I am told,
amount to 3000 in number, so that the remainder of the enormous popu-
lation, amounting to 150,000, pays no manner of worship to their God.

1 For the history of the ‘¢ Reformation ” in this country (which Lord MACAULAY
characterises as ‘‘a mere political job, commenced by Henry, the murderer of
his wives ; continued by Somerset, the murderer of his brother ; and completed
by Elizabeth, the murderer of her guest — Essay orz Hallam’s Constitutional Hist.),
the reader may be referred to the admirable Six Historical Lectures by the late
Dr. J. WATERWORTH, to vol. i. of the Clffon Zracts, and to Dr. F. G. LEES
Church under Queen Elizabeth. The early vols. also of 77%e History of the Eng-
lisk Church from the Abolition of the Roman Furisdiction, by Canon DIixoN
(Protestant), and Mr. BURKE'S /zstorical Fortraits of the Tudor Dynasty (3 vols.
8vo), promise to exhibit the results of the latest and most exhaustive researches
into the history of that event.
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souls in Berlin, yet they are all but empty on Sundays (Religous Thought
in Germany, reprinted from Zimes, 1870, p. 27).

Mr. BARING GOULD writes in 1879 :—* Throughout Germany 14 out of
100 persons attend church on Sunday; in the town of Darmstadt only
3.3 in a hundred ; in the towns of Mainz (among the Protestants), 5.1 ;
Giessen, 5.7 ; Worms, 6.3. In Darmstadt, out of 100 marriages, 34.5 per
cent., in Offenbach 48.6, in Worms 44, are celebrated before the registrar
alone, without religious service ; burial without religious service through-
out Germany in 29.6 out of 100 inhabitants ; in Darmstadt, 6o per cent.”
(Germany, Past and Present, vol, ii. p. 164). See also the work entitled
Home Life in Germany.

ENGLAND.—W. J. CONYBEARE, speaking of ‘“the infidelity now so
general among the best-instructed portion of the labouring classes,”
says :—‘ It is* a melancholy fact that the men who make our steam-
engines and railway carriages, our presses and telegraphs, the furniture
of our houses and the clothing of our persons, Zave now in a fearful pro-
Pportion renounced all faith in Christianity. They regard the Scripture as
a forgery and religion as priestcraft, and are living without God in the
world. The revelations of the late census have shown that 7z England
alone there are more than five millions of persons who absent themselves
entively from religious worship” (CONYBEARE'S Essays, Ecclesiastical
and Social, p. 99).

Canon MONEY, of Deptford, said at the Plymouth Church Congress in
1876 :—* However the sections of the working class might differ in in-
telligence, in sobriety, in honesty, they nearly all agreed in this—z4ey
were alienated from Christianity. Barely five per cent. attended public
worship”

The Rev. T. HUco added, that “#ke masses of Lancashire and g
London were as heathen as those of whom St. Paul drew a picture in
immortal though dreadful colours. . . . He knew the mobs of London
and Lancashire well, and he gave them his word of honour as a Christian
priest, that there was no difference between them and the people whom St.
Paul portrayed. Then, as a matter of course, they had to look at these
masses as simply heathen” (Church Times, Oct. 13, 1876).

The BISHOP OF ROCHESTER, in a sermon preached in the Chapel
Royal, St James’s, laments “that dense, and coarse, and almost brutal
ignorance, in which the toiling masses of the people who have outgrown
the Church’s grasp are permitted to live and die, of all that touches their
salvation and explains their destiny. To hundreds of thousands of our
fellow-countrymen, Almighty God is practically an unknown Being, except
as the substance of a hideous oath : Jesus Christ, in His redeeming love
and human sympathy, as distant as a fixed star” (Good Words, Jan. 1880,

p- 61). ’7/





















